H.YMNS TO THE GODDESS 

INTRODUCTION 

*rr irfw^sr tffwr 

»r*ft i 

Sana tana Brahman is called sakala when with Prakriti, 
as It is nishkala when thought of as without Prakriti 
(prakiteranya) , for kala. is Prakriti} To say, however, 
that Shakti exists in, or with, the Brahman is an 

• accommodation to human tflought and speech,’ for the 
Brahman and* Shakti are in fact one. Shakti is eternal 
(anddirupd). and Brahmarupd, and both nirguna and 
sagund.' z She, the Goddess (Dsvt) , is the chaitanyarupfai 
devi \yho manifest all bhuta; the anandarupint dcvl by 
whom the Brahman, whom She is manifests Itself , 3 and 
who, tQ use the words of the Saradatilaka, pervades the 
universe as does oil the sesamum seed. “ Sa aikshata," of 
which Skruti spesfks, was itself a manifestation of Shakti, 

,th£ paramdpurvvanirvanashakti , or Brahman, as Shakti. 

From the parashaktimaya issued nada, and from 
ndda, vindu 4 . The state of shbtle body known as 
kdmakdla is the mula of mantra, and is meant when 
tfje Devi is spoken of as miilamantrdtmikdP The Para- 
ngvindu is represented as a circle the centre of which is 

• 1 Sirada Tilakam (chap. i.). See Introduction of A. Avalon’s 
edition of the Mahanirvana Tantra— sub. vac. "Shiva and Shakti," 
of which the above is in part (with added matter) an abbreviation. 

3 Pranamya prakriting nitydng paramatmasvarupinim (chap. i.). 
Shaktanandatarangini, both Tantrik works of high authority. 

3 Kubjika Tantra (First Patala). 4 Sarada (loc. cit.). 

* See Bhaskararaya's Commentary on the Lalita Sahasranima 
(verse 36), and A. Avalon’s edition of the Padukapanchaka. 
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the Brahmapada, wherein are Prakriti - purusha; the 
circumference of which is encircling maya. It is in the 
crescent of nirvdnukala the seventeenth, which is ■n^ain in 
that of amdkald the sixteenth, digit of the moon-gircle 
( chandramandala ), situate above the sun-circle (surpya- 
mandala), the Guru and the Hangsah in the pericarp* of 
the 1,000-petalIed lotus (sahasrarapadma). The vindu 
is symbolically described as being like a grain of gram 
(chanaka), which under its encircling sheath contains a 
divided seed— Prakriti-Purusha or Shakti-Shiva . 1 

It is known as the Shabda Brahman . 2 A polarization 
then takes place in parashaktimaya. The Devi becomes 
unmukhi. Her face is turned to Shiva. There is an 
unfolding which bursts the encircling shell . 3 The devata - 
parashaktimaya exists in the threefold aspect of vindu, 
vija, and ndda, the last being in relation to the two 
former. An indistinct sound then arises 1 ( avyaktatma- 
ravobhavat). Ndda, as Raghava Bhatta 5 says, exists in 
three states, for in it are the three guna. The Shabda 
Brahman manifests Itself in the threefold energies, Jnana, 
Ichhd, and Kriyd Shukti . 0 For, as the Vamakeshvara 
Tantra says, the Devi Tripura is threefold, as B”ahma, 
Vishnu, and Isha. Parashiva exists as a septenary under 
the forms of Shambhu, Sadashiva, Ishana, Rudra, Vishnu, 
and Brahma. The last five are the Mahaprcta, four of whcim 
form the support, and the fifth the seat, of the bed on 
which the Devi is united with Paramashiva in the room of 
chintdmani stone on the jewelled island clad with clumps of 
kadamba, and heavenly trees set in the ocean of ambrosia . 7 

Shakti is both may a and mulaprakriti, whose substance 

1 See the Shatchakranirupana of Purnananda Svaml. 

a S&radi ( loc. cit.). 3 Ibid. * Ibid. 

8 See Commentary on verse 49 of the Shatchakranirupana, and 
generally as to the subject-matter of this Introduction, my Introduction 
to the Mahanirv&na Tantra. 

6 See Goraksha SanghitS, Bhutasliuddhi Tantra, and YoginI Tantra, 
Part I., p. 10, 

7 See Anandalahari of Sankaricharyya, verse 8. The dhyana is 
well known to the Tantrik sadhaka. 
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is the three guna, representing nature as the revelation 
of spirit (sattva) ; nature as the passage of descent from 
spirit'to* matter, or of ascent from mattfer to spirit (rajas). 
and jiature as the dense veil of spirit ( tamas) . The Devi 
is thuS the treasure-house of gunas (gunaniddhih)} Mula- 
prctkriti is the womb into which the Brahman casts the 
seed from which all things are born . 2 The womb thrills 
to the movement of the essentially active rajoguna, and 
the now unstable gunas in varied combinations under the 
illumination of Shiva (chit) evolve the universe which is 
ruled by Maheshvara and Maheshvarl. The dual prin¬ 
ciples of Shiva-Shakti, which are the product of the 
polarity manifested in Parashaklimaya, pervade the 
whole universe, and arc present in man in the svayambhu- 
linga of the mulddhara and the Devi KundalinI, who in 
‘serpent form encircles it. 1 'fie Shabdabrahman assumes 
the form of the Devi Kundalini, and as such is in the 
form of all breathing creatures (pram) , and in t.he form 
of letters appears in prose and verse. She is the lumin¬ 
ous vijtal energy (jivashakti), which manifests as prana 
Through the various prakrita and vaikrita creations, issued 
the Deva, men, animals, and the whole universe, which is 
the work and manifested form of the Devi. For, as the 
Kubjika Tantra says, “Not Brahma, Vishnu, and Rudra 
4 'rc^ite, maintain, and destroy, but Brahmi, Vaishnavi, 
Rudranl. Their husbands are but as dead bodies.” 

The Goddess (Devi) is the great Shakti. She is may a, 
for of Her the mdyd which produces the sangsdra is. As 
Lord of maya. She is Mahamaya . 3 Devi is avidyd 
(nescience), because She binds ; and vidyd (knowledge), 
because She liberates and destroys the sangsdra . 4 She 
is Prakriti , 6 and, as existing before creation, She is the 

1 Lalita, verse 121. 2 Bhagavadgitit (chap, xiv., verses 3, 4). 

8 Mahamaya without mdyd is nirgund, and with mdyd , sagund. 
Sh&katnandatarangini (chap. i.). 

4 Sbaktanandataranginl (chap. i.). 

5 Brahmavaivarta Purana (chap. i.). Prakritikhanda. Br. Nara- 
diya Pr. 
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adya (primordial) shakti. She is the vachaka-shakti, the 
manifestation of chit in Prakriti; and the vachya shakti 
or chit itself. The atm a should b.e contemplated as 
Devi . 1 c 

Shakti or Devi is thus the Brahman revealed in its Mother 
aspect (shrmdtd ) 2 as creatrix and nourisher of the worlds. 
Kali says of Herself in YoginI Tantra : 3 “ Sachchida- 
nandarupaham Brahmaivaham sphuratprabham." So the 
Devi is described with attributes both of the qualified 4 
Brahman, and (since that Brahman is but the manifesta¬ 
tion of the Absolute), She is also addressed with epithets 
which denote the unconditioned Brahman . 6 She is the 
great Mother (arnbika) sprung from the sacrificial hearth 
of the fire of the Grand Consciousness (chit) ; decked with 
the Sun and Moon; Lalita-—“She who plays”—whose 
play is world-play; whose eyes, playing like fish in the 
beauteous waters of Her Divine face, open and shut with 
the appearance and disappearance of countless worlds, 
now illuminated by Her light, now wrapped in her terrible 
darkness . 6 For Devi, who issues from the great Abyss, is 
terrible also in Her Kali, Tara, Chhinnamasta, and other 
forms. Shaktas holds that a sweet and complete resigna¬ 
tion of the self to such forms of the Divine Power denotes 
a higher stage of spiritual development . 7 Such *dualistic 

1 See chap. ii. of Devi Bhagavata. 

2 Devi is worshipped on account of her soft heart. Shaktananda- 
tarangini (chap. iii.). 

3 Part X., Chapter X. 

4 Such as Mukunda, an aspect of Vishnu. LaHt&sahasranSma, 
verse 838. 

6 Ibid., verse 153, and Commentator’s note to Chapter II., where Devi 
is addressed as Supreme Light {parangjyotih ], Supreme Abode {para- 
ngdhdma), Supreme of Supreme {paratpara ). 

8 See the Lalita. 

f See the saying of Ramaprasada, the poet-devotee of Kallma, 
quoted at p. 714 in Babu Dinesh Chunder Sen's “ History of Bengali 
Literature.” 

“ Though the Mother beat him, the child cries ' Mother ! O Mother !’ 
and clings still tighter to her garment. True, I cannot see Thee, yet 
am I not a lost child. I still cry ‘ Mother !‘ " 
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worship also speedily bears the fruit of knowledge of the 
Universal Unity, the realization of which dispels all fear. 
For fhe Mother is only terrible to those who, living in the 
illugion of separateness (which is the cause of all fear), 
havefnot yet realized their unity with Her, and known 
th*at all Her forms are those of beauty. 

The Devi as Parabrahman is beyond all form and guna. 
The forms of the Mother of the Universe are threefold. 
There is first the Supreme (para) form, of which, as the 
Vishnu Yamala 1 says, “ none know.” There is next Her 
subtle ( sukshma ) form, which consists of mantra. But, 
as the mind cannot easily settle itself upon that which is 
formless , 2 She appears as the subject of contemplation in 
Her third or gross ( sthula) or physical form, with hands and 
feet and the like, as celebrate*! in the Devlstotra of the 
Puranas and Tantras. Devi, who as Prakriti is the source 
of Brahma, Vishnu, and Maheshvara , 3 has both male and 
female forms . 4 But it is in Her female forms that She is 
chiefly contemplated. For, though existing in all things, 
in a peculiar sense female beings are parts of Her . 5 The 
Great Mother, who exists in the form of all Tantras and 
all Yastras , 6 * 8 is, as the Lalita says, the “unsullied treasure.- 

1 Mdlastyatparanuimrupam tanna janilti kashchana (see chap. iii. of 
ShaklSnandatarangini). 

* Amurtauchitsthironasydt talomurling vichintayet [ibid., chap, i., as 
was also explained to Himavat by Devi in the Kurma Purana). 

3 Ibid., and as such is called Tripura (See Bhaskararaya’s Commen¬ 
tary on Lalita, verse T25). 

4 Ibid., chap, iii., which also says that there is no eunuch form of 
God. 

5 So in Chandi (Markandeya Purana) it is said : 

“ Vidyah samastastava devibheddh, 

Slryah samastasakald jagatsu." 

The Tantrika, more than all men, recognizes the divinity of woman, 
as was observed centuries past by the author of the Dabistan. The 
Linga Purana also, after describing Arundhati, Anasuya and Shachi 
to be each the manifestation of Devi, concludes : “ All things indicated 
by words in the feminine gender are manifestations of Devi." Simi¬ 
larly the Brahmavaivarta Purana. 

8 Saruvatantrarupa Sarvvayantratmika (see Lalita, verse 53). 
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house of beauty,” the sapphire Devi 1 whose slender waist , 2 
bending beneath the burden of the ripe fruit of her 
breasts , 3 swells into jewelled hips heavy 4 with the promise 
of infinite maternities . 5 Her litanies depict Her physical 
form from head to foot, celebrating Her hair adorned 
with flowers and crowned with gems; Her brow brfght 
as the eighth-day moon ; Her ruby cheeks and coral lips ; 
teeth like to “ the buds of the sixteen-syllabled mantra ,” 
and eyebrows curved as are the arches at the gate of the 
palace of KSmaraja; Her nose; Her teeth; Her chin ; 
Her arms; and " Her twin breasts offered in return for 
that priceless gem which is the love of Kameshvara ” ; 
Her waist girdled with jewelled bells; Her smooth and 
faultless limbs rounded beneath the “ jewelled disc of the 
knee like the sapphire-studded quiver of the God of Love ” 
descending in lines of grace to Her bright lotus feet, 6 ' 

1 Padma Pur&na says : " Vishnu ever worships the sapphire Devi.” 

* Apivarastanatatingtanuvrittamadhydm (Bhubaneshvaristotra) tanu- 
madhya (Lalita, verse 79), krishodari (Adyak&lisvarupastotra Maha- 
nirvana Tantra, 7th Ullasa). 

3 Stotra and dhyana commonly represent Her as having large, full, 
and erect breasts — pinastanddye (in Karpuradistotra), ptnonnata- 
payodhardm (in Durga-dhyana of Devi Purana), bakshojakufhbhantari 
(in AnnapumSstava), aplvarastanatatim (in Bhubaneshvaristotra)— 
which weight her limbs —kuchabharanamitangiifo (in Sarasvatidhyana), 
annapradananiratdngstanabhdranamrdm (in Annapumastava). And 
the Lalita, verse 15, says: “Her golden girdle supports Her waist, 
which bends under the burden of Her breasts, thrice folding the skin 
below Her bosom ” (trivalivalayopetu m). 

* So it is said in the tenth shloka of the Karpurakhyastava saman- 
tadapinastanajaghanadhrikyauvanavati. Shankaracharyya, in his Tri- 
purasundaristotra, speaks of Her nitamba (buttocks) " as excelling 
the mountain in greatness" (nitambajitabhudaram). The Javanese 
also call Her Loro Jongram. “ The pure exalted virgin with beautiful 
hips." 

* The physical characteristics of the Devi in Her swelling breasts 
and hips are emblematic of Her great Motherhood, for She is Shrimatd. 

8 See the Lalitasahasranama, verse 4 et seq. " Her brow (ashtami- 
chandravibhrdjadalika sthala shobhitd), Her eyebrow (vadanasmara 
mdngalyagrihatoranachillikd), Her twin breasts (kdmeshvara premarat- 
namani pratiphalastani), Her waist (ratnakinkinikdrabhyarashandddma 
bhushita), “Her thighs, known only to Kamesha” (Kameshajndtasau- 
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which dispel the darkness of Her worshippers . 1 For moon¬ 
light is She, yet sunbeam, soothing all those who are 
burnt by the triple fires of misery (tdpa.tr ay a). Her face, 
Her body from throat to waist, and thence downwards, 
represent the vagbhava and other kiita. The colour of the 
DivI varies according to the form under which She is 
contemplated. Thus, in conferring liberation, She is 
white; as controller of women, men, and kings, She is 
red; and as controller of wealth, saffron. As creatrix of 
enmity, She becomes tawny; and in the thrill of love, 
passion (shringara) , She is of the colour of the rose. In the 
action of slaying She becomes black. Thus, Devi, the 
Supreme Light, is to be meditated upon as differently 
coloured according to Her different activities . 2 

After the description of the* form of the Devi in brah- 
mdnda follows that of Her sdbtle form, called Kundalini 
in the body Ifpinddnda). As the Mahadevi , 3 She exists 
in all forms as Sarasvati, Lakshmi, Gayatri, Durga, Tri- 
purasundari, Annapurna, and all the Devi, who are ava¬ 
tar a the Brahman . 4 

Dpvi, as Sati, Uma, Parvvati, and Gauri, is spouse of 
Shiva. It was as Sati, prior to Daksha’s sacrifice ( daksha- 
yajna) that the Devi manifested Herself to Shiva 5 in the 
ten celebrated fRrms known as the dashamahavidyd — 
I^Lli, Bagala, Chhinnamasta, Bhuvaneshvarl, Matangini, 
Shorosi, Dhumavati, Tripurasundari, Tara, and Bhairavi. 
When at the dakshayagna She yielded up Her life in shame 

bhdgya mardavorudvayanvila), Her lower limbs (indragopa parikshipta 
spiaratuna bhajandhika) ; Her instep ‘ arched like the back of a 
tortoise,’ the bright rays from her nails and the soles of Her feet 
in beauty shaming the lotus.” 

1 From the beautiful litany to the Devi in the Lalit&sahasran&ma. 

2 Bhiskarariya’s Commentary on I.alita, verse 170. 

3 She whose body is, as the Devi Purina says, immeasurable. 

* Shaktanandatarangini (chap, iii.). 

5 In order to display Her power to Her husband who had not granted, 
at Her request. His permission that She might attend at Daksha’s 
sacrifice (see Arthur Avalon’s edition of the Tantra Tattva ; and for 
an account of the dashamahavidyd, their yantra and mantra, the 
Dashamahividyi upisanfirahasya of Prasahno Kumar Shastri). 
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and sorrow at the treatment accorded by Her father to 
Her husband, Shiva took away the body, and, ever bearing 
it with him, remained wholly distraught and spent with 
grief. To save the world from the forces of evil which 
arose and grew with the withdrawal of His divine control, 
Vishnu, with his discus (cha’kra), cut the dead body'of 
Sati, which Shiva bore, into fifty-one fragments, which fell 
to earth at the places thereafter known as the fifty-one 1 
mahapithasthdna, where Devi, with her Bhairava, is wor¬ 
shipped under various names. 

Thus the right and left breasts fell at Jalandhara and 
Ramgiri, where the Devi is worshipped as Tripuramalini; 
the yoni at the celebrated shrine at Kamrup in Assam, 
where the Devi is worshipped as Kamaksha or Kamakhya 
(see ibid.) f the throat, shoulders, nose, hands, arms, 
eyes, fingers, tongue, buttdcks, lips, belly, chin, navel, 
cheeks, thighs, teeth, feet, ears, thumbs, heels, toes (some 
at Kalighat), waist, hair, forehead, with skeleton (several 
of these parts being themselves divided), fell at other 
pitha, at each of which the Devi is worshipped under 
different names in company with a Bhairava or Shiva, 
also variously named. Thus, the Devi at Kallgjiat is 
Kalika, and the Shiva N akuleshvara, and the Devi at 
Kamrup is Kamaksha, and Her BhdiraVa is Ramananda. 

These are but some only of Her endless forms. She js 
seen as one and as many: as it were, but one moon 
reflected in countless Waters . 3 She exists, too, in all 
animals and inorganic things, since the universe, with all 
its beauties, is, as the Devi Purana says, but a part of Her. 
All this diversity of form is but the infinite manifestations 
of the lowering beauty of the One Supreme Life—a doc¬ 
trine which is nowhere else taught with greater wealth of 

1 The number is variously given as 50, 51, and 52. 

3 Here at Her shrine the menstruation of the earth which, according 
to Hindu belief, takes place in the month of Assar, is said to manifest 
itself. For three days during ambuvachi no cooked food is eaten by 
the women, nor does any cooking take place in the house. 

3 Brahmavindu Up, p. 12. 
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illustration than in the Shakta Shastra§ and Tantras. 
The great Bharga in the bright sun, and all Devat‘5, and, 
indefid, all life and being are worshipful, and are wor¬ 
shipped, but only as Her manifestations. 1 And he who 
worships them otherwise is, in the words of the great 
Dfivibhagavata, 2 " like unto a man who, with the light of 
a clear lamp in his hands, yet falls into some waterless and 
terrible well.” It is customary nowadays to decry ex¬ 
ternal worship, but those who do so presume too much. 
The ladder of ascent can only be scaled by those who 
have trod all, including its lowest, rungs. The Shakti- 
rahasya summarises the stages of progress in a short 
verse, thus : “A mortal who worships by ceremonies, 
by images, by mind, by identification, by knowing the 
self, attains kaivalyz.” Bef®re brahma-bhdva can be 
attained the sdihaka must have passed from pujd- 
bhdva through hymns and prayer to dhyana-bhdva . 
The highest worship 3 for which the sddhaka is qualified 
(adhikdrl) only after external worship, and that internal 
farn\ known as sadhdra 4 is described as niradhdra. 
Therein Pure Intelligence is the Supreme Shakti who is 
worshipped as the Very Self, the Witness freed of the 
glamour of the manifold universe. By one’s own direct 
experience of IVfaheshvari as the Self, She is, with 
reverence, made the object of that worship which leads 
to liberation. 

A. A. 

1 See chap. iii. of the Sh&kt&nandatarangini, where it is said : 
* The Parabrahman, Devi, Shiva, and all other Deva and Devi are 
.but one, and he who thinks them different from one another goes to 
Hell.*’ 

2 Hymn to Jagadambika in Chapter XIX. 

3 Sutasanghita, i, 5, 3, which divides such worship into Vedic 
and Tantrik (see Bhaskararaya Commentary on Lalita, verse 43). 

4 In which Devi is worshipped in the form of mantra according to 
the instructions of the Guru. 
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KALABHAIRAVA 

(KALABHAIRAVASHTAKA) 

By SHANKARACHARYYA 

1 

I worship Kalabhairava, 1 Lord of the city of Kashi, 2 
Whose sacred lotus feet are worshipped by the King of 
Devas,® 

The compassionate One, 

Whose sacrificial thread is mElde of serpents, 

On whose foreheads shines the moon. 4 
The naked one, 6 

Whom Narada 0 and multitudes of other Yogis adore. 
Kashi kdpurddhinatha kalabhairavam bhaje? 

2 

I worship Kalabhairava, Lord of the city of Kashi, 
Blazing like a million suns, 

Our great Saviour in our voyage across the ocean of the 
world. 8 

1 Shiva as such. 

2 Benares. The KSshipanchakastotra of Shankara says that the 
pure Ganges is the flow of knowledge and Kashi is Shiva’s min d 
(Jnanapravahdvimaladigangd sakashikahang nijabodharupah). 

• 3 Devar&ja or Indra. 

4 Hence Shiva is called Chandrashekhara. 

8 Digambaram, as are the Yogis of whom He is Master. For He is 
clothed with space itself. 

* The Rishi of that name. 

7 The refrain is: "I worship Kalabhairava, Lord of the city of 
Kashi." 

8 A constant simile. The world is a storm-tossed ocean not free , 
of danger, even in moments of calm, for therein many dangers, perils, , 
and terrors lie. 
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The blue-throated, 1 three-eyed 2 3 grantor of all desires, 
The lotus-eyed, who is the death of death, 8 * 
The imperishable One, 

Holding the rosary of human bone 4 * and the trident^ 6 
Kashikapuradhinatha Kalabhairavam bhaje. 

3 

I worship Kalabhairava, Lord of the city of Kashi, 

The primeval cause, 0 

Holding in His hands trident, axe, noose, and staff 7 — 
Him of the black body, 8 

The first of all Deva,° imperishable, incorruptible, 

Lord formidable and powerful, 

Who loves to dance wonderfully. 10 
Kashikapuradhinatha kdtaphairavam bhaje. 

4 

I worship Kalabhairava, Lord of the city of Kashi, 

Of great and beautiful body, 

1 For Shiva swallowed the poison which issued at the churning of 
the ocean to save the earth from its dangerous presence. 

2 For with the ordinary eyes He bears in the forehead the eye 

of wisdom. , 

3 Shiva is the conqueror of death (“ mritunjaya ”), for he gives 
that knowledge which frees man's of its terrors. 

~ * Even often-of the low-caste Chandalas and others, for Shiva is 
the adored and protector of a*. 

B His peculiar weapon. 

6 For all causes potentially lie in His destructive energies, the mani¬ 
festation of which is the prelude of re-creation. 

7 Shula, tangka, pasha, danda, His implements. 

8 As Kalabhairava. Usually he is white and smeared with ashes 
“ shining like a mountain of silver." 

8 Hence He is called MahiLdeva. 

10 VichitratSndavapriyam. Shiva is often pictured dancing as 
Natar&ja. The place of the dance is the body of the individual and 
the world spoken of as vanam (the forest), on account of the multitude 
of its components. He as the inner dtman causes all things to dance 
into and out of life, and again into it. All life and activity comes 
through Him, " the unseen Lord of the stage,” 
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The-giver of both enjoyment and liberation, 1 
Who loves and smiles upon all His devotees, 

Whos'e body is the whole world, 

Whose waist is adorned with little tinkling bells ; 2 
Beautiful are they, and made of gold. 
Kctshikapuradhinatha kalabhairavam bhaje. 

5 

I worship Kalabhairava, Lord of the city of Kashi, 

The protector of the bridge of dharmma , 3 
Destroyer of the path of adharmma , 4 
Liberator from the bonds of karma , 5 * 
The all-pervading giver of welfare to all, 

Whose golden body is adorned with serpent coils. 
Kdshikdpurddhindtha kalabhairavam bhaje. 

Q 

I worship Kalabhairava, Lord of the city of Kashi, 
Whose feet are beautiful with the lustre of the gems 
thereon— 

The Stainless, eternal Ishtadcvata, 0 
One without a second, 7 

Destroyer of the pride, and liberator from the gaping jaw, 
of the God of Death. 8 

Kdshikdpurddhindtha kalabhairavam bhaje. 

1 Bhuktimuktiddyakam —that is, He gives both worldly and heavenly 
enjoyment, and that release from both which is the unending bliss of 
liberation. 

• 2 Hung on a girdle. ’ 

. 3 Righteousness. For dharmma, religion, law, and duty, are the 
bridge whereby the dangerous waters of the world are passed. 

4 Unrighteousness. 

6 The cause and fruit of action whereby man is bound to the phe¬ 
nomenal world until by knowledge karma is exhausted and destroyed, 
and liberation (through Shiva, with whose essential being His worshipper 
becomes one) is attained. 

® The desired (or patron) Deity of the devotee. 

7 For He is the Supreme Unity. 

* See ante, p. 14, note 3. 
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I worship Kalabhairava, Lord of the city of Kashi, 1 * 
Whose loud laughter broke the shell of many an egg of the 
lotus born ; 2 r , •" 

Strong ruler, at whose glance the net of sin is broken;.* 
Giver of the eight powers, 3 4 5 
Whose shoulders serpents garland. 

Kashikapuradhinatha kdlabhairavam bhaje, 

8 

I worship Kalabhairava, Lord of the city of Kashi, 

The saviour of all, giver of great fame, 

The all-pervading One, 

Who purifies of both sin and virtue the people of Kashi ;* 
The ancient Lord of the woiM, 

Wise in the wisdom of all moralities. 6 
Kashikapuradhinatha kdlabhairavam bhaje. 

1 Each world (for there are many) is called an egg of BrahmS, the 
creator ( brahmanda ). Shiva the great Destroyer by His loud laughter 
shatters them. 

* BrahmS,. 

3 Siddhi —namely, anima, mahimd, garima, laghimd, prdpii, prdka- 
mya, ishitva, and vashitva. The power to become very small, vast, 
light, heavy, power of vision and movement, the powers of creation 
and control over the worlds and their Lords. These siddhi are powers 
of the all-pervading dtmd, and to greater or less degree may be acquired 
by Shivayogins according as they realize their unity therewith. 

4 Kdshivasiloka\punyapdpashodhahdm : for to the liberated there is 
neither sin nor virtue which are qualities of the phenomenal jtvatma 
only. The liberated are above both. 

5 Nttimargakovidam. 



HYMNS TO THE DEVI 




BHAIRAVP 

(BHAIRAVlSTOTRA) 

From the TANTRASARA 3 
1 

Thus shall I pray to Thee, O Tripura, 3 
To attain the fruit of my desires, 

In this hymn by which men attain that Lakshmi, 4 
Who is worshipped by the Devas. 

2 

Origin of the world thou art. 

Yet hast Thou Thyself no origin, 

Though with hundreds of hymns. 

Even’Brahma, Vishnu, and Maheshvara 6 cannot know 
Thee. 6 

Therefore we worship Thy breasts, Mother of all Shastra, 7 
Shining with fresh saffron. 


3 

O Tripura, 8 we adore Thee, 

Whose body shines with the splendour of a thousand risen 
suns, 

Holding 'with two of thy hands a book 9 and rosary of 
rudraksha beads, 10 

1 Fem. of Bhairava, a name of Shiva. 

3 P. 596, Ed. Rasik Mohun Chatterjee. 

3 Seep. 25. 4 Devi of prosperity. 5 Shiva. 

3 In the Vishnu YSmala, Vishnu says of the Devi: “ Thy supreme 
form none know" (matastvatparamarupam tannajdnali kashchana) , (see 
chap. iii. Sh&ktanandataranginI). 

7 V&ngmaya. 8 See p. 25. 9 Vidyd 

10 Seed of a plant sacred to the worship of Shiva. 
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And with three others making the gestures 
Which grant boons and dispel fear. 1 
With three lotus‘eyes is Thy lotus face adorned. 
Beauteous is Thy neck with its necklace of large peptrls. 2 

4 

O Mother, how can the ignorant, whose minds are restless 
with doubt and dispute, 

Know Thy form ravishing with its vermilion, 8 
Stooping with the weight of Thy breasts, 4 
Accessible only by merit, 

Acquired in previous births ? 

5 

O BhavanI, 6 the munis 0 describe thee in physical form ; 7 
The Shruti speaks of Thee in subtle form ; 

Others call Thee presiding Deity of speech ; 

Others, again, as the root of the worlds. 

But we think of Thee 

As the untraversable ocean of mercy, and nothing .else. 


fi 

Worshippers contemplate Thee in their heart 
As three-eyed, adorned with the crescent moon, 

White as the autumnal moon, 

1 That is. She makes the mudra vara and abhaya. In the first the 
hand is held forth in front of the body with the palm upward and 
horizontal, the fingers together, and the thumb crossing the palm to 
the fourth finger. In the second the hand is held up with the fingers 
and thumb in the same positions with the palm towards the spectator. 

2 TSrd, the ordinary pearl, is called mukta. 

3 Stndura, the Bhairavi’s body, is painted with vermilion, and Her 

garments also are red. 4 Kuchabharanamram (see Introduction). 

* See p. 97, n. x. 6 Sages. 

7 There are three forms of the Devi—the gross or physical, with 
hands, fett, etc. ; the subtle ( suhshma ), consisting of mantra and the 
supreme (para), which is the real or own ( svarupd ). The form of the 
Devi has both prakdsa and vimarsha aspects—that is, real and secondary,, 
or manifested. Thus the VSmakeshvara Tantra says : " The Devi Tri¬ 
pura is Her real form. She who is of a red colour is the manifested one.” 
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Whose substance is the fifty letters, 1 
Holdigg in Thy hands a book, a rosary, a jar of nectar, 
and making the vyakhya mudra? * 

7 

O Tripura, Thou art Shambhu 8 united with ParvatT. 4 
Thou art now Vishnu embraced by Kamala, 6 
And now Brahma born of the lotus. 6 
Thou art again the presiding Devi of speech, 

And yet again art the energy of all these. 

8 

I, having taken refuge with the four— 

Bhavas, 7 Para, and others 8 born of the vagbhava ( vija ), e 

• 

, 1 Of the alphabet or matrikd (ptnchashadaksharamayim ]. These 

letters stand for the vritti (functions and qualities of being). The Devi 
is thus matrikdmayi, or composed of matrikd. 

2 Vyakhya. according to the Sliabda Kalpadruma—iuVarawnw 
(description), or grantha (book), and also commentary, but here denotes 
a mudrd of that name (see p. 94, n. 4). 

3 Shfva, one of the forms of the four mahapreta, whose vija is “Hsau.” 
* Tlje androgyne form, called ardhanarishvara , half being Shiva and 

the othe^half Shakti. According to Hindu belief, the wife is the pure 
and sacred ( punyd) half of her husband’s body, and besides shares the 
purity and merits of fcer husband according to the common saying 
Shanrardhabi smrita jdyd punya punydphale shamd. 5 Lakshmi. 

".That is, the power of destruction, maintenance, and creation. 

7 The four bhdva are states or conditions of Kundalini appearing 
as sound and its subtle elements, and are Para, whose abode ( sthdna ) 
is the mulddhara; Pashyanti in the svudhisthana ; Madhyama in the 
anahata; and Vaikhari in the vishuddha, issuing through the throat 
(see next note). There appears, however, to be some difference as to 
the location of the second. 

•” Para, as the first condition of Kundalini in the form of tamasik 
sound in the Mulddhara ; Pashyanti is the bhdva when Kundalini, 
associated with manas, reaches the position variously stated as the 
svddishthdna or manipiira; Madhyama, when it reaches the andhata- 
chakra, associated with buddhi ; and Vaikhari is when Kundalini issues 
through the throat in the form of the fifty letters. It is said that 
though there are thus four kinds of speech, the gross-minded do not 
understand the first three, and think speech to be Vaikhari alone. 

8 That is, Aing the vija of Sarasvati. The Devi is " three syllabled ’ 1 
(Tryakshari) —that is, the vija of the three divisions of the Panchadasi. 



22 


BHAIRAVI 


Shall never in,my heart forget Thee, the supreme Devata, 
Whose substance is existence and intelligence, 1 
And who expresscth by Thy throat and other organs 
The bhava appearing in the form of letters. 2 

9 

The blessed, having conquered the six enemies.® 

And drawing in their breath, 4 

With steady mind fix their gaze on the tip of their nostrils. 
And contemplate in their head Thy moon-crested form, 6 
Resplendent as the newly risen sun. 

10 

The Vedas proclaim that Thou createth the world, 
Having assumed the other half of the body of the enemy 
of Kama. 6 ' 

Verily is it true, O Daughter of the mountain and the only 
World-Mother. 

That had this not been so. 

The multitude of worlds would never have been. 

11 

In company with the wives of the Kinnaras, 7 

The Siddha women, 8 whose eyes are reddened by wine, 9 

Vagbhava, Kdmaraja, and Shakti. According to the VSmakeshvara, 
Tantra, Vagishvari is the jndnd shakti, which is in the vagbhava division, 
and confers salvation, th cukdmardja and shakti divisions being the 
kriya and ichchha shakti (see the Lalita, verse 126). 

1 Sangchinmayl, the Brahman being sat and chit. 

2 That is, they ultimately so appear, though previously existing 
as subtler elements of sound. 

3 The six sins : Lust ( kdma ), anger (krodha), greed (lobha), delusiori, 
(moha), pride ( mada ), envy ( matsaryya). 

* Akunchya vayam by puraka of prdnayama. 

8 As Shakti of Shiva. 

6 Shiva (see p. 27, n. 8.. p. 30, n. 3). The Androgyne form 
ardhanarishvara. 

7 A lower order of Devas (1 levayoni). 

* Wives of the Siddhas, also celestial spirits ( devayoni ) inhabiting 
the atmospheric plane (bhuvah). 

* Asvaditasavarasaruna netrapadma. 



BHAIRAVI 


23 

Having worshipped Thee with the flowers of celestial 
trees 1 

In Thy fiitha 2 in the caverns of the goltlen mountain,® 
Sing Thy praises. 

12 

I worship in my heart the Devi whose body is moist with 
nectar, 4 

Beauteous as the splendour of lightning, 

Who, going from Her abode to that 6 of Shiva, 6 
Opens the lotuses on the beautiful way 7 of the sushumnd . 8 

13 

O Tripura, I take refuge at Thy lotus feet. 

Worshipped by Brahma, Vishnu, and Maheshvara ; 

The abode of bliss, the source, of the Vedas, 

The origin of all prosperity ; 

Thou whose body is Intelligence itself. 9 

14 

I shall never forget Her who is the giver of happiness ; 
She‘it is, O Mother, who, in the form of the Moon, 

Creates the world full of sounds and their meanings, 

And again, by Hot power in the form of the Sun, 

Vadapit, so called because the tree drinks by its roots. As to 
the celestial trees (see p. 63, n. 6). 2 Seat or shrine. 3 Sumeru. 

4 For She as Kundalini goes from the muladhara to the shivasthdna 
in the sahasrdra, and returns moist with the nectar of Her union with 
Him. 

6 Itajddham. laterally capital city of Shiva. 

0 That is, from the muladhara chakra to the shiaasthdna. 

' 7 The sushumnd is the central “ nerve ” (nadi), or, rather, channel 
of energy in the body in which the lotuses ( shatchakra ) are threaded 
with their heads normally downwards. As Kundalini becomes stirred 
by the Yoga process. She ascends from the muladhara and enters the 
higher chakra. As She does so, the lotuses upturn and expand again, 
closing on her departure. 

8 The text which has sausuvartma kamalani vikdshayantim, is not, 
however, intelligible, and the metre is short. Possibly it is a misprint 
for saumyang. 

8 That is, nothing but intelligence, chaitanyamatra tanu. 
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She it is who ifiaintains the world. 

And She, again, itjs who, in the form of Fire, destroys the 
whole universe at the end of the ages. 1 

15 

Men worship 2 Thee under various names— 

As Narayana ; as She who saves from the ocean of Hell ; 3 
As Gauri ; 4 as the allayer of grief f as Sarasvati, 6 
And as the three-eyed giver of knowledge. 7 

16 

O Mother of the world, such as worship Thee with twelve 
Verses of this hymn attain to Thee, and gain all 

powers of speech 8 and the supreme abode. 

• 

1 Nada, as Raghava Bhatta says, exists in the three states oinibodhikd 
or bodhini, nada, and in the form of vindu, according to the predomi¬ 
nance of the guna. These three and the shaktis jnaiid , kriya, and 
ichha, of which they are special manifestations, are said to be in the 
form of sun, moon, and fire respectively. The moon (vindu) is iohchha. 
(will and desire), the eternal precursor of creation. Kriya is like the 
sun, which makes all things visible. Jnanii is fire, as it burns up all 
actions (see ShatchakranirupanS, verse 49, and Sara da Tilaka, chap. i.). 

2 As Vishnu. 3 Narakumavatdrini. 

* Spouse of Shiva. The Devi Purana says : “ She who was burned 
by the fire of yoga was again born of Himalaya ; as She has the colour 
of the conch, jasmine, and moon, she is called Gauri.” Her colou^ is 
golden. Shiva said to Parvati : “ O Daughter of Himalaya, I am 
white as the moon and thou, art dark. I am the sandal-tree, and thou 
art, as it were, a snake entwined round it.” Parvati, taking umbrage 
at this remark upon Her dark complexion, went away to the forest, 
and there, by the performance of austerities, gained for herself a 
golden complexion beautiful as the sunlit sky. 

5 Kheddshamine. 0 Dev; of speech and learning. 

7 Shiva. H Vakshiddhi or siddhi of words. 



TRIPURASUN DA RI 

(TRIPURASUNDARTSTOTRA) 

By SHANGKARACHARYYA' 

1 

I seek refuge with Tripurasundar!, 1 
Who wanders in the Kadamba forest f 
The Spouse of the Three-cyed One, 3 
Bank of cloud (in the sky of the heart) of numbers of 
sages, 4 

Whose hips defeat the mountain by their greatness. 5 
Who is served by celestial women, 

Whose eyes are like the newly blown lotus, 

And who is dark as the colour of a freshly formed rain- 
cloud. 8 

« x 

1 The Devi is so called as the Spouse of Shiva, destroyer of the 
tripitra, or cities of the three Asura—Kamalaksha, Tarakaksha, and 
VidyuSmiUi. According to the Kalikil Purina, Parashiva is Tripura, 
because he has three pura in Him, His body becoming triple upon the 
manifestation thereiif of Brahma, Vishnu, and Shiva. The Devi is 
then the Shakti of Paramashiva. 

* 2 The Kadamba (Naucle.a cadamba) is a tree with orange fragrant 
blossoms whereunder Krishna played (sec Adydkdlisvariipastotra in 
Mahanirvana Tantra). Kadamba also denotes number (multitude), and 
in this sense the Kadamba forest is the universe which the Devi 
permeates. 

• 3 Shiva with the central eye of wisdom. Shiva is also Tryambaka, 
.because He is the father of the three Devas, Brahma, Vishnu, and 
Rudra (Tarkalangkara Commentary, Mahanirvana Tantra). The 
Rigvidhana uses it as equivalent of Mahadeva. 

* Muni. As the bank of cloud gives water, so She quenches the 
spiritual thirst of munis. 

6 Nitambajitabhudaram. Nitamba literally means buttocks, wltich, 
however, here reads rather absurdly in English, the side or hips being 
pars ha, haksha, or shroni ( cf. tenth shloka of the Karpurdhhyastava 
“ Samantdddpinastana-jaghanadhrihyauvanati ”). 

6 That is, of the dark blue colour seen when the blue of the sky 
appears through a freshly-formed black rain-cloud. 

2 5 
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O 

I seek refuge with, Tripurasundari, 

The Spouse of the Three-eyed One, 

Who dwells in the Kadamba forest, 

And who is ever wandering ; 

The Large-eyed One who holds a golden vina, 1 
Wearing a necklace of priceless gems, 

Whose face is glowing with wine , 2 

And who of Her mercy grants prosperity to Her devotees. 

3 

Ever are we protected by Her whose abode is the 
Kadamba forest, 

The weight of whose breasts are garlanded with glittering 
■ gems, 

Whose breasts are rising , 3 

And excel the mountain in greatness ; 

Whose cheeks are flushed with wine , 4 
Ever singing sweet songs; the playful one , 5 dark" as a 
cloud, 

Ever compassionate to all. 


4 

I seek refuge with Tripurasundari, 

The Spouse of the Three-eyed One, 

Who stays in the Kadamba forest, 

1 A stringed musical instrument of that name. 

2 Mukhasamullasattvarunim. Vdruni is wine made from rice. Here 
and in following verses the divine ambrosia ( amrita ) is referred to. 

a , “ Rising ” (cf. Durgadhyana in “ Devi Purina ”) plnonnata payo- 
dhardm. As to weight and greatness, the Annapumadhyana, the Bhuba- 
neshvaristotra “ apivarastanatating tanuvrittamadhyam," and Introduc¬ 
tion. 

4 Madarunahapolaya (see n. 2, ante). 

5 Lilayd. Play (lild) is the mark of a Deva, and the Devi’s substance 
is play (lildmayi). The Devi is Lalita (“She who plays”). Padma 
Purina says : “ Having passed beyond the world She plays, hence She 
is called Lalita.” But the Creation is also Her play. 
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Who is seated in the golden circle and djvells in the six 
lotuses , 1 

Ever revealing like lightning the great power (of devo- 
, tees ), 2 

WhoSe beauty is like that of the Jaba flower , 3 
And whose brow is adorned with the full moon. 

5 

I take refuge with Her, the sweet speaker, 

Daughter of the sage Matanga , 4 

Whose breast is adorned with the vina, 5 

And whose head is beauteous with locks of curling hair ; 

Who dwells in the lotus 

The destroyer of the wicked, 

Whose eyes are reddened with wine ; 7 

The charmer of the enemy of the God of Love . 8 

6 

I take refuge with Tripurasundarf, 

The Spouse of the Three-eyed One, 

Who should be meditated upon as in the first flush of Her 
nubile youth , 0 

1 Shaddmbhu —that is. the six chakra or centres in the human body : 
tjfe muladhdra, svadishlhana, manipura, andhata, vishuddha, and ajnd 
padmus (sec the translation of the Shatchakra Nirupana from the 
Sanskrit, edited by Arthur Avalon). The Devi exists as Kundalini in 
these chakra. 

2 Satatasiddhisaudaminim. Siddhi (power so called), which lies 
latent, is instantly brought to light by Her. 

* 3 Scarlet hibiscus, the T&ntrik flower sacred to the Devi. 4 Rishi. 

r> The musical instrument which She holds, the tip of which rests 
on Her breast. 

6 For She is also Kamala or l.akshmi. 

7 Maddrunavilochanam (see last page, note a). 

8 That is, charmer of Shiva who destroyed Kamadeva with the 
fire from His eyes when the latter sought to distract him by thought 
of passion from the yoga in which he was engaged. 

9 Smaretprathama pushpinim, literally “ as having the first ‘ flower ’ " 
which is used in the same symbolical sense as in English. The push- 
potsava ts the religious festival held on its first appearance at puberty. 
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Her blue garment stained with drops of blood,’ 

Holding the wine-cup , 2 

Her eyes rolling with wine ; 3 

With heavy, high, and close-set breasts , 4 

Dark of colour, and with dishevelled hair . 6 

7 

At time of recitation I remember the Mother, 

Lustrous as the scarlet hibiscus , 0 

Her body pasted with saffron and sandal, 

Her hair kissed by musk ; 7 

The Mother with smiling eyes , 8 

With red garland, ornaments, and raiment. 

Who holds the arrow, bow, noose, and goad 
The charmer 10 of countless men. 

1 Rudhiravindunilambaram —that is, stained with the pushpa 
(" flower ”). As this first shows itself when woman is ready to bear, 
so in the blue sky, which is the Devi’s garment, signs are seen which 
herald Her creation. 

2 Grihitamadhupanikam. 3 Madhuvighumanetranchalam (seep. 26, 
n. 2). 

4 Ghancistana bharonnatam : “heavy” (cf. Annapnrnadhydna. 
“ Annapraddnaniratdng stanabharanamrdm”) ; “high” (cf. Ditrgd- 
dhyatia, ante Introduction); " close,” so that, as it is said in the KumSra- 
sambhavam (chap, i.) of Kalidasa : “ Even the filament of a lotus could 
not be passed between them” {“ mrindlasutraniaramapyalabhyam”). 

6 Galitachikurang. The Devi in this and other forms, as Kali, 
Tara and Chhinnamasta is so represented. The epithet is a common 
one in Tantra (cf. Karpuradistotra, verse 3). 

6 Jaba, v. ante. So also the Lalita (verse 147), “ whose body is like 
the China rose.” 

7 See the A dyukSlisvat upa Stoira in the Mahanirvana Tantra. 

8 The Devi is, according to the Lalita Sahasranama (verse 59) 
charuhdsa (with beautiful smile), indicating a certain stato of con-, 
sciousness (prabodha) of highest bliss. 

9 These are Her weapons. The Tantraraja (Vasana chap.) says : 
“ Mind is the bow of sugar-cane, desire the noose, anger the goad, and 
the five subtle sources of the elements (tanmatra) the five arrows of 
flowers.” But the Yoginihridaya says: "The noose is Ichchhashakti, 
the goad JndnSLshakli, and the bow and arrows Kriyashakti." 

10 She deludes men with her maya ; hence the Lalita (verse 137) calls 
Her " all-bewildering ” (sarvamohini). The Kurma Purana says: 
“ This Maya is dear to me by which the world is bewildered. I be¬ 
wilder the whole universe with the Devas, Daityas, and men.” 
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8 

I worship the World-Mother 
Who is served by celestial women, 

The Spouse of Indra, 

Skilful in plaiting hair ;* 

The devouted Spouse of Brahma, 

Anointed with sandal paste ; 

The Spouse of Vishnu, 

Adorned with pleasing ornaments. 

1 Chikurabandhasairindhrikam : for Her hair, which is in some of 
Her aspects dishevelled, is in others beautifully arranged. 



MOTHER OF THE WHOLE UNIVERSE 

(SARVVAVISHVAJ AN ANT) 

From the DEVJBHAGAVATA 

1 

I call to mind the Mother of the whole universe, 

Who has created this world, both real 1 and unreal , 2 
And who, by Her own power with its three gunas, 3 
Protects it, and having destroyed it, She then plays. 

*1 

Commonly is it said that Brahma creates the universe, 
Yet the learned in Veda and Pu.ana 
Speak of His birth from the navel lotus of Murari , 5 
Although it is said He creates, yet He is Himself depen¬ 
dent therein . 0 

1 i Skandha, (chap. ii.). 

2 Sadasatsvarupam, on which NUakantlia says:""' Vyavahdra drishtyii 
sat, paramdrthadavshanena asat ; that is, the world is real (sat) from the 
point of view of practical life and reason ; to all those, in short, who have 
not experimentally realized the Advaita Tatty a ; but to those who have, 
and from the transcendental standpoint, it is, in fact, unreal (asat). 

3 Saliva, rajas, and tamas, the substance of Shakti, as Prakrili (see 
Introduction). 

1 Uamatc —that is, "in her own self” (svasmincvakrlraltj (.\). 
She shines. Hence She is also called Lalita. “ She who pi ivs " Padma. 
Pr. says, " having passed beyond the worlds. She plays ; hence She 
is called Lalita." Beyond Shakti and Shiva there exist various mani¬ 
festations of Parashakti and Sadashiva, each in its own sphere. But 
Mahashakti, who is Paramashiva, crossing all worlds, resides in the 
supreme sphere of Mahdkaildsa. She it is who is known as Lalita 
and Kameshvari. 5 Vishnu as Enemy of the Daitya Mura. 

6 Because Pie is born. He creates dependent on Bhagavati. In the next 
verse the argument is: "Let Brahma be not the creator; why not, then, 
Vishnu ?” To which the answer is given of His dependence on Anfinta. 

30 
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3 

Even Murari in the blossom of whose navel lotus, 
Brahma was born— 

Deeply sleeps upon his serpent bed 1 at the time of dissolu¬ 
tion. 

Therefore Ananta with his thousand hoods is His support. 
How can He who is Himself supported 
Be called a leader 2 in the creation of the world ? 

4 

Even the water of Ocean® which is a liquid substance 
Cannot exist without a container ; therefore 4 
I take refuge with Her, the Mother of all beings. 

Who exists in all things in the form of power. 6 


5 

Brahma in thd lotus, 

Seeing that the eyes of Vishnu were closed in deep 
slumber, 6 

Prayed to that Devi with whom 1 take shelter. 7 

1 Vishnu reposes on the 1.000 headed Serpent Ananta. 

3 Nclf-a. 

3 Which is again the support of Ananta. 

4 And that container requires a support. Therefore the ddhara- 
shakli is the Mother of all. l'or this reason, in commencing any piijd, 
lift Adharashakti is worshipped on account of Iler being the supporter 
of all, and that Shakti is none but the Mother of all. 

r> Shakiirupa. 

8 Yoganidra, the sleep of pralaya. 

7 That lie might be roused from his sleep and take part in the cosmic 
process.. Suta continues: “ Having meditated upon Her who is 
Maya and Sag and, and giver of liberation and Nirguna, 1 will tell you, 
O munis, the whole 1’urS.na, which is the best and the most sacred 
Shrimadbhagavata of 18,000 Sanskrit Shlokas.’ - 
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From the TANTRASARA 

1 

Now I pray for the attainment of all blessings to Bhu- 
baneshvari, 

The cause and Mother 3 of the world, 

She whose form is that of the Shabdabrahman, 4 
And whose substance is bliss. 

2 

Thou art the primordial One, 6 
Mother of countless creatures, 

Creatrix of the bodies 0 of the lotus-born, 7 Vishnu and 
Shiva. 

Who creates, preserves, and destroys the three worlds. 

O Mother ! by hymning Thy praise I purify my speech. 

3 

O Daughter of the Mountain-King, 8 
Thou art the cause of the world-destroying energy of 
Shiva, 8 

1 The Dev! in her aspect as Lord and Ruler of the world. 

2 P. 567. 3 Anibiha. 

4 Sakshatshabdabrahmasvarupini: the “sound” or manifested 
Aparabraliman, as opposed to the absolute, the Parabrahman. The 
Devi and the Shabdabrahman are, in fact, one, though men speak 
of Her as His Shakti (power). 5 Ady5. 

8 Vapuhpratipadayitn. The Devas have bodies, subtle though 
they be, as the Shabdabrahman Himself has. 7 Brahma. 

8 Himavat, whose daughter, as PSrvvati, the Devi was. 

9 For they derive their power from the Devi, the All-Mother, whose 
children they are, and who also manifests as their Spouse. 
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Who manifests in earth, water, fire, ether, the sacrificer, 
the sun and moon, 1 

And who destroyed the body of Manmsjtha. 2 

4 

O Mother ! men only worship the triple-streamed Ganga 3 
Because She shines in the matted hair of Shiva, 4 
Which has been purified 
By the dust of Thy lotus feet. 


5 

As the moon 0 delights the white night lotus 0 and none 
other, 

As the sun delights the day loftjs 7 and none other, 

As one particular thing only delights one other, . 

Thou, O Mother ! delightest the whole universe by Thy 
glances. 

(i 

Although Thou art the primordial cause of the world, 

Yet %rt Thou ever youthful; 

Although Thou art the Daughter of the Mountain-King, 8 
Yet art Thou full of tenderness. 

AlthouglvThou arf the Mother of the Vedas, 0 

* These constitute the eight-fold forms (ashtamurti) of Shiva, 
viz., Sarva, Bhava, Rudra, Ugraha, Bhima, Pashupati, Ishana, 
Mahadeva. 2 The Dcva of Love (see p. 39, n. 3). 

3 Trisrotah, for there are three Ganges : tiie heavenly (Mandakini), 
earthly (Alakananda], and that of the nether world (Bhogavatf). 

3 As to the descent of Ganga into the jata of Shiva (see p. 125, n. 5). 

B Literally Lord of Kata. Kala is a digit of which there are sixteen 
in the moon. The amdkald is that from which the nectar is distilled. 

8 Kumundinl, which blooms and opens at night. 

7 Kamalint. 

8 Mountain (Shatla), which is that which is made of masses of stone 
(Shild )—a rhetorical comparison between the hardness of stone and 
Her tenderness. 

8 Trayi. The whole Veda is so called because it consists of song, 
prose, and verse ; or because the Rik, Yajus, and SSma are alone 
referred to as Veda. 
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Yet they cannot describe Thee. 1 
Although men must meditate upon Thee, 
Yet cannot their mind comprehend Thee. 2 


7 

O Mother of the worlds ! 

Those who have reached that birth amongst men 
Which is so difficult to attain, 

And in that birth their full faculties, 

Yet nathless do not worship Thee, 

Such, though having ascended to the top of the stairs, 
Nevertheless fall down again. 3 

8 

O Bhavani ! 

Such as worship Thee with fragrant flowers and sandal 
paste, 

Ground with cool water 4 and powdered camphor, 

Gain the sovereignty of the whole world. 

9 

O Mother ! like the sleeping King of serpents, 5 
Residing in the centre of the first lotus, 6 
Thou didst create the universe. 

1 Cf. verse 2 of Mahimnastava of Pushpadanta. 

2 Literally, “ Though thou art to be meditated upon, thou dost not 
stay in the path of mind ” (cf. Mahimnastava, loc. cit. and Sliruti, which 
says, “ Yato vdcha nivarttantc aprdpya manasu saha.") 

3 That is, as the subsequent fall makes the ascent useless, so human 
incarnation is without avail for those who, without excuse in such 
incarnation, do not worship the Devi. 

4 Kalidiisa in the Ritusanghara says that in the hot weather women 
should wear line cloth, powder their hair with fragrant scent, and 

smear their breasts with sandal, ground with cool water. 

6 She as Kundalini resembles a sleeping serpent with three and a 
half coils abiding in the muladhdra. 

6 The Muladhdra chakra (see last note). 



BHUBAN ESHVARl 


35 


Thou dost ascend like a streak of lightning^ 

And a,ttainest the ethereal region. 2 

10 

Thy body, having been moistened with the nectar flowing 
from That, 3 

Thou dost again reach Thy abode 4 by that way/’ 

O Mother and Spouse of Maheshvara ! 

They in whose heart Thou glitterest are never reborn. 

11 

O Gaurl ! with all my heart 
I contemplate Thy form, 

Beauteous of face, 

With its weight of hanging hair, 

With full breasts 0 and rounded slender waist, 7 . 

Holding in three hands a rosary. 8 a pitcher, 9 and book, 
And with Thy fourth hand making the jndnamudrd, 10 

12 

O Bhuraneshvarl! 

Yogis who have restrained their senses 
And have* conquered the six enemies, 11 
In yoga with calm minds behold Thee 

1 Vidyullatd balaya vibhrnmumudvahnntl. This is the sense of 
the passage which may literally mean that the Devi carries the beauty 
(vibrahma) of wristlets, like a streak of lightning, or “ the Devi is 
sporting like a streak of lightning.” 

- Khamasnuvdnd. Kham is here Shiva in the Sa/tsantra, whithcr 
the Devi repairs when Her passion is aroused by the lightning of the 
Kamdgni around Her fanned by the leftward revolution of the red 
Kandarpavayu. 

3 That is, the Sahasrdrapadma. 4 Muladhara. 

B Margenatena —that is, the nddi sushumnd. 

6 Aplvarastanatating. 7 laniivriltamadhydng. 

8 Ta-bamdla, with which iapa or recitation of mantra is done. 

® Kalasa. 

10 Literally, holding chintd, which is a name for the jnana mudrd, 
or manual gesture so called. 11 The six sins (sec p. 22, n. 3). 
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Holding noose and a goad, 1 

And making the vara and abhaya mudrds? 

13 

Thou art Lakshmi, 

Rivalling the lustre of molten gold, 

Holding two lotuses in two of Thy hands, 

And with the other two making the gestures which grant 
boons and dispel fear. 3 
Four elephants holding jars (in their trunks), 

Sprinkle Thy head with nectar. 4 

14 

O BhavanI! Thou art D,urga, 6 seated on a lion, 

Of the colour of durva grass, 6 c 

Holding in Thy eight hands various kjnds of dreadful 
weapons, 

And destroying the enemies of the immortals. 7 

1 See p. 28, n. 9. , 

2 That is, the gestures (Mudra) which grant boons and dispel fear. 
In the first the hand is held horizontally, the palm open, the? fingers 
close to each other, and the thumb across the palm and torching the 
root of the third finger. The second is the same, but the hand is held 
upwards vertically, the palm being shown to Vhe spectator. 

3 That is, the vara and abhaya mudras, ante. 

* In this form the Devi is represented as being surrounded by’four 
elephants, which pour nectar over her from jars held in their trunks. 

3 One of the names of Bhubaneswarl (see p. 171 of Prosanna Kumar 
Shastri’s “ Dashamahavidyfi ”). 

8 Of a dark green. It is not clear why this colour is here mentioned, 
as the colour of Durga is a golden yellow. It is, however, the colour 
of other forms, which are those of the one and the same Devi. Thus 
the colour of Kali is that of anjana (black, collyrium), Tara is nils. 
(dark blue), Matanginl is asita (black) or shyamangi (dark green'. The 
hue of Shorashi (Shri) is that of the rising sun ( balarkahanti ), as it is 
that of Bhubaneshvari (uddaddinakaradynli). The colour of Bhairavi 
is said to be that of a thousand rising suns ; of Chhinnamasta that of a 
million suns; Dhumivati is of an ashen colour (vivarnd) ; BagalamukhI is 
all yellow {pitavarna ), and IvamalS is said to be like lightning ( sauda - 
tninisannibha) —see Prosanna Kumar Shastri’s " Dashamah&vidy& ”, 
t The Daityas enemies of the Devas, whose Protectress the Devi is. 
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15 

I remember again and again the dark 1 primeval Devi 2 
swayed with passion, 3 

Her beauteous face heated and moist with the sweat (of 
amorous play), 4 

Bearing a necklace of Ganja berries, 5 and clad with leaves. 

16 

O Spouse of Shrikantha, 0 
I place on my head Thy blue lotus feet, 

Which are followed by 7 the Vedas, 

As swans are lured by the tinkling sound of an anklet. 

1 7 ' 

O BhavanI! I worship thy body from ankle to knee, 8 
Upon which the bull-bannered one 0 gazes with great love, 
And who, as if not satiated by looking thereon with two 
eyes, 

Has yet made for himself a third. 10 

• 

1 Asituzhanti. Tt is difficult to arrive at English translations for 
same Sanskrit words of colour. Matangini here referred to is also 
spoken of as shydmdnghor dark green; and dark green and dark blue 
seem also to*be used interchangeably. 

Matangini, one of the Dashamahavidyd. 

3 Anangatantrdm —influenced or swayed by Ananga (“ the bodi¬ 
less one ”), a name of the Hindu God of Love, Kama. 

4 Avirniddsha jalashikharashobhivahtrdm. The cause is shown 
in the preceding line—play and union with her Lord. 

* Red and black berries used as goldsmiths’ weights. 

6 Shiva, the “ beautiful throated,” also called Shitikantha (“ pea- 
cock-throated ”), from the colouring caused by His drinking the venom 
which arose at the churning of the ocean. 

7 Anugamyamdnau —that is, the Vedas worship and adore Her. 

8 Jangha cf. Lalit&sahasranama, verse 18, where the Devi’s 
calves are compared to “ the sapphire-studded quiver of the God 
of Love, with rounded ankles and instep arched like the back of a 
tortoise." 

9 Shiva, also called Brishaddhvaja. 

10 Shiva is always represented with three eyes, the third being the 
eye of wisdom, which in man opens on the realization of divinity. 
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I call to mind thy two thighs, 1 

Which humble the pride of the trunk of an elephant. 

And surpass the plaintain-tree in thickness and tender¬ 
ness. 2 

0 Mother ! youth 3 has fashioned those thighs 
That they may support as two pillars the weight of thy 
(great) hips. 4 

19 

Looking at thy waist, 3 it would seem as if it had been 
absorbed 

And become the great bulk of thy breasts and hips. 6 
By the youth 7 which clothes the body with hair, 8 
May it ever be resplendent in my heart ! 

20 

0 Devi! may I never forget thy navel.® 

As it were a secure inviolate pool. 10 
(riven to Thee by Thy blooming youth. 

* Uru (cf. Lalitilsahasranama, verse 17. “The symmetry and 
smoothness of Her thighs are known only to Kamesha (Shiva). Her 
knees shine like jewelled discs.” 

2 Cf. First Canto of Kalidasa’s Kumara Sambhavam. 

3 Madhyamenabayasu. 

* Shrtvni. 

0 Murtirmadhyastava. 

a Shronyaustni)(tuchavm;apal prathayishyatachchairbiilvut pa vena 
bayasa parihristasdrah —that is, the waist is so slender and the 
breasts and hips so heavy that it would seem that the greater part of'the 
body, which goes to the making of the waist, had been taken away 
and put into the breasts and hips, and formed their bulk. 

7 Bdlydlparenabayasd. Literally the age which follows childhood, 
which is the cause of these changes in woman’s body. 

H Jtomavalivild siten a, which appears with puberty (cf. verse 15 
of the Lalita). 

* Ndbhi, which also means any navel-like cavity. 

10 Pallalamapradhrishyam — from all but Shiva: a similar idea to 
that of verse 17 of the Lalita, where it is said that the beauty of the 
Devi’s thighs are known only to Her Lord Kamesha (Shiva). 
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Filled with the liquid beauty 1 of the beloved of Smara, 2 
He who was fearful of the fire from the eye’s of Hara. 8 

21 

Thy two lotus-like breasts, smeared with sandal, 

Which bear ashes telling of Shiva’s embrace, 4 
Call to mind the vermilion-painted temples moist with 
ichor 5 

Of some (impassioned) elephant 
Rising from his bath in waters, 

Flicked with foam. 6 


22 

O Mother ! Thy two arms, beauteous with the water 
Dripping from Thy body bathed from neck to throat, 
Seem to have been formed by the crocodile-bannered One, 7 
As long nooses*wherewith to hold the throat of his enemy 8 
(Shiva). 

May I never forget them ! 

• 

1 Lava nviiva rihha rilii ur. 

'Mint is, Rati. Spouse of Kama or Smara, the God of l.ovc, son of 
Krishnii and Rukmini. The son of Kama is Anirnddha, and his 
companion is Vasanta, the spring. He is armed with a bow-and- 
arrows, thg bow-string being a line of bees, and the arrows flowers of 
different plants. 

’* When the Devas desired a commander for their forces in their 
war with Taraka, they sought the aid of Kama in drawing Shiva 
towards Parvati, whose issue alone could destroy the demon. Kama 
undertook the mission, and shot his arrows of love at Shiva, when 
the latter was doing tafias. Shiva, however, who was offended at this 
disturbance of his devotions, burnt Kama down with a flash from tin; 
fire of His third eye. Subsequently Kama was reborn in the form of 
Pradyumna at the request pf Rati. 

4 For Shiva’s body is covered witli ashes. 

5 Samadasynkumbluui, the ichor which exudes from the temples 
of elephants in rut. 

6 The ashes are thus compared to foam, and the sandal paste to 

the vermilion with which the temples and foreheads of fine elephants 
are painted. 7 That is, Kama, the God of Love. 

8 For Shiva burnt him (see ante n. 3). The Devi's arms embrace 
the neck of Sliivo. 
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0 Daughter of the Mountain-King, 

Again and again have I looked upon Thy shapely neck, 
Which has stolen the beauty of a well-formed sheik 
And is adorning with pleasing necklace and many another 
ornament; 

Yet am I never satiated. 

24 

O Mother ! he has not been born in vain 1 
Who oft calls to his mind 

Thy face, with its large round eyes and noble brow. 

Its radiant checks and smile, 

The high, straight nose, 

And lips red as the bimba fruit. 2 


25 

Whoever, O Devi! contemplates upon Thy wealth of hair. 
Lit by the crescent moon, 3 

Resembling a swarm of bees hovering over fragrant 
flowers, 

Is freed of the ancient fetters which bind him Vo the 
world. 4 

20 

The mortal who in this world 
Devoutly from his heart reads this hymn, 

Sweet to the cars of the wise, 

Attains for ever all wealth in the form of that Lakshmi 
Who attends the crowned kings who are prostrate at H6r 
feet. 

1 Saevajatah. Literally, " He is indeed bom.” llis birth is fruitful. 

2 The fruit of a tree called lydldkuchn in Bengali, which, when ripe, 
is very red, and to which the lips of young women are often compared 
(cf. Meghaduta, verse 2, “ Pakvabimbddharosthi ”). 

3 The Devi bears the crescent moon on her head as does Shiva. 

4 Tasya svayam galati Devi puranapashu —that is, he is freed of 
rebirth, the fruit of Karma. Here commences the phala portion of 
th e stotra (see p 108, n. 2). 



gangA 

(GANGASHTAKAM) 

By SII AN G K A fit A C H A R Y Y A 

1 

O Bhagavati Ganga I 1 

Thou art the playful garland on the head of Hara ; 2 
Such as but touch a drop of th» spray of Thy waters 
Recline on the lap of the fan-liolding women of the city 
of the immortals. 3 

Freed of the fear arising from the sinful Kali age. 4 


2 

(O Devi Ganga !) may you purify us, 

Thou who separateth the earth from Heaven. 5 
Gladdening the erpeper-like matted hair on the head of 
Hara., 6 

Descending from the region of heaven, 

Oozing from out the cave of the golden mountain, 7 
Falling upon the surface of the earth. 

Purifier (as tlie River MandakinI) of the city of the Devas, 
Who art the powerful Destructress of the multitude of 
men’s sins. 

1 The River Ganges, in whom the Devi manifests. 

2 Shiva. The Ganges in its descent from heaven at the call of 
Bhagiratha was caught in the matted hair of Shiva. 

3 Amardvati. The city of lndra. 

* Kaliyuga. The fourth, and, according to orthodox views, the 
present age, marked by the prevalence of sin. 

6 By the celestial Ganges called Mandakiui. 

8 See note 2 ante. 7 Sumeru. 
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3 

The trunks of elephants and their young make play with 
Thy waters, 

Fragrant with ichor-maddened swarms of bees, 

Trickling from the temples of elephants bathing therein. 
Thy stream is browned with the sandal paste 
Dropping from the breasts of Siddlia women 1 who bathe 
therein, 

And nigh the river bank Thy water is strewn with Kusha 2 
grass and flowers, 

There thrown by sages 3 at morn and even. 4 
May the water of the Ganges protect us ! 

4 

This divine sin-destroying BliagTrathr’ now on earth 
Was in the beginning water in the vessel 0 of the Primeval 
Grandfather. 7 

Then it was pure water from the feet of the Lord (Vishnu), 
Who sleeps on the serpent. 8 

Again it was the gem adorning the matted hair of 
Shiva. 0 

And, lastly, the daughter of the great sage Jahnu. 10 

• Siddhas arc celestial spirit ( dcrayoui) of great purity. 

2 A species of grass used in worship. 

3 A fun is. 

I The flower and grass is thrown by them when they worship the 
Ganges in the morning and evening. 

B Ganga is called Bhaglrathi, because She was brought down from 
heaven by the prayer of Bhagiratha, son of Dilipa of the solar race, 
in order to secure heavenly bliss for his kinsmen. 

II Kamandalu , a gourd-shaped vessel used by ascetics. 

7 Pitiimaha. Brahma is so called. 

8 The thousand-headed serpent Ananta Deva (see Vishnu Parana). 

8 Ante p. 41, n. 2. 

10 Hence the river is called J fihnavl. The verse speaks of the stages 
of the descent of the heavenly stream. h'ishi Jalmu swallowed the 
Ganges, and then, at the prayer of Bhagiratha, he let it issue from his 
thigh. The Ganges is called his daughter as She issued from him 
(see Ramayana and post p. 125, n. 5). 
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5 

May the entrancing 1 Ganga falling on the matted hair 2 of 
Hara, 3 

Destending from the Lord of Mountains, 

Moving sinuously like a serpent to the ocean, 

Flowing by the city of Kashi, 4 
Dispeller of countless worldly fears, 3 
Saviour of those who bathe in Her waters. 

Be ever victorious. 

(> 

How can he who has seen Thy wave be bound by illusion ? 
To him who has drunk of Thy water thou givcst a dwelling 
in the city of the yellow-clad Deva.° 

O Ganga ! what time the bodies of those who assume body 7 
fall on Thy lap. 8 

For such, © Mother. 0 even Shatakrita’s 10 grandeur 11 is but 
a small thing. 

7 

O Bhagavatl ! 12 on Thy bank 1 drink Thy water only. 

I worship Krishna, all thirst for worldly enjoyment having 
£bne. 

Destroyer of all sip. Whose companionship is the stairway 
to Heaven, 13 

1 Manohiniin (“mind stealer”). 

2 Shiva, like the ascetics, wears a coil of matted hair (Jala). 

3 Shiva. 

4 Benares, through which the Ganges flows. 

r> Fearlessness is the special gift of the Devi. The Miirkandeya 
Parana says : “ When You are remembered in times of difficulty, You 
take away all fear of all beings.” She is Hhaydpaha (remover of 
fear) ; for Sliruti says (" Tai. Up.” ii. o, i) : “By knowing the bliss of 
that Brahman none fear anything.” 

8 That is, Vishnu, who is clad in yellow, and whose city is His 
heaven (Vaikuutha). 7 Men. 

8 That is, when in death, they are thrown into the Ganges. 

8 The Devi is the Holy Mother (Shrimdtd), the first of Her names. 

10 Indra, King of the celestials. 11 Pada or portion. 

12 Feminine of Bhagavan, a term applied to God, and which means 
He who possesses Bhaga. 13 Svarga. 
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O Devi! Gang| of lightsome, tremulous wave, 

Be gracious to me. 

' 8 

O Mother ! O Spouse of Shambhu l 1 
Who art ever associated with Shambhu 
At death, upon Thy banks, with my hands folded upon 
my head, 

Remembering Thy name and the feet of Narayana, 2 
May my devotion to Hara and Hari 3 ever endure 
At the time of the festival of life’s departure ! 4 

He who of pure mind made this sacred eight-versed hymn 
to Ganga 

Will be wholly released of all sin 
And will go the region of Vishnu. 6 

1 Shiva. 2 Vishnu. 3 Vishnu and Shiva. 

4 Death (pranaprayuvotsava), for it is the entrance to heavenly 
bliss. 5 Vaikuutha (seep. .13, n. (>), 
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(ELEVENTH MAH ATM YA OF CIIANDI ) 8 
1 

Devi, Thou who removeth the pain of Thy suppliants, 3 
Be gracious. Be gracious, O Mother of the world ! 

Be gracious, O Queen of the universe ! 

Protect the universe. 

Thou art, O Devi! the Ishvari »f all moving and unmoving 
things. 1 * 

<> 

Thou art the only support of the world, 

Because Thou wert in the form of earth. 

By Thee who existed in the form of waf er 
Is the whole universe pervaded. 

Thou art Her whose powers are unsurpassed. 


n 

Thou art the Vaishnavl Shaleti 5 of eternal power; 

Thou art the seed of the universe, 

And the supreme Maya. 

All this universe has been bewitched by Thee. 

Thou, when pleased, art the cause of salvation to 
men. 

1 Mother. 

2 When the great Lord of the Asuras was slain by the Devi, Indra 
and other Devas (Agni at their head), with shining faces, offered praise 
to KatyayanI, because of the fulfilment of their desiix*. 

3 Literally, “ Those who come to take shelter with Her.” 

4 That is, the organic and inorganic world. 

6 The energy of Vishnu, the sustaining power of the Universe. 
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4 

All sciences are parts of Thee, 

As also all women without exception 1 throughout the 
world . 2 

By Thee alone, O Mother ! is the universe filled. 

How can we praise Thee ? 

Art thou not beyond all praise of highest speech ? 

5 

When , 3 O Devi ! 4 being in the form of the universe, 

And bestowing heaven 5 and liberation , 0 
Thou art worshipped, 

What words, howsoever sublime, suffice for Thy praise ? 


", (> 

O Thou who existeth in the form of huddhi 7 
In the heart of all beings, 

Who art Giver of heaven and liberation— 

O Devi Naravanl ! 8 salutation to Thee. 

7 

I 

In the form of moments, minutes, and other fractions of 
time, « 

Thou art the cause of (worldly) change. 

1 Snkala. Nagoji Jthatia is not lmppy in his Commentary when 
he says that saknla here means “endowed witli the sixty-four arts" 
(kald), such as dancing, music, painting, literature, acting, etc.., 
and who are devoted to their husbands modest, etc. The Devi is 
not, according to this noble line, in these only, but in all women, 
however ignorant of the “ arts ’’ or low born they may be. 

- Vidvah sinwislastnvadrvi blicdah. 

Striyuh samastah siika/d jagcilsu. 

The Devibhasliyam of l’anchanana Tarkaratna translates the verse 
as, “ All sciences, all things (bhcdii/i), and all women are of Thee.” 

3 The verse here changes from upend rn vajra to anusiup metre. 

* That is, She who is, as Nagoji says, of a shining nature (dvotaun- 
shila). 5 Svarga. 6 Alukti. 

7 That is, nischayatnuikamjnaninn. 

B For she is the support of all beings ; jem. of Narayana, a name of 
Vishnu. 
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At the time of the dissolution of the univerge 
Thou art all-powerful. 1 
Narayani, all reverence to Thee. 

8 

O Auspicious One ! auspicious with all auspiciousness, 
Accomplisher of all successful things. 

Giver of refuge, Three-eyed one ; 2 
O Gauri ! 3 O Narayani! all reverence to Thee. 

9 

O Eternal One ! who art the energy 4 
Of creation, maintenance, and destruction ; 

Who art the abode of the qualities , 5 
And are yet beyond them—■ 

O Narayani! all reverence to Vhec. 

10 

O Thou who ever savest those in poverty and pain, 

Who. take shelter with Thee ! 

O Remoter of the pains of all ! 

Narayani, all reverence to Thee. 

11 

Rider in an aerial car yoked with swans , 7 
Who assumed the form of Brahman !, 8 

1 For She is in the form of time. 

- As is llcr Spouse Shiva with his third eye of wisdom. 

3 Either as Nagoji sav.s “ white Devi,” or tin; Devi of that name, 
who issued from the body of Mahadevi. 

1 The commentator says " that She is the possessor of it ''(shakii) ; 
but there is in reality no difference between shakii and the possessor 
of shakii, though human understanding and speech may make such 
difference. 

5 The gunas —the three saliva, nijas, and lamas, and their deriva¬ 
tives, the Tattwas. 

a Nagoji says that gnnd shrayc gunamayc—guild s/iravr avium move. 
Though the gunas inhere in Her, She is not as is the fiva, aiiected by 
them. 7 See next note. 

8 Shakti, or energy of Brahma, whose vehicle (vdhana) is a swan 
(hangsa), or flamingo, as it is variously rendered. 
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Who sprinklcst water in which kusha grass 1 is steeped 2 — 
Narayani all reverence to Thee. 

12 

Who holdelh trident, moon, and serpent , 3 
Riding on a great bull 4 
In the form of Malieshvari 0 - - 
Narayani, all reverence to Thee. 

13 

Who art attended by fowl and peacock . 0 
O faultless One ! 

Who holdeth a groat shakti- weapon ,' 7 
And existeth in the form of Kaumarl 8 — 

Narayani, all reverence to Thee. 

14 

Who holdeth Thy great implements, 

Which are the conch, discus, mace, and bow ; 

Who art in the form of Vaislmavl , 9 
Be gracious. 

Narayani, all reverence to Thee. 


Who holdeth the formidable discus, 

And hast uplifted the earth with Thy tushes 10 — 

1 Grass used in pitri kviyd and nyni kriya. 

2 As Brahma docs with the holy water (\hinlijalam) from his pot 
called kamandalu. 

3 Associated with Shiva. 1 The vuhaua of Shiva. 

0 Shakti, or energy of Malicslivara or Shiva. 

0 Both the cock and peacock arc said in the JVlahabharata to be 
the vuhana of Kartikeya. Gopal Chakravarti renders it, however, as 
“ the best of peacocks.” 

7 A kind of missile, dart spear, lance, or pike. 

8 The Shakti of Kurnara, or Karttikeya, son of Shiva and Parvvati 
and Commander of the celestial hosts. 

8 The Shakti of Vishnu, who holds the conch, discus (chakra), etc. 

10 See note x on page 49. 



AMBIKA 


49 


O auspicious One ! in the form of a boar 1 — 
NarayanI, all reverence to Thee. 

16 

O ThcJu who in the fierce man-lion form 2 
Didst put forth effort to slay the Daityas. 
And who hast delivered the three worlds— 
NarayanI. all reverence to Thee. 


17 

Who weareth a diadem and beareth a great thunder¬ 
bolt, 

Who dazzles with Thy thousand eyes, 3 
Destructress of the life of Vritra. 4 
Who art AindrI/' 

NarayanI, all reverence to Thee. 


IS 

Who art in the form of Shivaduti." 

Destructress of the great host of the Daityas. 

Of te’. ’jible form and loud and terrible voice— 

NarayanI. all reverence to Thee. 

19 

Whose visage is formidable with its teeth. 

Adorned with a garland of severed heads— 

1 Vishnu, in ilis boar-incarnation, uplifted on His tushes the world 
which had been submerged in the waters. 

1 As Sliakti of Vishnu in the urising/ia incarnation, in which He 
slew the Daitya 1 liranyakashipu. 

3 The Devi is here invoked as AindrI the sliakti, of Indra, who is 
crowned, and whose weapon, like that of Jupiter, is the thunderbolt, 
and who has a thousand eyes. 

4 An Asura slain by Indra. r * See note 3, ante. 

6 The Devi is known as Shivaduti, because Shiva was engaged by 
Her as messenger to Sliumbha and Nishumbha 

yatoniyukto dautyenn tuya dcryu shirah svavinn 
shivadutili lokcsminj’statah sii khv.itivi iigntii. 

Chandi, eighth Maliatmya. 


4 
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O Chamunda ! a destructress of Munda 2 — 
NarayanI, all reverence to Thee. 

20 

Lakshtni, modesty, great knowledge, 3 
Faith (in sh Astras ), nourishment, svadhd ; 4 
Truth, permanent and unchangeable ; 

Great night of dissolution, great nescience 5 — 
NarayanI, all reverence to Thee. 

21 

Understanding 6 Sarasvatl, the Best of all. 

All powers 7 Spouse of Babhru, 8 Dark One, 9 
Primeval Shakti. 1(J Be gracious, O Lady ! 
NarayanI, all reverence to Thee. 


Who art in the form of all things, 

Controller of all ; who hast all power ; 

1 Devi is so called because She slew the Asuras Chanda an,’. Munda 
(see verse 25, chap. vii. ol' (’liandi). 

2 M am! nnuithnuf ; not as one translation of,lhe Chandi has it, “who 
grindcst shaven heads.” 

3 That is. as Nagoji says, the knowledge pertaining to the Atman 
(adkySUnavidyd) contained in the Upanishads; not “wide know¬ 
ledge,” as last-mentioned translator renders it. 4 Mantra of 1'itris. 

5 For Devi is both vii/yii (knowledge) and avidyd (nescience), or 
J'rahriti. 

11 Mttlhd, which Nagoji say »=dhSraniivati bitddhi, or linn, steady, 
concentra ted buddh i. 

7 Lihiiti, which ordinarily means wealth—hen., according to Copal 
Chakravarli, ais/waryvariipiiii — that is, the. eight siddhi; or, according 
to Nagoji, it is sattvapradhana (“ greatly excelling in saliva yin/a 

B A name of Shiva, Vishnu, or Fire. According to Nagoji the rajo- 
gutta shakti is here indicated. ” Tdmasl— that is, tamogunayukta. 

10 Kiyate, which ordinarily means fate ( adiishta) ; but here denotes, 
according to Nagoji, the Mfilashakli, the root or primeval Shakti. 
It docs no! mean, as stated in the last-mentioned translation, “ O 
self-controlled Oueen !” 1 n the case of the Devi there is no self to be 

controlled. She controls others, not Herself. 
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From the cause of all fear protect us, O Dev!! 
O Devi Durga ! reverence to Thee. 


23 

Beautiful is Thy face adorned with three eyes. 

Guard us from all (formidable) beings. 

O Katyayani I 1 
Reverence to Thee. 

24 

May Thy trident most formidable with flame. 

Slayer of countless Asuras, 

Protect us from fear. 

O Bhadrakfdi !- 
Reverence to Thee. 

25 

May Thy bell which destroys the power of Daityas, 
Filling the world with its sound, 

Guard us from sin. 

As a mother 3 protects her children ! 

20 

May Thy sword glittering in Thy hands, 

Besmeared with the blood and fat of Asuras as with mire, 
Be»for our welfare ! 

O Ohandika ! to Thee we bow. 

27 

Thou, when gratified, dost destroy all forms of disease ; 
But if displeased, Thou dost destroy all longed-for 
desires. 

1 According to Gopal, the Dev! is so called because She was born 
in the hermitage of the Mnni Kiityayana, but the Vcdantists say that 
Katva is lje who is devoted to the Brahman (In n/iinauis/ita), and 
She who is attained by them is Katyayani. 

2 Auspicious Kali. 

3 A11 ah. 
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Such as take shelter with Thee need fear no danger, 
Since they become verily a refuge to themselves . 1 

2S 

O Mother, who hast shown Thyself in many forms, 
Who else than Thee is able to achieve 
That destruction of the great Asuras, 

Enemies of righteousness," 

Which Thou hast wrought to-day. 

29 

In the sciences,in all scriptures , 1 3 4 * and in the great 
sayings , 6 

Which are the lamp of kn&wlodge . 0 
Who else is there but Thee 

Who makes this universe again and again 7 revolve 
In the pit 8 * of delusion 0 steeped in darkness. 


30 

Where there are Rakshasas 10 and greatly poisonous ser¬ 
pents ? 

Where there are (armed) enemies ; 

Where there are highway robbers ; 

1 As Gopal says, even Rajahs, not to mention others, become tin- 

slaves of such an one. a Dharmmn. 

3 There arc fourteen kinds of vidyu —viz., four Veda, six Anga, 
Mini ansa, Nyaya, Itharmmashastra, Puraua. Gopal says vidyu and 
upavidyu, such as Indrajala, Garudakadyfili, Dhanurvidya, etc. 

4 Shdslra —that is, iarka (logic), iiiti, etc. 

3 Literally; the “ first sayings ”—that is, Veda or the Karmakilnda. 

a Vivcha---jndna (Gopal). 7 Allvu. 

8 The reference is to the smiqsdra. It is a “ pit,” for men fall into 
it ; and it is “ dark,” for it obstructs knowledge. 

8 Mamulvam, which Gopal defines as asvakiyr svakiyatviibhimdnah 

—the sense of ownness in respect of a thing not one’s own— e.e., to take 
the body to be the self ; to think I am white, X am tall, etc. 

10 Demonic beings. 
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Where there is the forest and ocean 1 lire, 

There abiding , 2 Thou dost guard the universe. 

31 

Queen of the universe art Thou and its guardian ; 

In the form of the universe Thou art its maintainer. 

By the Lords 3 of the universe art Thou worshipped. 
They, its supporters, have great devotion to Thee . 4 5 

32 

O Devi! be gracious ; 

"Ever protect us from the fear of enemies 
As Thou hast just now saved us by the slaughter of the 
A suras. * 

Make cease at once the sins of the whole world 
And the great dangers which come of all portents . 6 


33 

O Devi! who takes! away the afflictions of the universe. 
Be gracious to us who make obeisance to Thee. 

O Thou who art worthy of all praise, 

Grant boons to the'dwellers in the three 6 worlds . 7 

1 *fliat is. the submarine tire. 

- Because Stic pervades all things. 

Indra, Brahma, etc. 

4 Gopala Chakravarti renders it : " Those who are devoted to 

Thee are themselves worshipped —- even by India, Brahma, etc,, the 
Lortls of the Universe — therefore Thou art the supporter of the 
universe.’’ 

5 Unusual phenomena, such as earthquakes, comets, hurricanes, etc. 

8 Bhuh, bhuvah, svah (sec p. 70 , note 5 ). 

7 Then Devi said : “ Now 1 bestow a boon, O Devas ” (Chandl). 



ADYAKALI 

(ADYAKALISVARIJPASTOTRAM) 1 

From the MAHANIRVANA TANTRA 

1. Hking, 2 0 destroyer of time ! s 

2. ShrIjvg, 4 0 terrific one ! ;> 

3. KrIng , 6 Thou who art beneficent. 7 

4. Possessor of all the arts. 8 

5. Thou art Kamalfi, 9 ', v 

6. Destroyer of the pride of the Kali Age, 10 

1 From the Mahanirvana Tantra, Seventh Ullasa, verses 12 el seq. 
This hymn to the primordial Kali contains a. hundred of her names 
all beginning with “ K.” J'lnis Kali, Karali, Kalyani, Kalavatl, Kamala, 
Kalidarpaghni, Kaparddishakripanvita, etc. Kadi is that which has 
" Ka" in the beginning. In flic Tantraraja Devi says to Shiva: 
" The syllable ‘ Ka ’ is in Thy form, and that Shakti confers all ^iddhis " 
(see Kalita Sahasranama, where a number of the following names 
occur). 2 The Mdviirija (sec Fifth Ullasa. verse 10). 

3 Kill (see Fourth Ullasa, verses 30 el sat/.). She is thus called 
Kalakarshiui. 

4 V't jn of Laksmi, Devi of prosperity or beauty. 5 Karali. 

8 The Vijabhidana says A’« —Kali Ra =_Brahma / = Mahamaya. 
The half-circle of chandravindu is the universal Mother, and the point 
is the destroyer of misery. 

7 Kalyani, or She who bestows peace and happiness (sec the I.alita, 
verse 73). According to the Uadmapurana, Devi is worshipped as 
Kalyani in the Malaya mountains. 

8 Kalavatl (sec the Lalita, verse 74). The Kalii, or arts, are sixty-four 
in number. The Shakti should always be Kalavatl. Devi is also 
called Kalamala. or garland of the arts. Kalavatl may also mean 
possessed of all parts complete. 

u A name of I.akshmi-Devi is Kamala, for She is all Shaktis. In 
verse 73 of the Lalita, Devi is called Kamakaiarupa, on which Bhas- 
kararaya says that there arc three vindus and the hurdakala. The 
first vindu is called Kama, and the last Kalfi ; but according to the rule 
pratydhdra, Kamala includes all four. Kfilika Purfina, says Devi, is 
alone indicated by Kama. 10 Kalidarpaghni. 
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7. Who art kind to him of the matted hair, 1 

8. Devourer of Him who devours, 2 

9. Mother of Time 3 

10. Thou art brilliant as the fires of the final dissolution. 4 

11. bppusc of Him of the matted hair. 6 

12. O Thou of formidable countenance 0 

13. Ocean of the nectar of compassion, 7 

14. Merciful, 8 

15. Vessel of mercy, 0 

16. Whose mercy is without limit, 10 

17. Who art attainable alone by Thy mercy, 11 

18. Who art fire 12 

19. Tawny, 13 

20. Black of hue. 11 

21. Thou who increaseth the jry of the Lord of creation, 15 

22. Night of darkness, 10 

23. In the form of desire, 17 

* KappardTsliakri pun vita Kapardisha is a title oi Shiva derived 
from his matted hair. 

2 Kalika, because She devours Shiva as Mahiikala (see Mahfinirvana 
Tantra, Fourth Vllrisa, verse 31). 

3 K&Jamata. 4 Kfdanalasamadyuti. 

r ' Kapordini. spouse of Sliiva, called Kuptndi from his matted hair 
(see Lalita. verse !$i). The Visliva says Unit Kapatda means the 
matted lcur of Shivit and the cowdung cakes. When Shiva in¬ 
carnated, as Mailara, his spouse was decked with a garland of cowdung 
caltes. 

0 Kariilasya. 7 Karunamritasagara (sec l.alita, verse 73). 

8 Kripamayi. " Kripadhara. 

10 Kripapara. 11 Kripagama. 

12 Krishanu. Klishauurdus is an epithet of Shiva whose male 
seed is fire. 13 Kapila. 14 Krishna. 

15 Krislinanandavivardhinl. Krishna is here the supreme Lord. 

1B Kalaratrl. The Lalita, verse ioi, speaks of the l)cvi as attended 
by hosts of Shakti.v, Kalaratrl, and others—tliat is, the twelve Shakti.v 
from Kalaratrl to Tankari, one in each petal of the anahsla padma. 
The Varaha Purana says that Raudri, who was born from darkness and 
went to the Blue Mountain to perform penance (the Shakti causing 
destruction) is called Kalaratri. 

17 Kamarupa (ibid., verso 73), Kalika Purana), says that Devi is 
called Kama because She came to the secret place in the Blue peak 
of the great mountain (Kailasa) along with Shiva, for the sake of 
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24. Yet liberator from the bonds of desire, 1 

25. Thou who r &rt dark as a bank of cloud, 2 

26. And bearest the crescent moon, 3 

27. Destructress of sin in the Kali Age, 4 

28. Thou who art pleased by the worship of virgin?, 5 

29. Thou who art the refuge of the worshippers of virgins, 6 

30. Who art pleased by the feasting of virgins, 7 

31. And who art in the form of the virgin, 8 

32. Thou who wandcrest in the Kadamba forest, 9 

33. Who art pleased with the flowers of the Kadamba 

forest, 10 

34. Who hast Thy abode in the Kadamba forest, 11 


desire, and because She fulfils desires and destroys and restores the 
body of Kama. 

1 Kamapashavimoehim. v 

2 Kadambini. In the heat of Tndia the rain-cloud is welcome, and 

in some of Her iorms She is dark. , 3 Kaladliara. 

I Kalikalmashanashini (see Lalita, verse 113), Kurma Purana says 
that the repetition of the names of ltcvl destroys the multitude of 
sins in the Kali Age. 

5 Kumarlpujanaprita. The Kumfirl puja, or worship of virgins, is 
a puja common in Bengal. The worship is by men, whereas the 
sadhavapuja, or worship of married women, is done by wome; j l Or 
Kumari may directly refer to the I)evl Herself. She is known as the 
unmarried Kumari. A antra of the Shiva Sutras runs Ichchdshaktih 
Uma kumari. The energy of desire is Uma, the unmarried. Bhaska- 
raraya (Commentary, Lalita, verses 25, 40) says: “As play She 
creates the universe, hence She is Kumari, or She destroys ( muraydie ) 
the ground ( ku ) of the great illusion. Hence She is Kumari ; Kumari 
is the enjoyer and not to be enjoyed, as She is one with the Yogi, the 
enjoyer. 

6 Kumari pujakalaya, or “ who art the reluge of such worshippers.” 

7 Kumaribhojanananda. The Kumari* are feasted at the Kumari 
puja. 

Kumarirupadharini. So a very young marriageable girl is called 
Gauri. 

9 Kadambavanasanchara (see p. 25, note 2). 

10 Kadambapushpasantosha (see Lalita, verse 73). 

II Kadambavanavasini (see the I.alita, verse 23). The palace of 
Chintamani is surrounded by a gallery of gtms (manimandapa). Around 
this is the grove of Kadamba trees, which in the Puranas are said to 
be seven yoganas in height in the space between the walls of gold and 
silver. The Bhairavayamala says the abode of Vindu is the ocean of 
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35. Who wearest a garland of Kadamba flowers, 1 

36. Thou who art youthful, 2 

37. Who hath a soft low voice, 3 

38. Whose voice is sweet as the cry of a Cliakravaka 

. bird, 4 

39. Who drinkest Kddambdri wine, 5 

40. And art pleased with the Kadambari wine, 6 

41. And whose cup is a skull, 7 

42. Who wearest a garland of bones, 3 

43. Who art pleased with the lotus, 0 

44. And who art seated on the lotus, 10 

45. Who abidest in the centre of the lot us, 11 

46. Whom the fragrance of the lotus pleases, 12 

47. Who movest with the swaying gait of a hangsa ; 13 

nectar. The five yam's —that is. the five shakti angles in the shrichakta 
—are the divine trees. There is the grove of .V 7 /xi trees. Within 
that is the gallery of gems. Within that is the palace of Cluiitdnuini. 

1 Kadambapushparnalini. The Lalita, vor.se 8, speaks of Devi ns 
decked above her cars with clusters of Kadamba flowers. 

2 Kisliori. 

:l Kalakantha. Devi is also called Kalakanthi, or wife of Kala- 
kanllui^a name of Shiva whose throat was coloured bv the poison he 
swallowed at the churning of the ocean. According to Devi Purana, 
Kalakantha was worshipped at Kalanjara. 

4 Kalanfujaninadini. water-birds which sing to one another at night— 
the male to the female and the latter to the male—sitting on opposite 
baifks of the river. Their passionate devotion is often alluded to by 
the poets. •' Kadambaripanarata. 

0 Kadambaripriya. Kadambari is mead. Bhaskararaya (Com¬ 

mentary, Lalita), dealing with tlie Tri]>ura Upanishad, which prescribes 
that mead, fish, flesh, and cooked cereals should be offered to the 
Devuta, says that it enjoins those who are allowed to take wine, flesh, 
etc., that they should do so after first dedicating them to the Brahman, 
and minimize the habit by gradation (see the same idea expressed in 
Manu v., 5,i, Rhag Pr. XL, 5-11). 

7 Kapalapatrauirata. s Kangkalamalyadharini. 

9 Kamalasanasantushta. 10 Kamalasanavasini. 

11 Kamalfdayamadhyastha. 12 Kamalamodamodini. 

13 Kalaliangsagati. Hangsit is variously translated goose, swan, 
flamingo. A swaying waddle like that of a duck is admired. As the 
swans live in the celestial lake called Manasa, so She lives in the minds 
(manasa) of Her devotees. 
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48. Destroyer of fear, 1 

49. Who assumeth all forms at will, 2 

50. Whose abode is at Kamarupa, 3 

51. Whoever dallies at the Kamapitha, 4 

52. O Beautiful One, 5 * 

53. O creeper which givest every desire, 0 

54. Whose beauty is Thy ornament, 7 

55. Adorable as the image of all tenderness, 8 * 

56. Thou with a tender body, 0 

57. And who art slender of waist, 10 

58. Who art pleased with the nectar of purified wine, 11 

59. Giver of success to them whom purified wine rejoices, 12 

60. The own Deity of those who worship Thee when joyed 

with wine, 13 

61. Who art gladdened by the worship of Thyself with 

purified wine, 14 

62. Who art immersed in the ocean of purified wine, 15 

I Klaibyanashini. 2 Karnarfipini (see also post.). 

3 Kamarupakritavasii (see next note). 

4 Kamapithavilasinl. Kamarupa, the great Tantrika centre in 
Assam, one of the Mahapithas, where the genital organ of the Devi fell 
on the severance of Her dead body by Vishnu after the Dukshct'Yajnu. 
Kamarupa is also one of the AJibhnta, which are in the Mulddhara 
and other tattvik centres (sec the I.alita, verse pj). 

3 Kamaniya. 

0 lvalpalata. The Ktilpa tree is one of the celestial trees in ( tlic 

heaven of india, which yielded whatever one desired. Woman is 
likened to a creeper (Intel) embracing anci depending on her husband 

(see also the Lalitii, where the Devi is called likaklitnatkalpalatikS, 
the ktilpa creeper of the devotee). 

7 Kamam'yavibhusliana, or “who art the possessor of beautiful 
ornaments.” 

H Kamaniyagunaradhya ; or it may mean that the Devi is to be 
worshipped by the worshipper with all best and tender feeling. 

8 Komalangi. 

10 Krishodari. Literally, small of belly (see Bliubaneslivari stotra, 

apivarastaunlalinn tamtvrillamadhyam, and the Lalita, verse 79, 
tanumadhya). 

II Karanamritasanloslia. Katana is one of the technical terms given to 
the purified wine consumed as an element of the Tantrika panchatattva. 

12 Karananandasiddhida. 13 Karanandajapeshta. 

14 KSranarchclinaharshita. 15 Karanarnavasangmagna. 
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63. Who art the protectress of those who accomplish 

vrata with wine, 1 

64. Whom the fragrance of musk gladdens, 2 

65. *And who art luminous with a tilaka mark of musk, 3 

66. Who art attached to those who worship Thee with 

musk. 1 

67. Who lovest those who worship Thee with musk, 6 

68. Who art a mother to those who burn musk as in¬ 

cense, 6 

69. Who art fond of the musk-deer, 7 

70. And who art pleased to eat its musk, 8 

71. Whom the scent of camphor gladdens, 0 

72. Who art adorned with garlands of camphor. 10 

73. And whose body is besmeared with camphor and 

sandal paste, 11 

74. Who art pleased with purified wine flavoured with 

camphor. 12 

75. Who drinkest purified wine flavoured with camphor. 13 

76. Who art bathed in the ocean ol camphor, 14 

77. Whose abode is in the ocean of camphor, 16 

78. \yho art pleased when worshipped with the vija 

“ Hung." 16 

79. Who threatens! with the vija “ Hung." 17 

• 

1 Karanavratapiilinl. IVii/ns are ritual acts and devotional exercises 
wiSich do not belong to the obligatory ( uitya) karma. 

- Kasturisaurubhfunodfi. Musk is used in worship to scent rhuiitJ in, 
etc. 

;l Kasturltilakojjvala. The tiltik is the mark worn by sectarian 
Hindus on the forehead. 4 Kastfiripiijanarata. 

• fl Kasturipiijakapriya. fl Kasturidfihajanani. 

7 Kastiirimrigatoshini. w Kastiiribhojanaprita. 

u Karpiirilmodamodita. Camphor is burnt in worship during drati, 
and is used to scent the pddyu, betel leaf, etc., offered to the Devi. 

10 Karpuramalabharana. Balls of camphor are strung together 
in a garland. 11 Karpiirac.handanakshitfi. 

12 Karpiirakaranahlada. 1:1 Karpuramritapayini. 

14 Karp iirasa garasn a ta. 15 KarpurasagarfdayS. 

16 Kurchchavijajapaprita. Hum! is the Kiirclihavija. 

17 Kurchchajapaparayayana—that is, She who mutters “Hung" 
when conquering the demons. The Pevi then constantly uttered the 
hungkara with its threatening, roaring sound. 
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80. Embodiment of Kuldchdra,' 1 

81. Adored by Kaulikas. 2 

82. Benefactress of the Kaulikas, 3 

83. Observant of Kuldchdra, 4, 

84. Joyous one. 6 

85. Revealer of the path of the Kaulikas, 0 

86. Queen of Kashi, 7 

87. Allayer of sufferings, 8 

88. Giver of blessings to the Lord of Kashi, 9 

89. Giver of pleasure to the Lord of Kashi, 10 

90. Beloved of the Lord of Kashi, 11 

91. Thou whose toe-ring bells make sweet melody as Thou 

moveth, 12 

92. Whose girdle bells sweetly tinkle, 13 

93. Who abidcst in the mciuntain of gold, 14 

1 Kullna. Kula, according to the Tanlra, mean;. Shakti. Akitla =- 
Shiva. The union of Kula with Aku/a is called Kaula, the essence 
common to both Shiva and Shakti. Hence Devi is Kauliui (see I.alita, 
verse 37). Both Kula and Akula are in the Saliasrilra. Kuldchdra 
is the way of the Kaula division of Tantrik worshippers. 

2 Kaulikaradhya. The Kaulikas are followers of Kuldchdra (see 
last note). So also in the I.alita, verse 17, the Devi is addressed as 
"adored by Dakshinaa and Adakshiuas 

3 Kaulikapriyakarinl. 4 Kulaehara, v. ante. 

5 Kantukini. 0 Kulainargdpradarshini. 

7 Kashishvari. Kashi is Benares, the sacred city of Shiva. 

8 Kartahartrl; and thus the Lalita speaks of the Devi as the moon¬ 
light which soothes those burned by the triple fires of misery. 

9 Kashishavaradayini (“ Lord ” is Shiva). 

10 Kashishvarakritarnoda. 11 Kashishvaramanorama. 

12 Kalamanjiracharana. 13 Kvanatkanclilvibhushana. 

14 Kanchanadrikritagar& (the mountain Kanchana or Sumeru). 
Durvasa says in his Lalitastavaratna (verses 2-4) : “ Let the gold 
mountain be victorious whose body is the universe resounding with 
the music of celestial women living in the golden bowers of creepers 
of the mountain peak. We salute the three peaks which are the seats 
of Brahma, Vishnu, and Shiva, extending to the four quarters of the 
earth. In their midst is another peak 400 yojanas (a yojana is eight 
or nine miles) in height, making the place beauteous with the golden 
rays of its flowers, and I worship it.” The I.alita Sahasranama 
(verse 22) also addresses Devi as dwelling on the middle peak of Mount 
Sumeru. 
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94. Who art like a moonbeam on the mountain of gold, 1 

95. Who art gladdened by the recitation'of the mantra 

“ Kling ,” 2 * 

96. # Who art the Kama Vija , s 

97. Destructress of all evil inclinations, 4 5 

98. And of the afflictions of the Kaulikas — 8 

99. Lady of the Kaulas, 6 

100. O Thou who by the three vijas, “ KrIng,” “Hring,” 
“ Shring.” art the Dcstructress of the fear of 
death 7 — 

(To Thee I make obeisance.) 

1 Kanchanachalakaumudi. 

2 Kamavijajapananda. The Kama vija is “kling.” When the 
" Ku ” and “La ” are eliminated, the remaining “ lug " is called kuma- 
kald, which is in the turiya state. I if the l.alita. verse 225, DevT is 
calledcreatrix of the mantra kling (“ Mlngkari"). Klingkara is S_hiva- 
kiima, and She is HJ.S wife. 

Kamavijasvariipini—that is, She is “ kling ” itself. 

4 Kumatighni. Devi is also (Lalita. verse78) Sadticham pravarttaka, 
because She makes men move to right action. 

5 Kulinartinashinl. 

0 Kulakamini. 

7 KrIng, Hring, Sirring tnanlnivai nenn kd/akantakaghdlini. 



WAVES OF BLISS 

(ANANDALAHAR1) 

BySHANKARACHAKYYA 

1 

O BhavanI, 1 the four-headed Lord of creatures, 2 is not 
able to worship Thee, 

Nor even the five-headed destroyer of the Tripura, 3 
Nor the six-headed commander of the celestial hosts, 4 
Nor even the thousand-he'nded Lord of serpents. 6 
If, then, they cannot, tell me who else is able so to do ? 


O Devi! how can we speak of Thy qualities, 

Which are not to be described by any Nigatna* 

As the sweetness of ghee, 7 milk, the grape, and honey 
Cannot be distinguished and described by words, 

But may be perceived by the tongue only ; 

In like manner Thy beauty can be seen only by the eyes 
of Parameshvara. 8 

We ever pray to Thee, O Gauri !” 

Youthful daughter of the Lord of mountains. 

Beautiful is the betel 10 in Thy mouth 
And the collyrium on Thy eyes ; 

Beautiful, too, are the saffron on Thy forehead, 

1 Seep. 97, note i. 3 Brahma. Shiva (seep. 25, note 1). 

4 Kartikeya. son of Shiva. 8 Ananta on whom Vishnu reposes. 
8 Generally Shastra and in special technical sense Tantra in which the 
Devi is the Guru. 7 Clarified butter. R The supreme Lord. 

8 See p. 2 4, note 4. and p. 128, note 10. 

10 Tambula, or pan, which is chewed. 
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The necklet of pearls on Thy throat, 

Thy silken garment and the glittering gold \tfaist-ornament 
on Thy large hips. 1 

4 

May Bkagavatl. 2 Satl, 3 whose lotus eyes sparkle., 4 
Spouse of Shambhu, 6 on the slope of whose breasts 
Rests a beautiful garland of the flowers of the Mandara 
tree, 6 

Whose earring is the pleasing sound from the vinii , 7 
Who stoops (from the weight of her breasts), 8 
Whose beautiful swaying gait is that of the female 
elephant 9 —- 

May that Bhagavatl be ever victorious ! 

5 

O beauteous Aparna ! u> 

Bestow the fullless of happiness on me, 

Thou whose limbs art covered 

With ornaments of gold and gems glittering like the 
newly risen sun. 

Whose eyes are beautiful as those of a doe, 

Of wlfbm Shiva is a part, 11 

Who is of the golden colour of lightning, 

Beauteous in yellow garments and tinkling anklets. 

1 * Prithukatitatr. 2 Feminine of Bbagavan. 

3 Devi as daughter of Dakslui (see Introduction). 

* Amb/wruliarliatii/acliakshii. laterally, the lotus eye is ever 
moving, now glancing here, now there. Motionless eyes in women 
are not considered beautiful. 3 Shiva. 

4 One of the live heavenly trees in the garden and city (Amiiruvntl) 
of Indra—viz., Mandara, Panjabi, Santana, Kalpavriksha, llarichan- 
dana. 

7 The stringed instrument of that name borne by the Devi as 
Sarasvati. 

B Ndtangl. So also the Annapurna dhvana represents the Devi 
as giver of food “ stooping from flu* weight of Her great breasts ” 
(aniiapmdatia niratangstanubharunamram. and see verse 0 post). 

9 Malaugiruckiragali bhaugi bhagavatl. 

10 See p. 96, note 3. 

11 That is, it is by Her favour that Shiva forms part of Her. 
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6 

Shines forth does the Devi born in the snowy mountains. 1 

Her beautiful hands are like a red leaf. 2 

She is adorned with beautiful flowers and pearls. 

Her head, by its weight of hair, seems covered by a 
swarm of bees. 3 

It is She with whom Shiva seeks shelter, 

Who stoops from the weight of Her breasts. 4 
Whose words are sweet, 

The Destructress of ills, 5 

Ever and in all places pervading, 0 

Tender creeper 7 of Intelligence and Bliss. 8 


Others worship with reverence the plant with leaves and 
particular qualities, 

But I know that Aparna alone in this world should be 
worshipped. 9 

Then the old Shiva garmented with space 
Surely grants to Thy worshipper the fruit of full 
liberation , 10 

1 H imSdrehsumbhutfi —that is, the Himalaya, lienee She is also 
called G inf a (mountain-born). 

3 Either from their natural colour or because dyed with lac. 

8 The bee goes to the lotus; the bees (her hair) settle upon her 
(lotus) face. 

4 Kuchnbharanaia (see note to verse 5, ante). 

’ 6 Disease {tujatighantri). 8 Literally, one who goes (gantri). 

7 LatikCt. Dim. of lata creeper to which woman is compared, for 
she clings to her husband as the creeper to the tree. Hence worship 
with woman in the Tantrik l'anchataltva is called laldsadhana. 

8 Chidananda which, with sat (being), constitute the nature of the 
Supreme Being (Parabrahman). 

9 See p. 96, note 3. That is, some worship a* particular Devata to 
gain a particular result— c.g., Sarasvati for learning, Lakshmi for 
wealth, etc. ; but ShankarScharyya worships the supreme Aparna, 
whom the Devas worship, who is without qualities, and does so only 
to give Her honour. 

18 Full kaivalya moksha liberation above the various pada, sdlokya, 
etc. (see p. 75, note 5, and p. 109, note 2), for muhli is of various kinds. 
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8 

Thou art the Mother of all Vedas, 

The regulator of all dharmas 1 
And the root of all wealth— 

Thou Whose lotus feet are worshipped even by the wealth- 
giver. 2 

O Mother ! Thou art the primal cause of all desires. 
Victrix of Ivandarpa, 3 Thou art the seed of liberation for 
the good. 4 

Thou art the Spouse of the Parabrahman. 6 

9 

Although my mind be fickle and wanting in great devotio i 
to Thee. 

Yet by Thy mercy Thou should look auspiciously upon 
me. 

v 

The cloud gives sweet water to the mouth of the Chalaka 6 
bird. 

I know not by what (good) fate my mind is directed. 7 

10 

O virtuous One. from the corner of Thine eyes 
Cast now a glance of kindness upon me ; 

Neglect so to do is not proper on Thy part, . 

Seeing that I have reached the refuge of Thy initiation. 

1 I.aw of religion, duty, etc. 

2 That is, Kuvi:va. Dava of wealth. 

3 A name of Kama, God of Love (see p. 39, note 3). 

* Snium. She gives liberation to them. 

n The Supreme Being, J'or from it preceded Sliakti. as Shruti says, 

" Sa dikshata,” etc. As the Sarada Tikiica (chap, i.) says: “ Suciii- 
ddnauda vibhavdt sakalat p:uamrshvnrcll, aslcltchhaklistitonadvva- 
doindusadmtulbhavah. 

8 A bird (cuculus mclanolcucus) which is said to live on raindrops. 

7 That is, just as the chatuka is given sometlsing, though it does 
not anil cannot pray for it, so what the writer of the hymn receives 
must, since his devotion { hhahti ) is so small and lacking in the force 
of prayer, be due to some undisclosed merit acquired as the result of 
past karma. 


5 
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Alas! if the creeper of desire, 1 whose very name shows 
that it giVes desire, 

Yet cannot g.ve that which is desired, 

What difference is there between it and any other common 
creeper ? 

11 

I, though I have sought refuge with other Devatas, 

Have yet placed full trust in Thy lotus feet. 

If, nevertheless, your heart is not timely set on me, 

Then with whom shall T in my helplessness seek shelter, 

O Mother of the big-bellied one ! 3 


12 

As iron touched by the touchstone becomes at once gold, 
As the water of the roadway mixed with that of the 
Ganges becomes pure, 

In like manner will not my heart, 

Greatly soiled though it be by my great sins 3 
Become pure if attached with devotion to Thee ? 

13 

O Ishanl , 4 as the old Lotus-Born 5 and others have said, 
The rule is that if others than Thyself art worshipped, 
Only the particular fruit desired is gained ; 

But Thou giveth more even than is asked for. 

Make me, then, ever attached to Thee by day and night. 

14 

O Spouse of the great Lord of the three worlds ! 6 
Most pleasant is Thy abode, 

The walls whereof glitter with various gems and crystals, 
Whereon Thy image is reflected, 

1 Kalpalatika —that is, a creeper which, like the kalpa tree, grants 

all desires that may he asked of it. 2 Ganesha. 

3 Tattutpapaih. Literally, "those particular sins"—the sins of the 

liymnist who knows what they are. 

Feminine of Islia (Lord). 8 Brahma. 8 See p. 70, note 5. 
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Oxi the summit of Thy abode the quivering.light waves of 
the moon (are shed). 

Therein dwell Mukunda, 1 Brahma, and'other Devas. 

It is.ever victorious. 

15 

Thy dwelling is in Mount Kailasa. 2 
Thy worshippers are Brahma, Indra, and other Devas. 
All are subservient to Thee in the three regions. 3 
The number of siddhis 4 join their palms (in adoration 
before Thee). 

Shiva is Thy lover ; 

Therefore, O Daughter of the Lord of mountains, 6 
Nothing is equal to Thy fortune. 

1(5 

The old bull is (Khiva’s) carrier. 

Poison is his food ; (i space is his dwelling ; 

The cremation ground is his playground ; 7 
Serpents are his ornaments. 

All things in the world arc known to the enemy of Smara ; 8 
But the wealth of all this is due to the greatness of Thy 
fortune, 

O Mother ! 

• 

1 Giver of liberation—-that is, Vishnu. 

2 See Introduction, Malianirvana Tantra. Seep. 70, note 5. 

4 Great powers, such as anima, laghimu, etc., the power of becoming 

extremely light or heavy, of entering into things, etc., which, in their 
fulness, constitute the aishvarvva of the Lord (Ishvara), and in a 
lesser degree of those who approach Hi.s nature. 

6 •Himalaya, for Devi was the daughter of the Mountain - King 

H'mavat. 0 See p. 14, note 1. 

7 Daksha, in the Bhagavata Pur&na, reproaching Shiva, says: 
“ He roams about in dreadful cemeteries, attended by hosts of ghosts 
and spirits, like a madman naked, with dishevelled hair, wearing a 
garland of dead men’s skulls and ornaments of human bone, pretending 
to be Shiva (auspicious), but in reality Ashiva (inauspicious), insane, 
beloved by the insane, the Lord of Rhutas (ghosts and spirits), beings 
whose nature is essentially darkness” (Muir, O.S.T., iv. 738). The 
cremation ground is His abode, for there the passions arc burnt away. 

s God of Love, whom Shiva consumed. 
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17 

The Lord of Pashus, 1 besmeared with ashes, sits in the 
cremation groiind. 

From his nature arises the force which destroys the world. 
Out of compassion for the whole world, He held the 
poison in his throat. 2 

O Kalyani ! 3 in all this I see the fruit of his companionship 
with Thee. 

18 

O Daughter of the mountain, 4 

When Ganga had seen Thy great beauty, 

She was afraid, 6 and turned to water ; 

Then Shiva, seeing her sad, lotus-like face, 

In his mercy made a dwelling for Her on his own head. 0 

19 

O Bhagavati, 7 the Creator having with his own hands 
taken Thy bathing water 

Mingled with liquid sandal, musk, saffron, and flowers, 
And the dust of Thy moving feet. 

Created therewith the lotus-eyed women of the city pf the 
Dcvas. 8 

20 

If one but contemplates Thee, in play with Thy maidens, 
In pleasing springtide with its flowers and creepers 
Upon the lake,, beautiful with many a blossoming lotus 
and flocks of geese, 

The waters of which are rippled by the breeze from the 
Malaya mountain, 1 ' 

I : rom such an one all fevered ills 10 pass away. 

1 Pashupati : a name of Shiva: as to Pashu (see Introduction 
Mahanirvana Tantra). Here the equivalent of Lord of men. 

2 See p. 14, note i. 

3 Beneficent one. According to the Padrna Purana, Devi is worshipped 
as Kalyani in the Malaya mountain, to which reference i s made in verse 20. 

4 See p. by, note 5. 6 Uhitaivusit, or may be abashed. 

6 See p. 125, note 5. 7 See p. 43, note 12. 

8 Amaravatl, the city of Indra. 9 See note to verse 17. 

10 Literally, fever-produced disease ( jvarajanilapidapasarati ). 



DURGA 

(MAH AB H A R AT A VIRATA PARVAN) 1 


Salutation to Thee, O giver of blessings, 

Dark 2 Virgin, 3 observant of the vow of chastity, 4 
Whose form is beauteous as that of the rising sun, 

And Thy face as that of the full moon ; 

Four-armed and faced art Thou, 

Wide-hipped, full-breasted- 6 • 

Wearing emerald and sapphire bangles and armlets ; 
Thou art resplendent as Padrna “ Spouse of Niirayana, 7 
And ranges! the ethereal regions. 

Thy form and chastity 8 arc of the purest. 

Dark art Thou like the blue-black cloud, 

Whose face is beauteous as that of Sankarshana. 9 
Long arc Thy two arms, as it were bannered poles in 
honour of India. 10 
Thou bgarest in Tfiy six other arms 

A vessel, lotus, bell, noose, bow, a great discus, 11 and other 
weapons. 

Purest woman art Thou on earth. 12 

Thy well-formed ears are decked with beautiful earrings. 
Thy face challenges the moon in beauty. 

1 Chap. VI., sung by Yudhisthira, when on the way to the City of 
Virata. 

2 Krishna. 

3 Kumari (see p. y>, note 5.) 4 For She observed brahmacharyya. 

5 Pinashronipayodhare. fl T,akshml. 

7 Vishnu. s Brahmacharyya. 9 Shiva, 

i’’ In ancient times a long bamboo surmounted with a flag was set 
up on the 1st of Assar, in honour of Indra to secure rain. 

11 Chakra. 

12 Sir ivishuddhdchuydbhiiv i. 
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Wonderful is Thy crown, and beautiful is the braid (of 
Thy hair). 

Thy body is like that of a serpent. 1 

Thou glitterest with brilliant girdle round Thy hips, 

And shinest like Mount Mandara encircled by the snake. 2 
With standing peacock feathers on Thy head. Thou art 

* resplendent. 

By Thy vow of virginity Thou hast maintained heaven. 3 
It is for this, O slayer of the Asura Mahisha, 4 
That Thou art praised and worshipped by the Devas for 
the protection of the three worlds. 6 
Foremost of Devas, be gracious to me ; 

Show me Thy mercy, and be auspicious. 0 
Both Jaya and Vijaya 7 art Thou. 

Thou givest victory in baitlc ; 

Give me, too, victory, O Devi! 

Give me now a boon. 

Thy constant abode is on the Vindhya. the foremost of 
mountains. 

O Kali! O Kali! O Mahakali ! 8 

Thou delightcst in wine, meat, and animal sacrifice^ 9 

Bestowing boons, going whithersoever Thou wilt. 

Thou art ever followed by Brahma 10 ;tnd other Devas, 

By those who call upon Thee to lighten their burdens. 

As by those who salute Thee at dawn of day, , 

1 Bhujanga bhogavasena, which Nillcantha says is Sarpasharird-harena. 

2 Thus used for the churning of the ocean. 

3 Tridivang or svarga ; for there “ the Three '* shine. 

4 The son of Jambasura, whom the Devi fought for many years 
before he was slain by Her (see Markamleya Purslna). During the 
great Durga festival in autumn the Devi is represented as slaying this 
formidable Asura, so called as having assumed the form of a buffalo. 

5 Bhuh, Bhuvah, Svah, the earthly, atmospheric, and celestial spheres. 

• Shivdbhava. Shiva is so called because he is auspicious. 

7 See p. 82, note ri; p. 115, note 3 and 4 ; p. 147, note 8. 

8 Spouse of Mahak&la, an aspect of Shiva. 

9 SidhumSngsapashupriye. Siddhu is a spirit distilled from 
molasses. 

10 Bhutaih, which Nilakantha says here denotes the oldest beings, 
Brahma, and other Devas. 
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Nothing is unattainable either by way of wealth or 
children. 

Thou art called Durga 1 by all because Thou savest men 
. from difficulty. 2 

Whether in dangerous lands or sinking in the great ocean, 
Thou art the sole refuge of men. 

When assailed by robbers, when crossing streams and seas, 
As also in wildernesses and great forests, 

Those who remember Thee, O Mahadevi! are never lost. 
Thou art fame, prosperity, constancy, success, and 
modesty, 

Intelligence, knowledge, and man’s offspring. 

Thou art the two twilights, 3 
Night, the light of sun and moon. 

Sleep, beauty, forgiveness, and mercy. 

Thou, when worshipped by Thy devotees, destroye'st 
Ignorance, man’s fetters, loss of children, wealth, disease, 
fear, and death. 

I who have lost my kingdom seek Thy protection. 

I bow to Thee, SurcshvarJ. with bended head: 

Grant me protection, 

Thou whose eyes are like the leaf of the lotus. 

O Thou who art truth itself, be true to us. 

O Durga ! give me shelter, 

Who art merciful to Thy devotees, protect me. 4 

1 Durga. 

2 laterally, one who rescues from difficulty. 

3 Sandhya, early dawn when the stars arc vanishing, and evening 
as they are about to appear. 

" 4 Thus praised by the son of Pandu, the Goddess showed Herself 
to him. 



LAKSHMI 1 
(LAKSHMISTOTRAM) 
From the TANTRASARA* 


O DevI Kamala, 3 beloved of Vishnu, 

Adored by the three worlds, 

As Thou art constant to Vishnu, be Thou constant to me. 
Whoever worshipping Lakshml, reads these twelve 
names of Her— 

Ishvarl, 4 Kamala, Lakshml, Ohala, 6 
Bhuti, 6 Haripriya, 7 Padma, 8 Padinalaya, 0 Sampat, 10 
Uchaih, 11 Shri, 1 " Padmadharinl, 13 
With such an one, his wife and children, 

Lakshml ever abides. 

1 LaUslimi, commonly called Shri, Devi of prosperity and V rarity: 
the Shakti, or Spouse of Vislinu, who rose resplendent from flic sea At the 
churning of tlic ocean by the Devas and Asuras, and then reclining on 
the breast of Hari, gazed upon the enraptured Devas. As her Lord 
assumes various forms, so does She. 

2 P. 577. :1 Because She appeared from the lotris. 

4 Feminine of Ishvara, or Lord, or Ruler. 

5 Or Chanchala, flic fickle one, for nothing is so fickle as wealth 
and prosperity —“ here to-day and gone to-morrow.” 

0 Prosperity. 7 Beloved of llari (Vishnu). 

8 Lotus. 9 Who dwells in the lotus. 

10 Wealth. 11 The exalted One, for prosperity exalts. 

12 Beauty and prosperity. 12 Holding the lotus in Her hands. 
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TARA 1 

(TARASHTAKAM) 2 

From the NlLA TANTRA. 

1 

0 Mother, Devi Nilasarasvatl 3 Tara, 

Refuge with Thee I crave. 

Giver of prosperity and wealth art Thou 
To those who worship Thee. Standing on Shiva, 

Thy right foot upon His breast and left upon His thigh. 
Ever art Thou, with smiling, lotus-like face. 

Thy three eyes are, as it wcre,;full-blown lotuses. 

In Thy hands Thou boldest a knife,' 1 a skull, a lotus, and 
a sword. * 

1 The JVlatsyasukta, Tararnava. and Nila Tantras ileal with par¬ 
ticulars of Tara or Tfuinl, one of the Mahuvidya. whose vija is Hring, 
Trtng, IJTmg (Kimhcha), Phut (see verse 4). She is called Nilasarasvatl, 
because She playfully gives the power of speech. She is called Para 
on account of her being deliverer or saviour (hhakatrdt). She gives 
both pleasure (s/t/ihrt) and liberation (inuhshtr). She is called also 
Vgratard, because She saves from formidable and horrible calamities. 
Rislii Vasljishtha is said to have cursed this vidvit, and then raised the 
curse so that siddhi might be gained from Her by jitpa of the vlja 
HHtig, at ling, Hung, Phut, after which She again became glorious. 
Her Mantra is also given as Sluing, Hring. String, Hang, Phrrt (giver 
of wealth and beauty) ; another is H ring, 11 ring. String, Hung, Phut 
(giver of all desires); another is .ling, Hring, String, Hung, Phut 
(giver of speech) ; and thing, String, Hung, Phut (giver of liberation), 
ilc-r Yantra is an cighl-petalled lotus surrounded by a circle, with 
inverted triangle in the centre with Hung. On the petals arc Hring, 
String, Sluing, Hung. There is also a Yantra (Tdrdshathona) of 
two superimposed triangles, making a star. 

2 From the Nila Tantra (see also Tantrasara, p. (iio, R. M. Chatter- 
jee’s edition, and the Vrihatstotraratnakara, p. 283, where a more 
correct text is given). 

3 The blue Sarasvatl, Devi of speech (see note 1 ante). Nila Tantra 
says She is in the form of all language (sarvvabhdshdmayi). The Nila¬ 
sarasvatl Yantra is figured at p. 93 of the Pashamah&vidya. 

* Karttri (for dhydna see p. 94 Dashamahavidya). 
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2 

Thou art the presiding Devi of speech. 

Thou art the creeper which grants all desires.' 

Thou art the giver of all siddhi , 2 

And the power to write both verse and prose. 

Three are Thine eyes, as it were blue lotuses. 

Ocean of kindness and compassion art Thou. 

I pray Thee of Thy mercy shower upon me the nectar of 
prosperity. 

3 

O Sharblia, 3 1 pray Thee remove my fears. 

Proud Lady, brilliant are Thy garments. 

Bright with coiling serpents. , 

Thou art clad in tiger skin. 

Thy waist is adorned with tiny tinkling bells. 

Thou holdest the heads of two demons 1 
Dripping with blood, just severed by the sword. 

Thy waist is girdled with heads of demons, 

As it were with a garland. 

Thus art Thou beautiful, O formidable One. 4 

4 

O Devi Tara, attained with difficulty, 

1 take refuge with Thee. 

Thou art beautiful with form both amorous and 
charmful. 5 

1 As (lid the celestial Kalpa tree in Tndra’s heaven. 

2 Material success, psychical powers, spiritual attainment. 

3 Spouse of Shiva (Sharblia). 

4 Her dhydna is given as follows : The Devi is in the midst of four 
blazing funeral pyres ; Her feet as described in verse I ; formidable, 
with garland of severed heads ; short of stature ; big-bellied; tiger 
skin round the waist; youthful : four - armed ; protruding tongue ; 
giving vara ; holding the articles mentioned in verse i (the skull and 
lotus in left hands) ; a ns hi Akshobya in the form of a serpent on her 
head ; her body lustrous as that of the moonbeams ; formidable teeth ; 
smiling face ; three eyes blazing like the morning sun. 

* Maydnanga vikarariipalalane. 
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Thou art Vindu and the half-moon, 1 
Whose substance is Hung and Phat. z 
Thou art mantra 3 and the shelter of all. 

Thy forms are threefold— 

Gross, subtle, and Supreme. 

Thou art beyond the reach of Veda. 4 

5 

By the service of Thy lotus feet, 

Men of good deed attain sdyujya 3 liberation. 

O Parameshvari, Thou art the Spouse of Him 6 
Who is Brahma, Vishnu, and the three-eyed One. 

O Mother ! he who neglects to serve Thy lotus feet, 

But serves instead the Dcvas, Indra, and others, 

Who are themselves plunged;in the ocean of sangsdra, 7 
Is indeed and most truly ignorant. 

1 Ardhachnndraimikc —that is, the crescent sign below the vindu in 
chandruvindu. She is both Vindu and Nfida (sec Introduction). It 
is also said that there are eight varna above the vindu of 11 ting, com¬ 
mencing with ardhachandra, and ending with unmani, of which the 
third is Nitda. Here, as the Mahiisvachclianda Tantra states, the 
Devi should be contemplated. 

2 Two tantrik vija mantras: as to Hung (see p. 73, note 1, ante). Phat 
is the astro, or weapon mantra (see note 1, p. 73, ante). 

3 Mantrdtmike (sec p. t , ante). 

* Vedanfivgnahigochara, as to her three forms (vide ante). 

^laterally, “ becoming one with the Deity.” Identification of the 
self and the Deity with attributes ; one of the four forms of qualified 
liberation— Sdlokya, Sdrupya, Sdmipya, Sdyujya. Those who know 
the Brahman and such worship to be imperfect reject them, and attain 
the unconditioned bliss ( kaivalva) which transcends all other states. 
But these others must be passed before the end is reached, which the 
Shaktirahasya summarizes by a short verse : “ A mortal who worships 
by ceremonies, by images, by mind, by identification, by knowing the 
self attains kaivalya." 

6 That is, Paramcshvara, in whom the threefold energies which 
manifest in the trimurtli arc contained tasyastri parameshvari trinaya- 
nabrahmddi samnydtmanak. 

1 The Deva, in this like man, is a sang sarin or inhabitant of the 
sangsdra, which comprises earth, the antariksha, and heaven ( svarga). 
the abode of the Deva. The latter has wife and children, is engaged 
in conflict with demons, and so forth. When the merit which gains the 
Deva heaven is exhausted, he descends to earth again. 
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0 Mother ! those Devas who receive on their crowns 
The pollen which comes from Thy lotus-like feet, 1 
Are able to keep their promise of conquest, 0 . 

And to gain victory over their enemies in battle— 

Such, without a doubt, arc sheltered in Thy lap. 

But their enemies who send forth the defiant challenge, 

" I am a Deva, and none is equal to me in the whole 
world,” 

Perish and meet such death as befits them. 

7 

Bhuta, Preta, Pishacha, Rakshasa, 

Daitya, foremost of Danava. Yakslia, Lords of Naga, 2 
Wrathful Dakin!, 3 great'birds, 4 tigers, and other dreadful 
creatures 

Forthwith take flight, at but the remembrance of Thy 
name, 

And are powerless to do aught of evil. 


s 

Who serves Thy lotus feet, to him siddhP is given. 

He surpasses the Lord of speech,* 1 • 

And obtains the beauty of Kama. 7 

H e can charm and paralyze 8 multitudes of elephants upon 
the field of battle, 

And has power to stay the flow of water. 9 

The Siddha 10 and prosperity are under his control. 

1 That is, the Deva bow tlieir heads at the loot of the Devi, receiving 
on their heads the dust of Her feet. 

2 Various spirits and inferior divinities of more or less evil and 
malignant character. 

3 A form of Shakti attendant on the Devi in Her terrible forms. 

4 Iihachnra (vultures, eagles, etc.). 5 Vide ante, p. 74, note 2. 

6 Vrihaspati. 7 Deva of Love. 

s He has the powers of mnhanam and stambhanam, the hitter being 
one of the Tdntrika Shatkarmma. 

8 A particular form of stambhanam called jalastambha. 
i° Devayoni of that name inhabiting the antariksha. 
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Phalashloka. 1 

Whoever, being pure and self-controlled, 

Reads this eight-versed hymn to Tara, 

At morn, at noon, at evening, 

To him is given 

The power to write beautifully in prose or verse, 2 
Knowledge in all Shdstra , 

Imperishable fortune. 

The enjoyment of whatsoever he may desire, 
Fame, beauty, and wealth. 

The love of all men. 

And at the end liberation. 


1 Se post, p. ms, note 2. 


2 Labhnle deny ant' kavitvani*. 



YAMUNA 1 

(YAMUN ASHTAKAM) 

By SHANGKARACBARYYA. 

1 

May the daughter of Kalinda 2 ever cleanse my mind of its 
impurity, 

She whose waters, beauteous as the black body of the 
enemy 3 of Mura, 4 

Cleanse the overgrowth of plants and shrubs 6 which line 
its pleasant banks. 

Indras’ heaven compared with Thy waters is but a thing 
of straw. 

Destructress of the sorrow of the three worlds— 

Dhunoiu me manomalam Kalindanandint sad a. 0 

2 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, 

She whose stream is highly adorned with overflowing wafer 
Destructress of sin, dark as night, like unto nectar, 
Greatly powerful for the destruction of all great sins, 
Beneficent One who is black of colour, 

Through company with the body of the good son of Nanda 7 
Dhunotu me manomalam Kalindanandini sada. 

1 The river sacred in particular for its memories of Shri Krishna, 
who on its banks sported with the cowherd women (Gopi s). 

2 YamunS. 3 Shri Krishna. 

4 A Daitya slain by Shri Krishna. 5 Kunjapunjct. 

8 The refrain is translated in the first line. 

7 The cowherd who brought up Shrikrishna, when his life was 
threatened by Kangsa. 
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i 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, , 

The touch of whose shining waves washes away the sins 
of multitudes of beings. 

Devoted to Thee is the Chataka bird, 1 receptacle that Thou 
art of freshness and sweetness. 2 
Giver of desire, 

On the borders of whose banks swans ever dwell, 

Dhunotu me tnanomalam Kalindanandinl sadii. 

4 

May the daughter of Kalinda ever cleanse my mind of its 
impurity. 

The gentle breeze on Her banks/lispels the lassitude 
Of those who have rambled and played 3 thereon. 

The beauty of Her waters is beyond the power of words ; 
It is, indeed, the consortment with Her current, 

Which purities all rivers, male and female, 4 on the earth. 
Dhunotu me tnanomalam Kalindanandinl sadd. 


5 

May the daughter of Kalinda ever cleanse my mind of its 
impurity, * 

Destroyed by (the whiteness of) Her sandy banks laved 
by Her waters ; 

She who is ever white, 5 

Adorned with blossoms beauteous as the rays of the 
autumn moon. 0 

• 

1 As to which see p. 05, note 6. 

2 Literally, “ who are slaves to Her by reason of their inhabitancy 
of Her banks.” 

3 After the rasalila Shrikrisbna and the OopTs arc tired by their 
dance and play, and arc refreshed by repose upon Her banks where 
gentle breezes blow. 

* Rivers are either male ( nada) or female {uadi). Of the former 
class are the Sone, Sindu, etc., and of the latter Ganga, Naraimada, 
GandakI, etc. 

5 Her sandy banks are so. 


® Of a soft and silvery white 
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May She then purify me by Her waters, 

Most excellent that they are for the worship of Bhava, 1 
(By her white splendour), 2 Destructress of the darkness of 
night 3 — 

Dhunutu me manomalam Kalin d an andini, sadd. 

6 

May the daughter of Kalinda ever cleanse my mind of its 
impurity. 

The paste and unguents of the beauteous Radhika 4 
Colours Her waters in which Radhika plays. 

Possessor is She of the body of the husband 5 of Radhika, 
Which by none other may be possessed. 

Skilled is She in making Her way through the seven 
sleeping oceans, 

And in filling them with Her waters 0 — 

Dhunutu me manomalam Kalindanandinvsadd. 

7 

May the daughter of Kalinda ever cleanse my mind of its 
impurity ! 

Her stream is beauteous with the women of the cowherds 7 

1 For use in the ritual worship of Shiva. As to Bliava (see p. 97, note 1), 

2 Malum (manomolam). Impurity is a thfhg which is dark. The 

river by the white splendour of its white banks and blossoms is there¬ 
with contrasted. a For luminously white is Site like the moei. 

1 The beloved of Shrlkrislina. 

6 Shrlkrislina ; for He too bathes in her stream, which possesses 
also ilis dark colour. 

# Alluding to the destruction of the Asuras, called Kfdakeya. These 
excluded the Dcvas from svarga, O11 their chiefs being slain by Indra, 
they betook themselves to the depths of the ocean, whence they 
issued at night to destroy the Uishi s. The latter asked the aid of 
Vishnu, who told them to go to Agastya. He at one sip swallowed 
all the oceans, which thus disappeared (therefore " sleeping oceans ” 
of text) until the River Ganges was brought down by Bhagiratha 
(vide p. 125, note 5), when they were again filled with Her waters. This 
incident is attributed to the Yamuna, both rivers being manifestations 
of the same Devi. 

7 Literally, Alt, which, according to the Amarakosha=S«M» ; female 
friend, referring to the Gopi's who loved Krishna. 
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Made passionate 1 by the scent of the paste and unguent, 
Dropped therein- from off the body of Achyuta. 2 
Garlanded is She with clusters of Champak flowers, 

Set in the flowing 3 hair of Radhika. 

Of all s r uch as come to bathe in Her waters 
Neither is one the servant nor the other master. 4 
Dhunotu me manomalam Kalindanandini sadci. 

s 

May the daughter of Kalinda ever cleanse my mind of its 
impurity ! 

Pleasant always is She with Her groves. 

Where Nandanandf’ ever played." 

Bright is She with the ripened blossom 

Of the kddambn 7 and mallika 8 flowers upon Her banks. 

It is She who safely carries across the ocean of the world 9 
All such men as bathe in Her stream. 

Dhunotu me manomalam Kalindanandini sadli. 

1 Lamp ala; whose senses were roused by (lie scent of (lie pastes 
which had fallen from the scented body of Krishna. 

2 Krishna (" the imperishable one”). 

Pt!ala. iier hair is dishevelled and moving in the movements 
of breeze and play. 

4 Literally, “In the cast' of those who come down to bathe in Her 
waters. She,ever destroys all righteousness of master and servant”— 
that is, all arc equal in Her waters which purify all without distinction. 

5 *Thc text has Sandiiiitndaiin . but this has no meaning. Nauda- 
■nandin is He. who pleases Nanda or Krishna, whose foster-father 
Narnia the cowherd was. 

*> With the Gopl women. 

7 A beautiful flowering tree with yellow blooms under, and on 
which (as when he stole the garments of the bathing Gopl s) Krishna 
played (see p. 25, note 

8 A kind of Jasmine. 9 See p. 13, note S. 
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From the HARIVANGSHA 

Tiiou art liberation, 2 prosperity, life, 3 
Fame, modesty, and learning, reverence and intelli¬ 
gence, 

Twilight, 4 night, lustrous day. 

Sleep and the night of death, 5 

Arya, KatyayanI, Kaushiki, 6 

Observant of brahmacharyya , 7 

Mother of the leader of the celestial hosts, s 

Formidable one, 0 

She who undergoes great austerities, 10 
Jaya and Vijaya 11 

Contentment, nourishment, forgiveness, mercy, 'eldest 
sister of Yama, 1 - clad in blue silken raiment, 

4 . 

1 The sacred hymn as sung in ancient times l>y Risliis, related in 
chap, xlviii. of the Ilarivangslia, a sequel of the Mahabharata. j\s to 
Arya, see p. 1 14, note 4 ; p. 136, note 3. 

2 Siddhi (success), which here means the supreme siddhi or mukli 
(liberation). 

3 That is according to the commentator jivanam. 

I Sandhyd, or junction-time, morning and evening. 

5 Kalariitri, which is pralayaratri, or the night of the dissolution 
of all things. 

0 See p. 115, note 9. 

7 The virgin state, or the first of the dshrttmas. 
e Skanda, or Kartikeya, son of Shiva and the Devi. 

9 Ugraclutrl, which should be ugrachurini, but this is Arshn (com¬ 
posed by Jiishis), to whom the rules of grammar do not apply. 

10 Seep, 140, note 13. 

II Companion Devatfu of DurgA. 

12 Mritvu, the God of Death. 
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Of various form, 1 without form, having many forms-* 
With red, half-opened eyes. 3 
Large-eyed protectress of Thy votaries.. 

O Goddess ! Thou residcth on the peaks of fearful moun- 
taips, by rivers, and in caves, forests, and groves. 
Greatly worshipped by the Shavara,Varvara, and Pulinda 
tribesmen, 4 

Thou traverseth in all directions the world 
With peacock-feathered flags. 

Thou livest on the Vindhya mountain, 

Suri'ounded by fowls, goats, sheep, lions, and tigers, 
Amidst the constant ringing of bells/’ 

Thou hoklest the trident and spear. 0 
Sun and moon are Thy banners. 

Thou art the ninth day of the d*rk half of the month, 

And the eleventh day of the light half thereof. 7 
Baladeva’s 8 sistt-r art Thou, glorious one, 9 
Fond of warring 10 (with demons), 

Abode of all creatures. 

Thou art death, 11 and the supreme end 12 of men, 

Daughter of the cowherd Xanda, 13 

1 lUihr.nipa (see tin: Lalila, verse 155). The Devi Bhiig. Pr. says, 
“ She is formless because She is supreme. She has many forms because 
of ller activity” (see also Devi and Vamana Puranas) : “She is also 
the Shakti of the Countless Rudras.” The term is much commented 
upon in the Puranas, Upapuranas, and Tantras. 

2 AnrkcivitJlnirilpinl . 

3 Virfipiikshi. Shiva is also railed Virupiikshu. His eyes are 
either owing to his state of siimadhi. or consumption of bhfim pictured 
as in a vague, dreamy, half-open state. 

4 $havamir viirvvasnischttiva pulindiiisthit sup uj it a —a line worthy 
of remark, for these were savage and non-aryan tribes. 

5 During worship of the image the worshipper rings a bell. There 
was a constant ringing of bells. 

6 1 ‘attisha, a kind of spear with a sharp edge. 

7 Auspicious days. On the ninth (Savami) there is Chandipfithn 
(reading of Chandi), and on the eleventh (likddashi) fasting. 

8 Krishna’s eldest brother. 

8 Rajaniya in text is said to be a wrong reading for mahamya. 

10 Kalahapnyd. Literally, quarrelsome, 

11 Nishtha, which, according to the commentator, here means mortmain. 

12 That is, mukti (Liberation). 13 Foster-father of Krishna. 
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Unconquered, 

Wearing bark and good cloth : 

Raudri , 1 twilight , 2 
With dishevelled hair , 3 
And who art death. 

Fond art Thou of offerings of wine and flesh . 4 
Thou art Lakshml , 6 

And assumest the form of Alakshmi 0 for the destruction 
of Danavas , 7 

Thou art Savitri 8 of the Vedas, 

Mother of Mantras . 0 

Thou art the Dakskind 10 of the ritvik , u and art in the 
altars of sacrificial rites. 

And the religious sense 12 of Rishis. 

Thou art Aditi of Devas 13 

Plough of cultivators, earth of all creatures. 

The success of merchants who fare in big ships , 14 
The coast of ocean, 

And foremost Yakshi of the Yakshas . 15 
Surasa of Nagas , 10 

Virginity 17 of maidens and good fortune of women, 
Knowcr of the knowledge of Brahman . 18 

1 The dark (tamusika) energy, called Raudri, is said to be 
Chamunda. There are said to be nine crores of different Chamundas. 
(see Bhaskasaraya Comm., I.alita, verse 155). 

2 Sandhyu. ‘ 

3 Kali and Tara are always so represented (sec Karpuradistotra). 

4 Suramihigsabalipriyu. 5 Devi of wealth and prosperity. 

0 Devi of misfortune and poverty. 

7 Sons of Danu, enemies of the Devas. 

8 The Gavatri mantra. 

9 Mantruganusya, or, according to another reading, hkultiguuusya. 

10 The present offered to the officiating Bralunana. 11 Priest. 

12 Dharmahuddhi , a term difficult to translate. A man is said to 
have dharmahuddhi who has great respect for religion and duty. 

13 The Devas were children of Aditi, as the Daityas were of Diti. 

14 Sdngydtrikiindm ~potavanijam. 

15 That is, She is the Mother of Kuvera, the King of the Yakshas, a 
class of Dcvaynni. 

18 Mother of the serpent divinities (Nagas). 

17 lirahmacharyya. 18 Brahmavddini. 
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Initiation and supreme beauty, 

Lustre of light, Rohini 1 of planets. 

'Lakshmi, most successful art Thou in coufts and fortresses, 
In the confluence of rivers and in the full moon. 

Thou art called Kritivasa . 2 

Thou art Sarasvatl in the works of Valmiki , 3 

Memory in those of Dvaipayana , 4 

Religious sense of Rishis 5 and (perfect) mind bf Devas.® 

Thou art the Goddess of wine . 7 

Adored art Thou by Thy creatures for Thy deeds. 

Thou art the charming look of Indra, 

And art the thousand-eyed 8 
Devi of ascetics, 

A rani 0 of Agnihotra Brahmanas , 10 
Hunger of all creatures. 

Who satisfieth those in heaven. 

Thou art Svdlul , u 
Contentment, patience. 

Receptacle of the Vasus , 12 hope of men, 

Contentment which comes of work fully done ; 

All the; quarters and their opposites , 13 
Flame of fire, lustrous Shakuni , 14 

1 The name of an astcrijtn. 

- The naraS of Shiva as clad in tiger-skin. 

3 Anther of the Ramiiyana. Tradition says that lie obtained a 
boon from the Goddess of learning and composed that work. 

4 Krishna Dvaipayana, one of the Vyasas arranger of the Puranas, 
etc., who is said to have had all such shdstra by heart. 

0 Vide ante (see p. 84, note 12). 

a Mdnasi, which the Commentator says —" Satyasangkalpdtmi/.ii 
chetovritti ” —that is, whose will and thought fully realizes itself. 

7 Suradev I. 8 Indra. 

9 /Irani are the two sticks of samid wood used to kindle sacrificial 
fire. 

10 Brahmanas, who cherish fire in the house and perform ha mu 
thrice daily. 

11 Wife of Agni, the mantra used when making Iwma. 

12 Of whom there are eight; Apa, Dhruva, Soma, Dhara, Anila. 
Anala, Pratyusha, Prabhasa (see Vishnupurana, Book f., chap xv.). 

13 E.g., north and south, east and west, etc. 

14 A terrible spirit of that name. 
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Putana 1 the terrible Rcvati , 2 
Overpowering sleep of all beings, 

Warrior 3 

Of learning Thou art, Brahmavidya , 4 
Ong, and V as hat . 6 

The Rishis know Thee as Parvatl amongst women. 

As Prajapati 8 has said, Thou art Arundhatl 7 amongst 
women, with but one husband . 8 
The difference of disputants. 1 ' 

Famous also art Thou as Tndrani . 10 

This universe, mobile and immobile, is permeated by 
Thee. 

Without a doubt Thou art saviour in all battles. 

Amidst fires and on the banks of rivers. 

Amidst robbers, in forests and caverns. 

When in prison or when assailed by enemies. 

And in all times and places where life is in peril. 

My heart, mv reason, and mind are devoted to Thee. 
Deliver me from all sins. Be gracious to me. 

Whoever rising at dawn reads 11 for the space of three 
months 

This sacred hymn to Devi compiled by Vyasa. 

Being himself pure and of controlled mind. 

Obtains the desired fruit. 

Whoever reads it for six months, to him also • 

The desired fruit is given. Such as read it for nine 

1 A female demon who attempted to destroy, hut who was destroyed 
by the infant Krishna. 

2 Name of the twenty-seventh constellation, containing thirty-two 
stars. 

3 Kshatriya. 4 The science of Brahman. 

8 The Mahamunhn “ <>m.” Vasliat is a mantra. As Svahfi is used 
■with homo, so shrausat, vaushat, vasliat, and sradhd are used in pitri- 
kriyd. 

8 Brahma. 

7 Wife of the sage Vashishtha, famous for her constancy and 
devotion. 

8 Ekabhartrinam. 0 Bhedovivadashildniim. 10 Spouse of Indra. 
11 Here follows the pluila portion up to fourth line of next page (see 

p. lo8, note 2). 
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months obtain celestial vision, and he who reads it 
for one year gains all such success 1 as man may 
desire. 

O Devi! as was said by Dvaipayana, Thou art the supreme 
divine Brahman. 

Thou destroyest the bonds and the fearful destruction of 
men, 

The loss of children, wealth, and fear of death from 
disease. 

Thou art in the form of desire, and dost grant the objects 
thereof. 

Having deluded Kangsa. Thou enjoyest the whole world. 

And 1 also shall live as a cowherd among kinc ; 

To accomplish my work 1 shall become a cowherd of 
Kangsa. 2 

' Siddhi, 

2 The tyrant who sought to slay Krishna. Tlic Chapter concludes : 

“ Having thus addressed the Devi, the Lord disappeared, and She, 

too, saluting Him, expressed Her consent by saying, ‘ So be it.’ ” 



MAHISHAMARDINI 1 
(M AH ISH AM A RDINISTOTR A) 

From the TANTRASARA 2 

1 

0 Chaniji ! 3 wanderer in my heart, 

By whom the act of the formidable Asura 4 was shattered. 
Destroy the calamities which deeply pierce me, 

Arising from the mass of malice and fears (which assail 
me), 

So that, free from danger, 

And protected by the lotus cluster of Thy feet, 

My swan-like 1 ’ mind may swim and rejoice in the ocean of 
bliss. 

2 

What fear of his enemies has he who worships Thee ? 

The Devas who worship Thy feet sta'mping on beast and 
noose, 0 

Having abandoned the form of Nrisingha, 7 

1 A title of Durga, Shakti of Shiva as the powerful victrix of demons. 
She is Mahishamardini, as the slayer of Mahisha. The Daitya Sumbha 
attacked Her in the form of a buffalo (Mahisha; see Chandi). 

3 P. 574 - 

3 A form of the Devi assumed for the destruction of the Daitya 
Chanda, and who assisted in the destruction of the demon Raktavija 
(see Markandeya Purana). 

4 Mahisha. 

6 Manohangsa, the haiigsa, is variously described as a swan, 
goose, and flamingo. 

8 The Devi is standing on Her lion (v. post) with the noose (pasha) 
beneath Her feet. 

7 The Man lion incarnation (A vatura) of Vishnu, in which He 
destroyed the Daitya Hiranyakasipu, father of ilis devotee Prahl&da. 
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Waose towering mane reached the summit of Mount 
Sumeru, 

And whose fingers are outstretched to tear (the breast of) 
.Hiranyakasipu, 1 

Now worship the lion, 2 the enemy of the elephant. 3 

3 

O Chandi! when the syllables, the letters- of* which speak 
of Thee, 

Reach the ear, then Brahma and other Dcvas 

Sing the truth, touching Purusha and Prakriti. 4 

O Devi ! be to-day gracious to me. 

Devoted as I am to the kissing of '1 hy beautiful lotus 
feet, 

The one and only glittering abode of the essence of.the 
nectar of all Devatas. 


4 

If, because of my following your way of Kula, 5 
I suffer reproach better is it that 1 shall thus be without 

• fame. 

1 See last note. The avatar a is generally represented with the 
King of tire Daityas across his knees, tearing asunder with his hands 
and claws Uie latter’s belly. 

2 Which accompanies the Devi as Durga. After the destruction 
of •Hiranyakasipu, Vishnu's wrath was not appeased. The world 
trembled, fearing wliat lie migbt do. The Dcvas asked the help of 
Shiva, who assumed the Sharabha form — that of a lion with wings 
and eight feet—who caught up Vishnu into the air and held him there 
until he had become powerless. The lion then went to the feet of 
Dilrga, whom he accompanies. 

3 Gaja, the elephant form subsequently assumed by the Asura, 
Mahisha. 

4 Shiva and Sliakti, the “ Male ” and “ Female " elements, from 
whose union springs the universe (see Arthur Avalon’s Introduction 
to the Mahanirvana Tantra, and Iris edition of the Tantra Tattva). 

B That is, Kuldc.hara , one, and the highest, of the divisions of 
Tantrik worshippers often misunderstood, and therefore subject of 
reproach; and which is contrasted in the next line but one with 
the more popular and conventional worshipper of Keshava and 
Kaushika. 
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Let me not have that which comes of the worship of 
Keshava 1 and Kaushika f 

Rather, O Mother! let my heart rest in meditation on 
Thy lotus feet, 

Worshipped by Brahma, Hari, 1 the enemy of Smara 3 and 
the enemy of the Dai ty as. 4 

5 

O Mother ! if 1 be engaged in the rightful 6 contemplation 
of Tliy lotus feet, 

What matters it if I know not 0 other sacred places ? 7 
May Thy lotus feet be ever present to my mind— 

I hy feet which are the wealth of our wounds ! M 
O propitious Mother ! do Thou forgive me. 

(5 

Verily and without doubt, even the Lord of Bhutas 9 would 
have perished 10 

Maddened as Lie was with the joy of the embrace of (Thee 
who art) His own self." 

1 Vishnu. 

2 An epithet both of Shiva and Indra, probably here the former. 

• l Smara, the God of Love ; Shiva, whom lie slew, is his “ enemy.” 

4 Dailyari; usually an epithet of Shri Khshrui. but as Hari has 
already been mentioned, possibly the relerenee may be. to India. 

r ’ I orderly, according to the direction and sequence of the dhy.vna 
or stotra. » Literally, “HI be deprived of.” 

4 Siddfidspuda , where the perfect (siddha) are, or where SidJhi 
(power and perfection) may be gained. 

H That is, they are the healers of our pain. 

0 Shiva Bhuteshvara or Bhutanatha. 1 Uinta, which in a general 
sense means ” beings.” specifically refers to the spirits and ghosts 
by whom Shiva is surrounded, aiul of whom He is Master. 

10 It is by the Devi's aid that Shiva is Parameslivara, for without 
Sliakti He is nothing, and without Her life-giving energy and support 
cannot exist. As the Kubjiku 'J antra says : “ Without their Shaktis 
the husbands are but prria ” (inert corpses). So also the Jnanamava : 

* O beloved, pure Sadfishiva. without Shakti is without motion like 
a corpse, for without Shakti lit; can do nothing.” 

II Svatmiimimparirabhya . laterally, having embraced Himself. The 
Devi is, however, in a dualistic sense, His sacred half, and in reality one 
with Him and His own self (see Mahanirvana '[’antra, chap. i.). 
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Had He not enjoyed the lotus fragrance of Thy feet, 
Full of honey from which drop liquid sandal, 

And the nectar, there haply fallen from the moon. 1 


O Mother ! let the stream of heavy showers of holy devo¬ 
tion towards Thee 
Be ever shed upon me. 

Struggling and drowning, alas ! as I am in the endless 
ocean of illusion,- 

Without taste of the springing water of the Bliss of 
Brahman, 1 ’ 

Which dispels the weight of mental afflictions from 
numbers of Devas. 

s 

May (Thy) glory, 4 dark as collyrium cloud, 

Be ever in my heart. 

From its glittering lustre were born the three Devatas, 
Who create, maintain, and destroy the world, 

Whose substance is pure intelligence and bliss, 6 
Dispelling the darkness which overspreads the heart 
By the (glory of the unnumbered) millions of their rays ! 

m 

9 

May 6 Devi MahisharnardinT. who hath power to destroy 
The proud enemies of the Devas, 

1 Daivadvirhyutu chandra ihamiunauisnprSgalbhya garbashravat — 
Haply ” in the poetical sense, as the nectar should he in the moon, 
but it happens to be dropping from the sacred feet of the Devi. More¬ 
over, the Parangvindu, which is Shivashakti, is in the crescent of 
NirvAnakala, which is by Amakala the sixteenth digit of the inoon- 
circle (Chandramandala), whence Hows the nectar, which, as Trhchha, 
is the eternal precursor of creation (see Commentary, verse 49. of the 
Shatc.hakranirupana). 2 Viddkd, not as the original has it, Suidha. 

3 ByahmananJastmlbhishekn in the original should be lirahma- 
uatiddrasubhisheka. * Malias, not mahaug. as in the text. 

6 idirmalachiddndndatrayangdiiivatnm. 

6 Verses 9 to 12 are a free rendering of a text which in parts is so 
corrupt as to be untranslateable with accuracy. 
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And is the slayer of many another demon, 

Ever conquer! 

She it was who, having severed the head of the Asura 
Mahisha, 

Seized upon him who assumed the form of a buffalo by 
his magic art 

Upon the field of battle, 

Now bellowing, now running, now lowering his head down¬ 
ward. 

Falling upon the battlefield, and then vanishing from it 
for a while. 

10 

She kills the Asuras upon the battlefield. 

Terrible it was, with the dancing of the weapons and 
streamers 1 of the enemy, 

With a cloud of thrown discus and other missiles. 

There the copper-coloured weapon 2 dashed and flashed 
from the enemy’s arrows— 

Enemies so stout, strong, and tall, proud of wealth and 
power, 

The field of battle thus seemed to have been swept by a 
tempest, 

Most hideous it was, thickly spread wjth limbs and dead 
bodies of Asuras, 

In whose blood and flesh birds slaked their thirst and 
appeased their hunger. 


11 

Let the Sadhaka meditate upon Devi Mahishamardini, 
Rushing now here, now there on the field of battle for the 
slaughter of the enemies. 

Attended by eight companion Matrikas, 3 
Ear-ringed with cight-petalled lotuses. 

Within each petal of which are writ the eight syllables, 

Mahishamarddinyai namah. 4 

1 Chowrie. 2 That is, lire. :i The Devis so called. 

* Salutation to the Devi slayer of Mahisha. 
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Formidable was that field with the tossing of the huge 
curved hdtns of Mahisha, 

Deeply black, maddened, wandering .to and fro, horribly 
. roaring, 

Whose instant death was desired of the Devas. 


12 

Let the Sadhaka meditate 

Upon the auspicious black Bhagnvatl 1 Mahishamarddini, 
Holding in Her hands discus lance, axe, shield, arrow, 
bow, and trident, 

Making the gesture 2 which dispels fear ; 

Her long, matted hair is like a bank of cloud, 

Covering Her face most formidable. 

Loudly screaming, now with peals of terrible laughter. 
And then with Her threats greatly frightening the Daitya 
heroes. 

13 

O Devi! such as in this manner 
Meditate upon Thy faultless form, 

Worshipped by Indra and other Devas, 

To them it is given to attack the cities of their enemies, 
And, conquering fjieir enemies, to gain a kingdom ; 

They, too. acquire nectar of the knowledge of poesy, 

And power to arrest. banish, and slay. 3 

14 

O Mother ! salutation to Thee ! 

‘May Thou conquer! 

Whosoever, meditating upon Thy lotus feet, 

Utters this Thy hymn, 

In the palms of the hands of all such 

Are forthwith wealth, fulfilment of desire, and liberation. 

1 Sec p. 101, note 10. 2 The abhaya tundra (see p. ,y>, note 2). 

3 Stanibhanain, uchchalaiiitm, and muranam, three of the 'l'antrik 
Shatkannmu. 



“MAY THE DEVI GRANT ME PARDON” 

(DEVYAPARADHAKSHAMAPANASTOTRA) 

By SIIANGKARACHARYYA 

1 

Alas ! I know not either Thy mantra 1 or yantra , 2 
Nor how to welcome Thee, 3 

Or how to meditate upon, nor words of prayer to Thee, 
Nor do I know Thy mudrii , 4 
Or how to lay before Thee my griefs ; 

But this I know, O Mother ! 

That to follow Thee is to remove all my pain. 

2 

By my ignorance of Thy commands, 

By my poverty - ’’ and sloth, 

1 Shabda is Brahman, and manh a tlm manifestation thereof. From 
manana arises realization of the monistic truth. Man of ma'dra 
comes from the first syllable of manana, and Ira from liana, or libera¬ 
tion from the bondage of the sangsdia. That is called maniia which 
calls forth (Smantrana) the chaturvarga, and tiliich is the svariipa of 
Devata. (See Introduction. Mahanirvana Tantra, and the Chapter on 
Mantra Tattva in the edition of Tantra J'altva edited by Artluir 
Avalon. 

2 Ibid., the Tantrik diagram w hich is worshipped in lieu of the image 
(pratimd). The Gayatri Yanlra is figured on the cover of this work. 
Mantra is Devata, and yantra is mantra, in that if is the body of the 
Devata. who is mantra. 

Yantratn munlramuvum prnktam niauirdtmd deoataivahi 
I'ehalmanoryatha bhrdo yanlradrvutayostalhd (Kaulavaliya Tantra). 
“ The substance of vantra is mantra. Devata is mantra. As 
there is a distinction between body and atma, so there is between 
yantra and Devata.” 

3 By the dvahana m Ultra, always said in worship of the pratimd, 

* Ritual gesture, it being said : Devdndng modada mudrd tasmdllang 
yatnatashcharct (see Introduction, Mahanirvana Tantra)— ‘‘Madid is 
giver of pleasure to Devas, therefore it should be done with care." 
r > Want of means to perform the proper worship. 

94 



" MAY THE DEVI GRANT ME PARDON ” 95 


I had not the power to do that which I should have done, 
Hence my omission to worship Thy feet. 

But, O Mother ! auspicious Deliverer of all, 

All this should be forgiven me, 

For a bad son may sometimes be born, but a bad mother 
never . 1 


3 

0 Mother ! Thou hast many worthy sons on earth, 

But I, your son, am of no worth ; 

Yet it is not meet that Thou should'st abandon me, 

For a bad son may sometimes be horn, but a bad mother 
never. 


4 

(3 Mother of the world, () Mother ! 

I have not worshipped Thy feet, 

Nor have I given abundant wealth to Thee ; 

Yet the affection which Thou bestoweth on me is without 
compare, 

For a bad son may sometimes be born, but a bad mother 
never. 


5 

I have abandoned the worship of other Devas 
Because of the variety and confusion of the injunctions 
relating to their worship. 

I .am no . more than eighty-five years of age, 2 3 
If Thou will not bestow Thy kindness on me. 

What shelter have 1 without Thy support, 

O Mother of the big-bellied Dcva ! ;i 

1 A celebrated line : h'lipiillm jiiyrlu Itvm Itidapi kumatii nahhurati. 

2 How is this stated ii the hymn be the work ol Shnnykartell rvya, 
to whom it is attributed, for he is said to have died at the early age 
of thirty-two ? 

3 Lambudarajunam. The Dcva is the elephant-headed Ganesha 
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6 

Prayer, sweet as the sweet melon, 

Makes even a dog-eater 1 2 perfect ; 

Even a beggar walks without fear 
With crores” of gold pieces. 

O Aparna ! 3 this is the fruit of Thy mantra entering their 
ears. 

Who can say. O Mother ! 

The fruit which is born of the recitation 4 * of Thy mantra ? 

7 

He who is besmeared with the ashes of the funeral pyre, 6 
He who swallowed poison'! 0 
Who is clothed with space, 7 

With matter hair, garlanded with the Lord of Serpents, 
The Lord of men, 8 

The Lord of Ghosts 0 holding a skull in His hands, 

1 That is, a low caste such as tile Chamliila, who cats any filth. 

2 A c.rorc is too lakhs ; a lakh is 100,000. 

3 Name ot the Devi. According to the Kalika, and Brahma Puranas 
the Devi, as the daughter of I lima vat, renounced even leaves as food 
(n-parnd ----- without leaf) ; hence she. is called by Devas Aparna. 
According to another derivation, the name comes from apa (removing), 
rina (debt). So Bhaskararava, who gives it, says in his Dev'tsiava : 
“ When you have not discharged your debt to me. though I respect 
your name, O Shiva, why are you not ashamed to bear the name of 
Aparna?” (discharger of debt) ? According to the Nirukta parna — 
falling. Apornu = frec from falling. 

4 That is, jttpa, which is only recitation in the English in its lowest 

form, the highest form being mental (ntnnasa) only. Jcpn, which is 
defined as vidhSnenu mavirochchuranam , is either vdchaku, upangshu, 
or manasS (see Tanlrasara, 75 cl seep). 

6 Shiva, to whom the rest of the attributes in this verse refer. 

6 Sec. p. 14. note 1. 

7 Shiva is represented naked, as the Yogins, of whom He is the 
Master, ever are. 

8 Pashupati. Pnshu literally means animal, but men are also pashu. 
8 Bhutesha. Shiva is surrounded by hosts of spirits. 
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Owes his great state as Lord of the World 

To his acceptance of Thee as His Spouse, O Bhavani ! l 

8 

No desire have I for liberation, 

Nor have I desire for wealth, 

Nor wish for knowledge, 

O Moon-faced One ! neither have I wish for happiness ; 
But this only I beg of Thee, 

That my life may pass in the recitation of these words : 
MridanI , 2 RudranI , 3 4 Shiva, Shiva, Bhavani . 1 


9 

t 

I have not according to the injunctions laid down 
therefor • 

Worshipped Thee with the various articles' 1 of worship. 
What is there which T have not wrongly done or omitted 
in my meditations on the Brahman ? 

O Dark One ! 5 6 it will be but fitting on Thy part 
If* Thou bestoweth not kindness on me, helpless though 
I am. 

1 Bhava is Shiva, and is Ilis name in tin- watery form of flic ashta- 
miirti (eight forms). The Vayu Parana says that He is called Bhava 
because all things come from Him and subsist in water. The Devi is 
Bhavani, as the Spouse and giver of life to Bhava. 

2 Mrida is a title of the srillvika Shiva. She is His Spouse. 

Devi is the Spouse of the countless Shivas called Rudras, in 
whom the tamngunu prevails. The dark (tnmns) energy, called Raudri, 
is said to be Chamunda. 

4 Upachara. There are sixteen such, called the shorasha pujri 
Hpachara —viz., (i) asanam (seal) ; (2) svagatam (welcome) ; (3) pudyam 
(water for feel) ; (4) Argham (offering of water, dtirvii grass, rice, etc.) ; 

(5) and (6) achamaniyam (water for sipping ; twice) ; (7) tnadhuparka 
(honey, ghee, milk) ; (8) Surinam (bathing) ; (9) vnsanani (cloth) ; 
(to) abharanam (jewels) ; (11) gand/ia (scent, sandal paste, etc.) ; 
(12) pushpa (llowers) ; (13) diipa (incense) (14) dtpu (lights) ; (15) uai- 
vedyam (food) ; (16) vavdanam or namaskiira (prayer). 

6 Shyama. 


7 
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10 

O Durga, 1 our Lady ! O ocean of mercy ! 

When overwhelmed by danger 2 I remember Thee. 

Think not, however, this to be deceit on my part. 

For children afflicted by hunger and thirst ever remember 
their mother. 

II 

O Mother of the world ! 3 

It is nothing wonderful if Thou art full of compassion 
for me ; 

A mother does not abandon her son 
Even if he. have an hundred faults. 


12 

There is no such great siriher like me, 

There is no such destroyer of sin as Thou. 

Now, MahadevI, you have heard what 1 have to say, 

It remains for Thee to do what may seem fitting to Thee. 

1 A great name of the Devi. The Devi Purana says that She is 

so called because the Devas were delivered from fear in diliiculty and 
battle ; hence She is deliverer (Durga). The Markandeya Pk. ana 
and the Lakshin! Tantra in the Pancharatra says : “ In this place 
I shall kill a great Daitva (Titan) named Durgama. lienee my name 
shall be Durga." * r 

2 The Markandeya Parana says : " When Thou art. remembered 
in times of difficulty, Thou takest away all fear of all things." 

3 Jagftdantba, 
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From The FOURTH OR SHAKRADl MAllATMYA OF 
CHANDI. (MARKANT)KYA 1’UKANA) 

1 

May that Devi by whose power this world was spread, 
The perfect form of the powers of countless Devas, 2 
The Mother 3 worshipped by all Devas and Maharshis, 4 
Do good to us. 

2 

May that ( handika whose peerless majesty and power 
Neither Bhagavan Ananta, 5 Brahma, nor Hara 6 can 
declare, 

Turn lie rself towards us for the destruction of the fear 
of evil, 

And the protection of the whole world. 


3 

We bow to Her who is good fortune itself in the dwellings 
of the virtuous, 

Ill-fortune in those of (lie sinful, 

Reason 7 in the hearts of the intelligent, faith in those of 
• the good, 

Modesty in that of the high born. 

Protect. O Devi ! this universe. 

1 Wlirn tlu- enemies of tile Devas were vanquished by tile Goddess 
Sbakra and tlie other Devas, bowing down before Her, their hair “ erect 
with exultation,” thus sung Her praises. 

2 Her form was that of their combined powers. 

2 Anihiku. 4 Great Itishi s or Seers. 

5 Vishnu. 6 Shiva, for they, too, adore ller. 7 Hu Uhi. 
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4 

How can we describe Thy thought transcending form, 

Or Thy greatly abounding strength which destroyed the 
Asuras, 1 

Or, O Devi! those great deeds of Thine 

Done in battle midst hosts of Devas, Asuras, and others ? 

5 

Thou art the cause of all the worlds, 

Though Thy substance is the three gun a s, 2 
Yet is no fault known in Thee. 3 

Incomprehensible art Thou even to Hari, Hara, 4 and 
other Devas /' 

Thou art the refuge of all.' 

The whole word is but a part of Thee. 0 
Unmanifested, 7 primeval, supreme Prakriti. 8 

(i 

O Devi ! Thou art Svci/ul, ” 

By the utterance whereof all Devas in all sacrifices lire 
satisfied. 

1 Enemies of the Devas. 

2 Saliva Taman, Jiajaa. Nature as spirit, as the veil of spirit, and 
of descent and ascent from spirit to matter and matter to spirit /see 
Introduction, Malianirvana Tantra). 

3 Ordinarily, the world wliich consists of the sit nan is imperfect, 
but She who is it and yet transcends it, is perfect. 

* Vishnu and Shiva. 

0 As the Vishnu Yamala cited in the Shaktanandatarangini, says 
(Matastvatparamum ruparn lamia jd.nd.ti kashchana , chap, iii.) : “Her 
supreme form is that which none know.” 

8 Not as it has been rendered, “ Thou art the entire world which 
is composed of parts ”—the world is but a part of Her. Hindu belief 
is not pantheistic in the ordinary European sense of the word. 

7 Avyakrita, of which Nagoji Bhatta says it—Shadvidha vikdrara- 
hitalvat, on account of its being void of the six forms of change. 

8 Of whom the Shaktanandatarangini says : “ Pranamya prakriting- 
nilyang pavumdtmu svarupinim ” (chap. i.). 

8 The Mantra of that name (sec p. 86, note 5). 



CHANDIKA 


IOI 


Thou art also declared by men to be Svadha, 1 
Which satisfies the Pitris . 2 


7 

Thou, O Devi! whose great vrata 3 surpasses all thought, 
Art the supreme knowledge full of power 
Which is the cause of liberation 

Ever sought to be gained by those Munis 4 desirous thereof, 
Who have strictly controlled their senses and are free of 
all faults . 8 

8 

Thou art in the form of sound, 

The repository of spotless 0 Rik 7 and Yajus 7 hymns, 

And of the Sarnan 7 hymns wherein are the verses of the 
t j charmful Udgitha. 8 

Devi, Thou art the threefold Veda 9 and Rhagavatl ; 10 
For the maintenance of the world Thou art the science 
of Vartta ; n 

Thou art the supreme destroyer of its pains . 12 

9 

O Devi ! Thou art the power of understanding 13 
By which the essence,of all Shdstras is known ; 

1 Tlit> Mantra of that name (see p. S6. note 5). 

2 The lunar ancestors of the human race and the earthly ancestors 
of the seventh degree, to whom offering is made in pilriknvu. 

* Vow or voluntary rite (see Introduction, Mahanirvana Tantra). 

4 Sages. 

® This passage has been rendered : “ Thou studiest with Thy organs, 
whi^h are the essence of strength well restrained.” But: the Dev! does 
not study, nor has She organs restrained or otherwise. 

“ Because they were breathed out by Islivara. 

7 Of the Vedas so named. 

8 Part of the Samaveda. the office of the Udgatri. 

8 See p. 33, note 9. 10 For She has all powers. 

11 I.e., agriculture, cattle-rearing, and trading. 

12 As the l.aliti Sahasranama says : “ She soothes like moonlight 
all those who are burnt by the triple fires of misery” (tdpatraya) of 
phenomenal existence. 

13 Medhd, which Gopal Chakravarti s&ys=DhuranavatUmddhi. 
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Thou art Durga , 1 the vessel wherein we cross the danger¬ 
ous ocean of the world. 

Devoid of attachment art Thou . 2 3 

Shri 8 also, who hast made Thy abode in the heart of the 
enemy 4 of Kaitabha , 6 

Thou art indeed Gauri , 6 who hast fixed Thy dwelling in 
the moon-crested Deva . 7 

10 

Smiling spotless like unto the full moon. 

Resplendent as the finest gold, 

And lovely was Thy face. 

Yet wonderful it was that swayed by wrath, 

The Asura Mahisha suddenly smote Thy face when he 
saw it. 

11 

Greatly marvellous indeed it was that when he had seen 
Thy face, 

Wrathful, terribly frowning, beauteous as the rising moon. 
Mahisha did not forthwith yield up his life, 

For who can live after beholding the wrathful King of 
Death ? 8 

12 

O Devi, our supreme Lady ! , 

Be gracious for the sake of the world, 

For when wrathful Thou dost suddenly destroy the 
generations of the enemies . 0 
It is but now made known to us 

That the mighty army of the Asura Mahisha has met its end. 

1 Nagoji says: " Vuhkhaprapyatvcna durgati Hi uchyatr" (to be 
attained to with great difficulty). 

2 A sanga-nirlepd (G. 0 .) ch idd n a min mn yitvat (on account of Her 
being chit and Snanda). 

3 Lakshmi. 4 Vishnu. 5 The Daitya brother of Madhu. 

6 See p. 128, note io. 

7 Shiva, who bears on His head the crescent moon. 

8 Yama. r That is, the Daityas. 
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13 

Those to whom Thou, O bestower ©f prosperity ! art 
• gracious, 

Are esteemed in all lands, 

Their wealth and fame increases, 

And then dharma, artha , kdma, moksha 1 know no lessening. 
Praiseworthy are they maintaining sons, servants, and 
wives. 


14 

By thy grace, O I)evl ! the virtuous man, ever honoured. 

Does ever daily all religious acts, 

And thereafter gains heaven by Thy grace ; 2 

Therefore art Thou of a surety the giver of fruit in the 
three worlds. 

15 

O Durga ! the remembrance of Thee dcstroyest the fear 
of all creatures, 

'Nj/hen called to recollection by those in health Thou dost 
bestow a truly good mind. 

O remover of poverty, pain, and fear. 

Who but Thee art e^er compassionate for the good of all. 


1(1 

By the slaying of these foes the world gains happiness. 

O Devi! Thou hast slain them with the desire 
That they should not always sin so as to merit hell , 3 
But that by death in battiest hey may go to Heaven. 

1 See p. 160, note 5. 

2 Nagoji Bhatta says tntah here means that after that (svarga). 
and in order of time they gain moksha (liberation). 

3 Not “ Let these practise sin so as to descend to Hell for long,” 
as it has been rendered. The Devi's desire is to save even Her foes. 
The translation of the alternative reading given by the translation re¬ 
ferred to is nearer the sense of the text. 
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17 

Seeing them, why dost Thou not (by Thy look) turn them 
to ashes ? 

Thou thro west Thy weapon among the enemies, the 
Asuras, 

In order that, being purified by it, 

Even these enemies may go to heaven. 

Such is Thy merciful intention even towards them. 

18 

If by the glittering, formidable flashes of Thy sword, 
And by the lustre of Thy spear-point, 

The eyes of the Asuras were not destroyed, 

It was because they gazed on Thy countenance, 

Like unto the radiant moon. 

19 

0 Devi ! Thy nature it is to subdue the evil works of the 
wicked, 

Thy form, destructive of the strength of those who destroy 
the Pevas, 

Surpasses all thought, and is comparable with none. 

By this Thou hast manifested Thy kindness even to 
enemies. 

20 

O Devi ! with whom may this Thy valour be compared. 
Or Thy most charming form striking fear among foes ? 

In Thee only, bestower of boons, even upon the three 
worlds, 

Are seen both kindness of heart and relentlessness in 
battle. 

21 

By the destruction^)! their foes the three worlds have 
been saved by Thee, 

Thou hast led even these to heaven, 
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Haying slain them in the front of battle, 

And'hast dispelled the fear besetting us from the mad¬ 
dened enemies of the Devas. 

Salutation to Thee, 0 Devi! 

22 

With Thy spear protect us, O Devi l 1 
O Mother ! protect us with Thy sword. 

By the sound of Thy bell guard us, 

And by the twanging of Thy bow-string 
Protect us in the East and in the West, 

Guard us, O Chandika ! in the South, 

And in the North by the brandishing of Thy spear. 


23 

Whatever gentle forms of Thine, 

And whatever of Thy terrible forms 
Wander in the three worlds, 

By these forms protect us and the earth. 

24 

O Mother ! by Thy sword, spear, and club, 

And other weapons, fn Thy soft and supple hands, 3 

Guard us on every side. 3 

• 

1 Here follows the prarlhatia (prayer). 

2 Literally, leaflike (pallava), soft, and supple. 

3 Tlie Rislii in Chandl continued : Thus was the upholder of the 
world hymned by the Devas who did worship Her with celestial 
flowers, perfumes, unguents, and incense upon which the Devi, highly 
honoured with this hymn, said to the Devas. “ Choose what ye desire 
of me.” On which the latter prayed that whenever they called upon 
Her She might come to their assistance, and that whatever mortal 
should praise Her with this hymn should prosper. Bhadrakall said, 
'‘"Be it so,” and vanished from their sight. 



ANNAPURNA 1 

(ANN APPRN ASTOT R A) 

I’rom the TANTKASARA-’ 

1 

Salutation to Thee, 0 Devi ! 

Dispenser of blessings, beloved of Shangkara,® 
Dear to devotees. 

Annapurna. 

-> 

Thou hast assumed form by »ul\d 4 
Beloved of Shangkara. 

Salutation to Malieshvarl , 5 
0 Annapurna ! obeisance to Thee . 0 

3 

O Mahamaya !" beloved Spouse 8 of Hara . 0 
Giver of the fruit of desire. 

Queen of Sums . 10 
O Annapurna ! obeisance to Thee. 

1 A name of the Devi as She who bestows food, whose sincere devotee 
will never want rice. In one hand She holds a rice-bowl, and in 
another a spoon for stirring the boiled rice. 

2 P. 570. 3 Shiva. 

4 All forms of the Devi, as also tin- forms at all Devttlii. whether 
in the strict sense avalara or not. are mayik ; but to the worshipper 
none the less real. 

r ’ Feminine of JUahcshvara, a title of Shiva as great Lord and Rule" 
of the worlds. * 

0 A nnapttrnr namosta/e —the refrain. 

7 The Devi as She who yields and is yet Herself unaffected by maya. 

8 Dharmaputi —that is, a wife married with religious rites. There 
are other forms of marriage. 

u Shiva. 10 Devas. 
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4 

O Mahadevi! with the lustre of a thousand rising suns, 
Thrpe eyed, 

Crested with the crescent moon. 1 
O Annapurna ! obeisance to Thee. 

5 

O Devi! clad in tine garment, 

Ever giving rice, 2 Sinless One, 

Who delights in the dance ot Shiva. 

O Annapurna ! obeisance to Thee. 

0 

O Devi ! fulfiller of the desires of devotees. 3 
Destructress of worldly pain, 

Bending under the weight of Thy breasts.* 

O Annapurna ! obeisance to Thee. 

7 

Hum resides! in the centre of the six-petalled lotus, 5 
And art in the form of the six-fold shakh 

Thou art Brahman! and all others. 7 

* 

O Annapurna ! obeisance to Thee. 

8 

() Devi ! adorned with the crescent moon, 

All empires 8 are Thy gift, 

* 1 Ah is Shivs. - Annudii naruta. or food generally. 

:l Sadhukas, those who practise sUdliiiiiam (see Introduction to 
Mahanirvana Tantra). 4 KiwhnhhSrStmtc (see Introduction). 

6 That is, the svadishthCnui ptulma. 

B Sharangavuvatlmaye, which equals sliinaiignsliaktisvarupc. The 
sixfold shaitis are: Hridaydnga shakti. shirougga shakti. shikhdngu 
shakti. vetmnga shakti, karat hdiiga shakti. and astranga shakti 
which refer to the Tdntrika aycisa, done on the heart - head, crown- 
lock, eyes, the body, and the concluding gesture with the palms of the 
hands, accompanied by the astra vlju or " phat.” 

7 That is, lndrani, Kaumari, and other Mdlrikas. 


8 Sdmrdjya. 
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Giver of delight to Sarvva , 1 
0 Annapurna ! obeisance to Thee. 


9 

Thy lotus feet are worshipped by Indra and other Dcvas 
Thou assumest the form of Rudra and other Dcvas, 
Giver of wealth. 

O Annapurna ! obeisance to Thee. 

10 

Whoever 2 at time of worship 
Devoutly reads this hymn. 

In his house Lakshmi 3 ever abides ; 

True is this and without doubt. 

11 

Whoever having recited 4 the mantra daily. 

Reads this hymn at dawn of day, 

Obtains wealth of rice 
And prosperity. 

12 

Not to all and any should this hymn be revealed, 

For be it made known to one who is unworthy. 

Then ills fall upon him, 

Therefore should it be carefully concealed. 

1 Sarrvdnandakarc. Sarrva is one of the eight forms (ashlamiirti) 
of Shiva ; or it may literally mean " giver of delight to all." 

2 This is, the ptiala (fruit or result) portion of the stotra. All devo¬ 

tional works contain a pliala chapter or verse, which states the result or 
reward ( phala) to be obtained by their perusal, recitation, or hearing. 
If any worshipper invokes Devi by any particular name, such as Annada, 
he obtains the corresponding fruit. So the Suta Sanghita (iv. 33, 
20, 30) says : “ All names are attributed by His own mdyd to Brahman, 
yet some apply specially by the wish of Shiva Himself. O sages ! 
by the repetition of such names one becomes the Supreme Lord Himself 
and before His lotus face Sadashiva dances with His Spouse " (see 
Bhaskararaya Commentary, Introduction to second Chapter of the 
Lalitasahasranama). 3 Devi of prosperity and wealth. 

4 Literally, “ made japa of ” (see p. 96, note 4). 



MANIKARNIKA 

(MANIKARNIKASTOTRAM) 

By SUANGKARACHARYYA 

1 

It. was on Thy bank, O Manikarnika. I 1 
That Hari and Hara, givers of sdyujya mukti? 

Disputed together at the departure festival 3 of a certain 
one. 

Hari 4 said, “ Let Him be like unto me,” 

Whereon forthwith from within the body 
■Came forth Shiva mounted on Garuda, 6 
In yellow garment, 0 with the mark of Bhrigu’s foot on 
His breast. 7 

1 Is the name of a celebrated ghat at Benares, where the bodies 
of*the dead are burnt, and at which the gem o£ the ear ornament of 
the Devi fell. The Kashi paneliakastotra of Shankara says that 
where there is nivviiti of tiiancis, there is the great peace. That peace 
is the foremost of tirtluv. s»(here rivers) and Manikarnika (Manonivritti 
paramopashantih sit tirlhavaryyd nuinikaruihacha). 

3 One of the forms of qualified mukti (liberation), the others being 
SdlSkya (remaining in the same region with the Dcva), Samlpya 
(remaining near the Deva), Sdrnpya (receiving the same form as 
the Deva), Sdyujya (becoming one with the Deva), 

3 Praydvolsavc —that is, death. 4 Vishnu. 

5 The Bird King, who is the vehicle ( vdhana) of Vishnu, son of 
Kasyapa, by his wife Vineta, elder brother of Aruna. 
i B The colour of Vishnu’s robes. Tile verse is intended to show the 
unity of both Vishnu and Shiva. . , * 

• 7 The His his once disputed amongst themselves as to the relative 
merits of Brahma, Vishnu, and Shiva, and the Hi ski Bhrigu was sent 
't«t> test them. The first and last on being purposely slighted by Bhrigu 
showed the weakness of resentment. Finding Vishnu lying down with 
Lakshmi in the daytime he upbraided him for this and planted with 
force his foot on his chest. Vishnu not only took all this in good part, 
but rubbing the foot of Bhrigu expressed the hope that the latter had 
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2 

Indra and the Thirty, 1 at the close of" their period of 
enjoyment r 
Descend to earth again, 3 

And are reborn as men, or even as beast, bird, or worm; 
But those, O Mother Manikarnika ! who plunge into Thy 
waters, 

Are freed from sins, and indeed in Sdyujya 4 man becomes 
Narayana 6 himself, with crown and Kauslubha gem. 6 

Kashi 7 is <»t all cities the most praiseworthy, 

For it is the city of vimukti , 8 adorned with Ganga. 

There Manikarnika is the giver of happiness, 

And Mukti itself is Her servant. 0 

When Brahma weighed Heaven with its Dev as against 
Kashi, 

Kashi, as the heavier, remained on earth, 

But Heaven, the lighter, rose to the skies. 

4 

Nought is better than any part of the banks of Ganga, 

But there, where Kashi is, is the best, 

not hurt it by Ills notion. On Uiisoxhibitiori'of divine quality tin- jinlm 
was adjudged to Vishnu, who thereafter bore the mark of IShrigu'x foot 
on his breast. 

1 Ttidasha/l, a collective name for the other Devus. The thirty-flu oe 
(three living understood) guna s of Devus, of which tin: Devi is Trida- 
xrshvarl. 

2 In heaven (Svaign). 

3 For the enjoyment in Suurgii, which is part of tin: worlds of both 
and rebirth, is not eternal, but on fruition the jiriilmS again descends 
to earth to work out its unexhausted kumta. 

* Savujyepi. As to sfivujya, see ante, p. toy, note 2. 5 Vishnu. 

A great and brilliant gem worn by Vishnu. 7 Benares. 

3 Nirvanamnksha, the highest form of Mukti (liberation). As tffe 
saying goes: " Ajodliya, Mathura, Gaya, Kashi, Kiinchi, Avaniikil, 
Puri, these seven tirtka s (places of pilgrimage) give mukti, but Kashi 
(Benares) gives niuuua mukti.” 

9 As the servant awaits the orders of ins mistress, so mukti (libera¬ 
tion) awaits the command of Manikarnika. 
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And Manikarnika, where Ishvara gives mukti, is the best 
of all. 

This place, inaccessible even to Devas, 

Destroys a mass of sins. 

Through many virtues acquired in previous births 
Alone may it be attained, and by the pure only. 


The multitude of being is immersed in the ocean of pain. 
How may they gain release ? 

It was with this knowledge that Brahma constructed the 
city of Baranashi, 1 which gives all bliss. 

Men stick the happiness of Heaven, 

But in so doing they but show small desire, 

Since from Heaven they must fall again to earth 
At the close of their appointed time of happiness.- 
But Kashi 1 is the city of liberation, 3 

Ever beneficent, giving dhannma, avtha, kam:t, and 
moksha. 4 

(i 

Hb who holds the bamboo llute 5 , upholder of the moun¬ 
tain, 0 

Who bears on his breast the Shrivalsu 7 mark, 

And Shiva, with venom in His throat, 8 
Wtyo bears Ganga upon his head, 0 
And the husband of BakshmT, 10 
Are one and the same. 11 

I Benares. 2 See p. no, note :l Mukti (see p. i id, note 8). 

i Piety, wealth, fulfilment of desires, and liberation. 

6 Krishna, who is often so figured. 

* Mount Govcrdhana, which Krishna, by his might, upheld. 

7 Curls of hair on the breast of Vishnu. 

8 At the churning of the ocean, poison issued which, to save the 

world, Shiva swallowed. It coloured His throat blue; hence lie is 
called Nilakantha. t he River Ganges (see p. ig;, note 5). 10 Vishnu. 

II They witli Brahma ; tor as the Kudrayamala says : “ Though 
three they arc one ” ( t'.kum nmrtistrayo (leva). All Devas and 
Dcvis are but manifestations, with the apparent limitations incident 
thereto, of the Supreme Unity—the Brahman. 
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Many of such, 0 Mother Manikamika ! 

As bathe in Thy waters become Rudras and Haris. 1 
How, then, can there be any difference between them ? 2 

7 

Death upon Thy Banks, which is the giver of happi¬ 
ness, 

Is praised even by the Devas. 

On him who thus dies Shakra 3 ever looks with His thousand 
eyes. 

Savitri 4 * of a thousand rays welcomes Him as He ascends 
(to the heavens). 

Such a pure one, mounted on a bull or on Garuda , 6 
May go to whatsoever abode he will. 

8 

Even the four-headed Deva , 6 

The Guru who initiates into the meaning of the 
Veda, 

Is unable even in an hundred of his 7 years 
To describe the purity which arises upon bathing at mid¬ 
day in Manikamika. 

But the Deva who bears the moon upon his fore¬ 
head , 8 

By the power of his yoga knows Thy purity. 

Shiva makes that man who dies on Thy Bank 
Either Himself or Narayana. 

1 Shiva and. Vishnu. 

2 That is, they cease to differ from one another, having become 
Ilari and Hara, who are themselves one. 

- -1 Indra, king of the celestials. 

4 The sun (Suryya). 

6 The first is the vehicle ( Vahana) of Shiva. The second, the Bird 
King is the carrier of Vishnu. 

8 Brahma. 

7 Not human years. 

R Shiva. 
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9 

All such sin-destroying fruit as is earned by millions of 
troublesome horse-sacrifices 1 
Exists in the purity which comes from bathing in Mani- 
karnika. 

He, who having bathed therein, 

Reads this hymn, goes to the abode of the light of 
Brahman, 

Having crossed the great ocean of this world 
As if it were but some little pool. 

1 The Vaidika Aslivamedha. 


8 



DURGA 1 

From the MAHABHARATA 2 


1 

I salute Thee, leader of Yogis, 3 one with the Brah¬ 
man, 4 

Dweller in the Mandara forest. 

Virgin 5 Kali, 6 Spouse of Kapala, 7 of tawny hue. 8 
Salutation to Thee, Bhadrakali. 0 
Reverence to Thee, Mahakall, 10 

Chandl, 11 Fearless one. 12 Salutation to Thee, Saviour 13 
imbued with all good fortune. 14 


1 Seep. 102, note 1 ; p. 1 29, note 5 ; p. 1 55, note 1 ; p. 136, note,'. 

2 BhSshma Parvvan, s. 23 (see Muir, O.S.T. iv. 432). 

3 Siddhascnnni. The siddhas are here yogis and sages. Nilakantha 
(cited post as N.), in liis Commentary, says,the term means : She who, 
as leader (literally, commander of an army), gives success in yoga 
and attainment of the supreme abode. 

4 Aryye. Literally, noble, but here ineans, as Nilakantha rays, 
prapyabrahmasvarupu —the own form of the accessible Brahman, as 
distinguished from the nirguna Brahman beyond thought and speech. 

6 KiimJri. It also means (N.) that She is every young. 

6 See p. 70. 

7 Kap&li, one <f Her forms. Kapala is Rudra, as leader of Kapalas 
(Kap&li kas). 

s Kapilakrishnapingala. 

9 Auspicious Kali, who gives prosperity to Her devotees. 

10 Seep. 70, note 8. The great Kali DcstruStress in the form of death. 

11 Spouse of Chanda, or K&l&ntaka, or Yama. 

12 Chanda —bold, daring, brave, courageous. 

13 Tarim, for She delivers from calamity. 

14 Varavarninl (N.), not “beautiful coloured,” as it has been 
translated. 

”4 
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o 

Of the race of Kata 1 greatly worshipful. 

Dreadful one , 2 Giver of victory , 3 Victrix , 4 
Who holdeth a peacock’s tail for Thy banner, 

And art adorned with various jewels. 

Bearing formidable spear, sword, and shield (made of skin). 
Younger Sister of the chief of cowherds , 6 
Eldest one,® born in the family of the cowherd Nanda , 7 
Delighting in the blood of Mahisha , 8 
Kaushikf , 9 wearing yellow garments. 


3 

With auspicious smile, 

Whose mouth devoured all demons, 10 
Salutation to Thee, delighter in battle. 

Uma, 11 giver of shd/ta, 12 

In the form of Maheshvara. 13 and in that of Vasudeva, 14 

1 Katyayani. 

2 Kaidli —krutc or cruel (to demons and other ill-doers). Kardla- 
vtrtynn (wide-opened mouth) is an epithet ol Kali. “ Gaping-mouthed, 
terrible, four-armed, with dishevelled hair ”— Karala-vada na ng "honing 
inukUi-kcsIiiiig chaturbhujum, as the Kali dhydna runs. 

:1 Yijayu —that is, particular ( vishista) victory (N.). 

4 Java. Java and Vijavn are also the names of two female 
attendants (Shak/ii) of Thirga. 

5 f^opendra or Krishna. In the Ilarivangslia and Chandi it is 
said that with the view of defeating the designs of Kangsn in regard 
to the destruction of f leva Id’s offspring, 1 )evi will be born as the 
ninth child of Yashoda in the same night as Krishna was born as the 
eighth child of Devaki. when Krishna would be carried to Yashoda 
and'She to Devaki. 

6 Jycslha = shreshthd —superior to or best of all. 

7 In whose house Krishna was reared. 

8 The Asura of that name (see ("hand!). 

9 A name of the Devi, as born in the race of the sage Kushika. 

10 Kokamukhc —when in battle with Raktavlja. 

11 See p. 160. note 10. 

12 Shdkambart. Shiika is a vegetable food given by Devi at the time 
of famine (Chandi). 

13 Sveta (N.), not white, as it has been translated. 

14 Krishna (N.), not black, as it has been translated. 
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Destructress of Kaitabha, 1 

Golden-eyed, with half-opened eyes , 2 grey-eyed , 8 

Veda and Shruti, 4 and most sacred. 

Propitious to Brahmanas engaged in the sacrificial rites, 
Thou art Jataveda , 5 

And art ever present in the sacred shrines® in the chief 
cities of Jambudvipa . 7 


4 

Of Sciences Thou art the knowledge of Brahman, 

Thou art the liberation of embodied beings . 8 
Mother of Skanda.” 

O BhagavatT 10 Durga ! T1 Thou liveth in inaccessible 
regions— 

Svalid 4 - Svadh-a , 13 Kald, and Kdshtlid,' 1 
Sarasvati , 15 SavitrT.’® 

Mother of Vedas and Vedanta" art Thou called. 

1 A Paitya brother of Madliu (('hand?). 

2 Virupcikslri (sot* p. S3, nolo 3). 

3 1 Jhfimnlkshj (N.) says grey and green. Jike those of a cat. 

4 Here Upanishads. 

5 Jdtavcdasi. Jataveda is a name of Agni (Fire). 

c Cluriiyeshit. Ordinarily this term is applied to the Buddhist: 
shrine, of which it is commonly said : “ Onp slionld not enter a Jaina's 
temple or Buddhist <haitya, even if pursued by an elephant ” (Hastiml 
tddyamdnopi tut gachthit jnina-mandu ant also 1haityn mandirmn. 
Here the term means drvatd/ava. u 

7 A Puranic island by that name, not as it has been translated: 
“ Who dwellest continually near to mountain precipices and sepulchres.” 

rt *‘ The great sleep ol embodied beings,” according to the last 
translator. But Mahanidrd (great sleep) is here mukti (liberation), 
which is the result of tlie lirafnnav/dya. spoken of in the preceding-line. 

9 Kartikeya. By this it is meant that She is sarvvadcvatCmipii , in 
the form of all Devas, of whom Skanda is selected as a type (N\). 

10 Seep, ioi, note 10 ; p. 177. noicb. 11 Kdntdravdsinl (N.). 

12 Mantra used with hama, but here it means that all ritual acts are 
her embodiment (Sarvakarnuirupii). 

13 Mantra used in pitrikriyd (see last note). 

14 Kald is a division of time—one minute forty-eight seconds, or 
eight seconds, and tulshlha is one-thirtieth of that. 

15 Devi of speech and learning. ,tt She is sarvavdn^-maya-rtlpa (N.). 

11 End of the Vedas or Upanishad. 



DURGA 


117 


I praise Thee from the pure depth of my heart. 
By Thy favour let us be victorious in battle, 
liver dost Thou abide in inaccessible regions, 

In places full of fear and difficulty ; 

In the houses of Thy devotees, and in Patala . 1 
Tn battle Thou conqueretli the Danavas . 2 
Thou art drowsiness 2 and slumber . 4 


5 

Thou hast power to show wonderfully the world. 5 

Modesty, 0 and beauty. 7 

Cause of creation and destruction, 8 

Creatrix, 9 Mother, 10 con ten tment, nourishment .constancy, 
Light, Supportress of the sun and moon, 

Power 11 of Him who possesses power, 12 

In ecstasy 13 Them art perceived by Siddhas andCharanas. 14 

1 The nether world. 

2 See p. 150, note 2. 

3 Jambfiane tandvd (N.), not “ deslroyer ” as it lias been translated. 

4 Moh i 1 / i—Nidn 7 (N.). 

^ Mdyd ■ ndbluVaftyudiirsliaiidm (X.). 

« lhi—lajjd representative ol. and including all other actions of 
mind (N.). 

7 S/nl, or prosperity, anjl other attributes ol LakshmL 
H Snnd/iyd, the intervening period when night is going and inorn 
coming, and c/Vc nrysii, applied hen' to similar junction times in the 
creation and dissolution of the world (X.). 

,J Savi/i). She who, by the lustre ol Suryya, reveals (X.). 

1,1 Because, as a mother, She supports the world and all beings 
therein. 

11 .1 iahvarvya. The supreme faculties of omnipresence, omnipo¬ 
tence, etc. 

12 Maheshvara. She is the greatest wealth of Brahman. 

13 Sankhya or Sumddlti, where light appears and the diman is 
Jviiown (N.). 

14 Siddhas here mean those who are liberated whilst yet living 
(jhxinmukta), and Charanas those who are siddhas from their birth. 
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(SARASVATISTOTRA) 

From the TANTRASARA 2 

] 

Hring, Hrt'ng s is Thy most pleasing vija* 

O Thou whose moon-like 6 beauty is heightened 
By the lotuses (which surround Thee) . 6 
O auspicious and favourable Dev! ! 

Forest fire 7 of the forest of evil thought, 

Whose lotus feet are worshipped by the universe. 

O lotus seated upon a lotus, 

Joy dost thou cause to those who salute Thee, 

1 Devi of speech, eloquence, knowledge, and learning, and Shakti 
of BrahmS; but formerly, according to the Puranft account, the Spouse 
of Vishnu, represented as a fair woman with either four or two arms, 
and often as seated on a lotus holding a vina. The Bliaradvaja Smr 
says : “ Sarasvati is She who ever resides in the tongue of all beings 
and who causes speech.” According to the Vasislitha Rama, cited 
in the I.alitS, verse 137, She is called Sarasvati as the possessor ( vati) 
of the varas (flow of nectar from the bruhmanmdrn. The Brjilima 
Purana says the Devi created Sarasvati from Her tongue, and from 
Her shoulders the science of love. 

2 P- 579 - 

3 The vija, or " seed ” mantra of the Devi, whose other vija is the 
vdgbhava vija or “ aing.” 

* See last note. 

8 The colour of Sarasvati is white. Thus She is elsewhere repre¬ 
sented as “ white, ■ holding the vind” (Svetavinddhard), “adorned 
with white flowers ” (svetdbharanablnisitd) , “ holding a white rosary'” 
(svetdkshasulrahastacha ), " besmeared with white sandal paste ” 

(svetachandanacharchitd), “clad in white raiment” { svetambaradhard ), 
and the like. Here Her whiteness is compared to the moon. 

8 She is seated on and represented as surrounded by lotuses. 

7 Ddvagni. She destroys such thoughts. 

118 
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Destroyer of Ignorance, 

Spouse of Hari, 1 
Substance of the world. 2 


2 

Aing, Aing 3 is Thy favourite mantra, 

Thou who art both form and formlessness, 4 * 

Who art the wealth of the lotus face of the lotus-born, 6 

Embodiment of all gunas? yet devoid of attributes. 7 

Changeless, and neither gross nor subtle. 8 

None know Thy nature, nor is Thy inner reality known. 9 

Thou art the whole universe ; 

And Thou it is who existeth within it. 

Thou art saluted by the foremost of Oevas. 

Without part Thou existeth in Thy fulness every¬ 
where. 10 

Ever 11 pure art Thou. 

I Vishnu (see p. 118. note 1, ante.). 

- Sangsarasarc. The sangsara is the illusory world o£ birth and 
rebirth, which is said to be asara (unreal, unsubstantial, fleeting). The 
►reality behind this phenomenal illusion is the Devi, who plays, and 
whose play is world-play. 

•J 3 The vugbhuvarija vault• (note ,t, and sec p. 1 is) 

4 Ruparupuprakashc.t 

r ‘ Brahma, whose Spouse She is. 

fl The “ qualities,” or conditions, which are the substance of Prakrili 
or saliva, rajas, and lamas. 

7 She is nirgunii. for She and the l'arabrahman are in Their essence 
one. 

8 The forms of the Devi are threefold: para (supreme), sukshma 
(subtle), which consists of mantra and sthula (gross or physical), with 
liands and feet. But She is neither of these in the sense that the only 
true form ( svarupa) is above and beyond them both. 

8 Napivijnaiaiattvc ; another reading being mlpivijnanalaUnt'. 
The reference is to Her supreme (para) form, of which the Vishnu 
Yaniala says “ none know ” (Matastvalparamam riipam tanuajanati 
kashchana (see chap. iii. of the Shiiktanandatarangini). 

10 She as the Brahman is akltaiula “ everywhere ” and yet in the 
limited sense “ nowhere," in the sense that She is at some particular 
place and not elsewhere, or partly here and partly there. 

II In past, present, and future. 
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3 

Greatly art Thou pleased with the recitatiorf 1 of the mantra 
Hrjng . 2 

Thy crown is white as snow. 3 
Thy hands play with the vina.* 

O Mother ! Mother ! salutation to Thee. 

Burn, bum my sloth and grant me great intelligence.® 
Thou art knowledge itself. 

The Vedanta ever sings of Thee. 

Shruti 0 speaks of Thee. 

O giver of liberation ! O way to liberation ! 

Whose power is beyond all understanding. 

0 giver of happiness, 7 adorned with a white necklace, 8 
Grant to me Thy favours. 


4 

Thou art intelligence, intelligence, intelligence, 0 
Thy names are memory, resolution, mind, and hymn of 
praise. 10 

Eternal and fleeting, 11 

Great cause, saluted by Munis , 12 

New and old ; 13 sacred current of virtue, 14 

I Japa, which includes that which would not be understood as 

recitation in the English sense—viz., mniinsn or mental, and the 
inaudible japa. - Vide ante, p. l iS. 

3 Her colour is white {vide ante, p. 118, note 3 and last lino but one 
of this verse). 4 A stringed musical instrument. 

6 DehibudrfhingprashastSm ; the great prayer to Her. 

Revelation ; generally applied to the Vedas in which Sarasvati 

is spoken of (see Muir, O.S.T., verse 339). She is also called Mother 
of Vedas. 

7 Saruda. 8 See note 5, ]>• 11S , ante. 11 l)hi. 

10 Dhdrand, dhriti (or constancy), matt. She is the “ hymn of 
praise,” for it is composed of words, and She is the Devi thereof, and 
word and speech itself. 

II She eternally exists as the reality behind all appearance, and is 
in the cause of the fleeting appearance itself. 

13 Sages. 

13 See note xi, ante. She: ever appears in new forms, and yet Herself 
in Her aspect: as A/tnd, persists as the one and same. 14 Punya. 
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• 

Saluted by Hari and Hara . 1 
Ever pure, beauteous of colour, 

The subtlest element 2 of things— 

Yea, even the very half thereof . 3 

Thou art the giver of intelligence, intelligence, intelligence. 
Who art the giver of joy to Madhava . 4 * 


5 


Tn the form of II kino. K suing, Dulse. 11 king. 6 
Thou boldest a book, 

Thou art joyful, of smiling face, and of good fortune. 
Innocence, current of charm, 0 
With all powers of arrest. 7 * 
Burn, burn my sin, 

And dispel the darkness of my evil thoughts. 

O praiseworthy of all ! 

Thou art Gih, Gaith, Vak, and Bharat!, H 
It is Thou who grantest success to the tongue of the 
greatest of poets, 

As also in the attainment of all (forms of) knowledge. 9 

1 Vishnu and Shiva. 

2 ,1/ alia —llic atomic part of tilings. 

■'* M nlniidliiitallrr. . Si.*: is so very subtle: or a item-: lively the 
Matrardha below the Siiluisiiiin. 

1 The husband of Mil or Lakshmi— that is, Vishnu, whose Spouse 
Shu*was [ride ante. p. i 18. note t). She as I’rakriti gives joy to the 
paramiitma, who is the enjover ( hlwklci). 

3 The mantra, as currently recited, is Ong (hn,■ Ashing, Kshhii• 
svnrupc. “ Ashing," for She is the destruetress of sin. 

6 Mnhcmitgdhapruriihr. Mugtl/tu is generally used in connection 

with nciyihd — that is, a simple, artless, innocent maiden, as yet un¬ 
acquainted with love. The general and correct reading is mngdhr- 
mohnpraviihr. 

• 7 Statnbhanum : one of the six “ magical ” powers known as the 

shatkarmma , whereby a person may be paralyzed in action or speech. 
So a disputant might seek the power of stambhiimim to close the mouth 
of, or confuse his adversary. 

H Various words which all mean “ word ” or “ speech.” 

” Literally- the giver of siddhi (success) in all knowledge of which 
She is the presiding Levi. 
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6 

I pray to Thee, I pray to Thee, I bow to Thee, 

Come to my tongue and never leave me. 

May my intelligence 1 never go astray, 

May my sins be taken away, 

Maj 7 I be free from sorrow. 

In time of peril may I never be bewildered. 

May my mind work freely without impediment 2 
In Shdstra disputation and verse. 

7 

He who chastely 3 lives, observing silence 4 and religious 
devotions, 5 

Abstaining from flesh and fish 0 on the thirteenth day of 
the month, 7 

And bowed with devotion, early each morning 
Praises Thee with the most excellent verse, 

Will, skilful in speech, surpass even Vachaspati 8 
The uncleanliness of his sins will be swept away. 

Such an one gains the fruit of his desires, 

The Devi protects him as though he were Her own chilli. 
Poetry flows from his mouth, 

Prosperity attends his house, 

And every obstacle to success will disappear. 

s 

Whoever reads without interruption the whole of this 
hymn 

Twenty-one times on the thirteenth day of the month, 0 

1 Both buddhi and manas. 2 Prasaratu (" flow freely”). 

3 He who is brahmachdriu. Here commences the phala portion of 

the slotra (see p. iuS. note j). ' 

4 Maunin. 

5 Vratin. The vtata are voluntary religious practices and devo¬ 
tions as distinguished from the obligatory daily ritual. 

6 Niramishah. 7 The trayodashi ; the Sarasvati vrata day. 

8 Or Vrihaspati, the Lord of Speech. 

8 Trayodashi (vide ante). 
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Both on the dark and the light side of the month, 1 
And meditates on Sarasvatl garmented in white, 

Adorned with white ornaments, 

Sych an one attains in this world the fruit of his desires. 
This auspicious hymn has been made by Brahma himself; 
Whoever daily reads it with care acquires immortality. 2 

1 The month is divided into two halves (paksha), according as the 
moon is rising or waning. 

2 Amritatvam —that is, liberation ( muhti ). 



GANGA 1 

(GAN G ASTOTRA) 

By SHANGKARACI IA KYYA 

] 

O Devi Sureshvar! ! 2 O Bhagav.it i Ganga ! 

Saviour of the three worlds of restless waves. 

Clear is Thy water circling upon the head of Shiva, 3 
May my mind ever repose at Thy lotus feet. 


0 Mother Bhaglrathl ! 4 giver of happiness, 

Renowned in Nigaina 5 is the greatness of Thy water ; 
Thy greatness is more than I can know, 

Protect me, O merciful one, ignorant that 1 am. 

3 

O Ganga! sprung from the feet of Vishnu, 0 
Whose waves are white as snow as moon and pearl, 
Remove from me my weight of sin ; 

Help me to cross the ocean of the world. 

1 This liymn to the Devi Ganges, which is in the sweet pajjhatiha 
metre, is also rhymed thus : 

J)rvl Surrshvuri HJiagavali Gauge, 

Tribhuvanalarini la valuta range, 

Skangkaramnuli vihariui vim-ale, 

M amamatird std i/g lav a pa da /tamale. 

2 Ishvarl (feminine of I si i vara or Tx>id) of the Suras or Devas. 

‘ J Seep. i-’5, note 5. 

4 So called because called down from Heaven by Bhagiratha of the 
solar race. 5 Tantra. 

% Ganga was born at the feet of Vishnu. So it is said in the mantra 
used when bathing in the Ganges : “ Vishnupaddbja sambhute Gange 
bhuvanatdrini dhavmma draviti ** (the Ganges is d/iarma in liquid 
form) “ vikhydte papang me hava Jdhnavi” 

124 
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4 

They say that him, O Ganga ! who is devoted to Thee, 
Yama 1 can never behold. 

HS who has drunk of Thy clear water 
Attains of a surety the supreme Abode. 

5 

O JahnavT! O Ganga ! deliverer of the fallen, 2 
Whose waves are beautiful, 

Claving the foremost of mountains, :i 

Mother of Bhlshma, 4 daughter of the foremost of munis. 6 

Protectress of the fallen ; praised in the three worlds. 6 

(> 

O Ganga ! who goeth to the ocean, 

Ever free of sadness is he who salutes Thee. 

Giver of fruit like unto the killfni tree, 7 
By thy favour the woman who looked coldly 
Now casts her loving glances. 8 


He who bathes in Thy current. 0 Mother ! 

Is never again reborn in woman’s womb. 

O Protectress from hell ! O JahnavT ! 0 Ganga. ! 

Q Destructress of sins ! lofty art Thou by I'hy greatness. 

I Di'va of Death. - Tnto sin. 

3 The 11 i 111aU>y:i. 1 Son of Santunu by Gonga. 

r > JaimavT, whence Ganga is called J all navi. When Ganga fell 
from Heaven, Sliiva first held tier in the locks of his hair, until fler 
anger at being called down by Bhagiratha had abated. She then fell 
into the Vindu Jake, whence issue the seven sacred streams. One 
branch followed Bhagirallui wherever he went, and on the way Hooded 
the sacrificial flame of the muni Jahnu. in his anger lie drank up 
its waters. Bhagiratha,’s work seemed to lie fruitless. But after 
intercession, the muni allow the waters to flow from him, and as so, 
issuing from him, the Ganges is called his daughter J fill navi. 

II See p. 70, note 5. 

7 The tree in the paradise of India which granted all desires. 

8 I 'inutkhavanitdkvilalurnlupnnt;r. 
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8 

0 Thou who art eternal ! O wave of purity ! 

May Thou, bestowe'r of bliss, refuge of Thy worshippers, 
From whose eyes come glances of compassion, 

Whose feet the lustre of gems on India’s crown adorn, 

Be ever victorious ! 

9 

O Bhagirathi l 1 dispel my illness, melancholy, and 
pain, 

As also my sins and all my many follies ; 

Essence of the three regions, necklace (on the breast) of 
Earth , 2 

Of a surety Thou art my refuge in the world. 


10 

O Alakananda ! 3 0 supreme Bliss ! 4 * 
O worshipful by those who despair ! 
Be Thou merciful. 

He whose abode is by Thy Banks 
Of a verity dwells in Vaikuntha, b 


11 

Better were it to be a fish or tortoise in Thy waters, 

Or a feeble lizard upon Thy banks, or a poor dog- 
eater 6 

Within two kos 7 of Thy stream, 

Than to be a noble king and yet far away from Thee. 

1 So called after Bhagiratha, who called her down to earth (see 
p. 125, note 5). 

2 Vasudhaharii —that is, as a necklace adorns a woman, so the Devi 
by the flowing lines of Her stream, adorns the Earth. 

3 A river flowing from the Himalaya into the Ganges. 

4 Paramanandu, as is the Supreme, whose manifestation She is. 

8 The heaven of Vishnu. 

* That is, a chavdaln, one of the lowest and most unclean castes. 

7 A kos is two miles. 
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12 

0 Bhuvaneshvar! ! x pure one, praised of all, 

Devi in liquid form, 1 2 * daughter of the foremost of Munis, 5 * 
He who daily reads this hymn to Ganga 
Is of a surety ever victorious. 


13 

They who with devotion in their heart to Ganga 
(Recite) this hymn 

Composed in the sweet, pleasant, charming pajjhatika- 
metre, 

Which gives the highest happiness, 

Gain the eternal bliss of liberation. 

14 

A worldly 4 man shall read 5 this hymn to Ganga, 

Which 0 is the essence of the world, the giver of desired 
fruit. 

The essence of all pure things enjoined. 7 

Composed by Shankara, 8 the worshipper of Shankara. 0 

This hymn is ended. 

1 lshvari, of the world. 

2 For the Ganges is the manifestation of the Supreme in the form 
of the sacred river. 

• ! Jalmu (sec p. 125, note 5). 

^ Vishnya, which also in a bad sense means a sensualist or materialist. 

5 Paihnti. laterally, “ reads,” but used for the riilhiling tense 
pathet. Thus in Chandi it is said : “ Pathet sintiatu sanuihitah.” and 
in the Yatukastotra, “ PathetvapathayelnSpi ” (” should read or have 
read to him 

That is, the hymn. 

7 I.e., forms of worship ( puja ), sacrifice ( yajna etc. 

* That is, Shankaracharyya. 

* Shiva. 



MAH A DEVI 1 

(From thf. FIFTH MATATMYA OF CHANDl) 2 

1 

Reverence to the Devi,” to the Dev! of the Great , 4 
To Her who is auspicious . 6 for ever reverence. 

Reverence to Prakriti,° who maintains . 7 
Setting our minds wholly upon Her. we make obeisance 
to Her. 

o 

Reverence to Her who is eternal , 8 Raudra , 0 
To Gauri , 10 and Dhatr !, 11 reverence and again reverence 
To He r who is moonlight and in the form of the moon, 1 " 
To Her who is supreme bliss, 1 '* reverence for ever. 

1 Hole not the “ Great Goddess,” but as the Commentator Nagoji 
Bhutto (c:i ted as X. R.) says, “ The Goddess ” (Devi) " of the great”— 
viz,, Brahma., Vishnu, ami Shiva, for ilisbv Her power that they enjo\ 
their abode, and it is Six- whom even they wnrshij)—the Mother of all. 

2 The Asuras Sliumbha and Nishumbha bereft the Devas of their 
dominion, whereupon the latter prayed to .tie Goddess for help as 
lollows. 

* Nagoji says that Devi -- prakustiiihnikn, that which is by its nature 
light and manifestation. 4 Matnidevi (see note I, ante). 

6 Because She is the cause of all auspicious things. 

0 Shrishlishakti, or shakti (power) of creation (N. JR.). 

7 lihadidyai. laterally, good nihslianasliakti, the I'liis/niavaslutkli 
which maintains (N. IT). 

H Nitvdyai: or She is the Slmkti Nitya (N. B.). 

0 That is, She is sanyhdmshahti or shakti of dissolution, the tdmasika 
shakti (according to the Commentator Gopal Cliakravarti). as con¬ 
trasted with Dhatri, the rajusika shakti, and imiarupa (moon form), 
the siittvika shakti (vide past). 

10 Daughter of Guru, the Lord of the Mountains (see p. hr, note 5). 

11 Creator and upholder (see note 0). 

13 See note 9, ante. The Moon here stands for all luminous tilings : 
or it mav mean indorupa in tlu; technical sense of yoga sinistra. 

1 3 Sukhii =■ punimanandariipd. 
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3 

Bending low, we make obeisance Jo the auspicious 
.One 

Who is prosperity in the form of wealth, 

To Siddhi, 1 Nairriti, 2 and to the good fortune of 
Kings, 3 

To Sarvvani 4 reverence, and again reverence. 

4 

To Durga, 5 to Her who enables men to cross the ocean 6 of 
the world, 

Who is the life and strength 7 and cause of all. 

Knower of the distinction between Purusha and Pra- 
kriti, 8 * 

And who is both black" and grey , 10 reverence for ever. 

1 That is, animadirupn (G. C.), the eight siddJtis — animu, laghim-i, 
etc. (see p. 16, note 3). 

2 Gopal Chakra varti sa ys this means Hdkshusashnkli (demonic power); 

t^so alakshml (misfortune). At tins time of worship of Lakshmi (Devi 
ot Prosperity), on the tilth day after rijayadashanii, the Devi Alakshml 
is worshipped in the house in the form of a misshapen figure, and then 
thrown away. . 

8 Dhubritfim. which, according to G. means mountains, for wealth 
in the form of gems, etc., are found therein. 

4 Mahcshvarl or Shivashakti. 

5 Which means, according to Nagoji : “ She who is known with 
difficulty ” (duhkhttjncyd). 

8 As N. B. says : Durgiitsamsaratpurilngkaroli, etc. G. C. says it 
means She whose abode is not known in either time or space. 

1 For Site is not only iiiilarydminl, but: remains even at the time 
of dissolution. Site is feminine because She supports all things as 
their mother. 

8 Khyiitihprakrilipiirushnvnr hhcdijmiuJw (N. 15 .). ]'ivrka khyatih 
is a term in Sankhya denoting the cause of liberation, the recognition 
of the self (Purusha) by the self ; not as one published rendering runs, 
“ to fame.” 

® As tamasika shak/i. 

10 Dhiimra ; that which is with smoke ; the sacrificial rite ; here the 
knowledge of the rites. 
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5 

We prostrate ourselves before Thee, who art at once most 
gentle 1 and formidable , 2 
Reverence to Her, and again reverence ; 

Reverence to Her who is the material cause of the world , 3 
To the Devi , 4 who is in the form of action, reverence, and 
again reverence. 

6 

To the Devi w r ho in all things is called Vishnumaya , 6 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence . 6 

7 

To the Devi who is known as intelligence 7 in all beings. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

8 

To the Devi who dwells in the form of buddhi 8 in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

1 Atisaubhdgyd. As such She is (N. B.) vidydrupini, as putting 

an end to the sangsdra. For this reason She, as G. C. says, greatly 
delights all. ' ' 

2 Atiraudrdya, because, as N. B. says, She, as avidyd, is the cause 
of the sangsdra with all its terrors. 

3 J agatpratishtdyai ~ (as N. B. says) jagadupdddnakdranam ; or, 
as G. C. has it, She is sarvvdntaydmini, who dwells in the inmost being 
of all things. 

* Which = (G. C.) dyatanashild, whose nature it is to lighten, or (N.) 
devashahti. 

B Or midavidyd (Nagoji). 

8 Naynastasyai, naynastasyai, namustasyai yiayno namah. The 
refrain throughout the succeeding verses. 

7 Chetana = (Nagoji says) chitshakti, or mind. She Herself is nirviktil- 
pa hitshakti, but manifests as savikalpachitshakti in all worldly 
beings. 

8 The mind, as the aspect so named of the anlahkarnna. 
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9 

To the Devi who in the form of sleep abides 1 in all 
beings, 

Revfirence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

10 

To the Devi who exists in all beings in the form of hunger. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

11 

To the Devi who exists in all beings in the form of 
chaya, 2 

Reverence to Hyr, reverence to Her, 

Reverence to Her, reverence, reverence. 


12 

To the Devi who exists as energy 3 in all beings, 
Reverence to Her, reverence to Her, 
Reverence to Her, reverence, reverence. 


13 

To the Devi who exists in the form of thirst 4 in all beings. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

1 lidrdriipfiia. According to Nagoji, nidra—susluipli, the state of 
dreamless sleep where all sense functions are at an end. According 
toG. C., svapna or dreaming sleep also. 

* Nagoji says this word — sangsditildpdbhavali , or lack of worldly 
pain. The sangsdra is like a burning flame. In its shadow there is 
coolness and peace. According to Gopal Chakravarti, however, it — 
dtdpdbhdvah. Atapah—prahasharupatniilindyd, or knowledge on account, 
of its giving light, and therefore as the lack of it She is avidyd. 

3 Shakti : power, action. 

4 Which, as Nagoji says, is the desire for that which is not one’s 
own (andtmlyd) ; thirst for enjoyment, possession, individual life, etc. 
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14 

To the Devi who in the form of forgiveness 1 exists in al) 
beings, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

15 

To the Devi who exists in the form of race and species in 
all beings , 2 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

16 

To the Devi in the form of modesty in all beings, 
Reverence to Her, reverence to Her, 

Reverence, to Her, reverence, reverence. 

17 

To the Devi existing in the form of peace 3 in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

IS 

To the Devi who exists in all being in the form of faith , 4 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

19 

To the Devi existing in the form of beauty in all beings, 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

1 Which is the desire not to return evil to those who have done ns 
wrong, notwithstanding our power to do so (N. B.). 

2 Jatirupena : that which classifies and differentiates one body of 
beings from another. 

3 Which Nagoji says means the control of the senses and renuncia¬ 
tion of all worldly things. 

4 That is, Nagoji says, astikatvam (belief in God’s existence) ;■ or, 
according to Gopal Chakravarti, also a firm and strong faith in Veda, 
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20 

To the Devi who exists in all beings in the form of 
prosperity, 1 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

21 

To the Devi who in all beings exists in the form of their 
respective callings, 2 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

22 

To the Devi who in the' form of memory exists in all beings., 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

23 

*I'o the Devi who in all beings exists in the form of mercy, 3 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

24 

To the Devi who in the form of contentment 4 exists in all 
beings, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

25 

To the Devi who exists in all beings as (their) Mother,® 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 

1 Wealth, etc. 

2 That is, jivika, the callings of husbandmen, merchant, cattle¬ 
rearing, etc. 

3 Which JSTagoji says is the desire of removing the pain of others. 

4 Which Nagcji defines as satisfaction with that which one possesses 
as distinguished from longing for what one has not got. 

5 She is janani, and, as Nagoji says, piilayitri (protectress). 
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26 

To the Devi who in the form of error 1 exists in all beings. 
Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence. 


27 

Reverence to the Devi 

Who is the Presiding Deity over the senses of all beings, 
Who is ever in all beings, 

And who pervades all things. 

. 28 

To the Devi who in the form of consciousness, 2 
Having pervaded all the world, exists therein, 

Reverence to Her, reverence to Her, 

Reverence to Her, reverence, reverence, 


29 

Praised aforetime by the Devas. 

By reason of their obtaining that which they desired ; 
Worshipped by Surendra 3 on days of victory. 

May the Ishvari , 4 who is the cause of all good. 

Do good and auspicious things for us, 

And may She ward off all calamities. 

30 

And may She who is now saluted by us as our Queen, 3 
As also by the Suras, 6 tormented by arrogant Asuras, 7 
Whom we call to mind 
As we bow our bodies in devotion to Her. 

Destroy at this very moment all our calamities. 

1 Uhranti. A thoroughly Indian conception, though some modefn 
Hindus have lost the sense of it. Gopal Chakravarti gives as an 
example the classical instance of the jlva taking mother-of-pearl to 
be silver, etc. 

2 Chit—chitshakti (N. B,), and according to Gopal Chakravarti, 
who says the jlva is here meant, chailanya. 

3 Indra. 4 Queen and Ruler of the worlds. 

5 Isha. 8 The Good Devas. 7 Tlieir evil enemies. 



DURGA 1 

(DUKGASHATANAMASTROTRA) s 

From the VISHVASARA TANTRA. 

I 

Saitii Ishvara : 3 

1 shall tell thee the hundred names of Durga. 

By the grace of this hymn the chaste' 1 Durga is satisfied. 
Listen, then, thereto. 


Chaste one. 5 
Virtuous one. 6 

1 Manifestation of the Shakti of Shiva in warrior form as the 
Dcstructress of demonic beings, enemies to Veras and men. According 
1:o one account. She is so called as having slain the Asura Durga. son 
of Ruru (Skanda l’urana). Another account of the origin of Durga 
is given in Chandi (Miirkandeyapurana), where the combined Icjas, 
like a mountain of fire of*ail the Devas, manifested as the Devi Durga 
for the destruction of the Asura Mahisha. 

2 R. 573. Tantrasara from the Vishvasara Tantra. 

* The Lord Shiva. 

4 Salt. 

6 Sail, or faithful. The name of f lic daughter of Daksha. Brahma 
Pr. says : " The faithful Spouse Sati became Uma. who ever dwells 
with Shiva.” 

Sadhvi, or chaste. She is of unequalled virtue as being attached 
to none but Her Lord (see Lalita, verse 43 . where Bhaskararaya cites 
the Acharya (Saundaryalahari). which says : “ llow many poets share 
the wife of Brahma ? Cannot everyone by means of wealth become 
the Lord of Sliri (Vishnu) ? But, O virtuous one, first among faithful 
women, your breasts are untouched save by Mahadeva, not even by 
the paste of Kuravaka ” (a kind of paste made of the leaves of the red 
amaranth used to redden the checks, breasls, palms, and soles of 
Hindu women). Devi Bhag Pr. also says : “ Thou art praised as 
Sadhvi on account of Thy unequalled fidelity to Thy Lord.” 
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Beloved of Bhava. 1 

Spouse of Bhava. 2 

The Manifested Brahman. 3 

Liberatrix from the world of births and deathss 4 * 

Destructress of distress. 6 

Victorious one. 6 

Primordial one. 7 

Three-eyed. 8 

Holder of the spear. 9 

Spouse of Him who holds the pinaka Bow. 10 

Wonderful one. 11 

Whose bell sounds fearfully. 12 

Of great austerities. 13 

Manas} 4 * 

Buddhi} 6 

Ahangkdra. 16 

In the form of chitta} 7 

Funeral pyre. 18 

I Bhavaprila. Bhava is Shiva. 2 HhavSni. 

3 Aryya, which literally means noble, but which here means, as the ' 

commentator Nilakantha says in reference to the hymn to Durga in , 
the Mah&bh&rata (seep. 114, note4) prapyabrahtnasvarupa, the owr.j, 
form of the accessible Brahman as distinguished from the Nirguna 
Brahman beyond thought and speech. The v'ery nature of the Devi 
is manifestation, and She is near to us in the world. 

4 Bhavamochinl —that is, from the sangsdra or phenomenal world. 

6 Durgfi—that is, Sa ya durgating ha rati. * 

8 Jaya (see p. 115, notes 3 and 4). 7 Adya. 8 Trinetrd. 

8 Shuladharini. The shula is a weapon of +he Devi. 

10 Pin&hadharini —that is, Spouse of Shiva, who wields the Pinaka 

bow broken by Kama ; hence he is called Pindkin. 

II Chitrd. 

12 Chandaghanla, the first of the nine Durgfis in the Durgd Kavacha. 

13 Mahdtapah. For the Devi as Uma Aparna did great austerities 

to gain Shiva as Her husband. 14 See p. 1 39, note 11, post. 

18 Ibid. « Ibid. 

17 Chittarupa. Chitta is mental substance. 

18 Chita, which in Tantra has a twofold meaning ( smashdnam dvivid- 

ham Devi chitd yonimaiheshvari) for, whereas on the first the body 

is burnt, so in the second is the fire which consumes passion (Niruttara 
Tantra, chap. i.). 
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Knowledge. 1 

Whose substance is all mantras! 1 

Reality . 3 , 

Whose nature is the true bliss . 4 

Endless one . 6 * 

In whom are the three dispositions 0 

Accessible by devotion . 7 

Auspicious . 8 

Pervading all things . 0 

Spouse of Shambhu . 10 

Mother of Dcvas. n 

Contemplation . 12 

Fond of gems . 13 

All knowledge . 14 

Daughter of Daksha . 15 

Destroyer of Daksha’s sacrifice . 10 

I Chitih —jnantl. 2 Sarvamantramn y;. 

3 Satyd, that which persists through the threefold time—past, 
present, and future — of which the opposite is asatva. That which is 
real and not fictitious {yathdrthnsvarupa). The epithet Snivel, which 
'^occurs thrice in this stotra, lias also, besides “ real,” three other 
meanings: (j) Eternal, (2) the best (uttama), and (3) sthitishila, whose 
nature it is to exist. 4 Salydnandasvarupinl. n A nnnlil. 

8 lihuvini. In the ordinary sense hhdvini, as sentimental, emotional, 
is a term which, according to the Amarakosha, is commonly applied to 
wopreti, as are. the terms prnifmdn (pleasing), knnlii and Inland (beauti¬ 
ful)', and nitnmhint (possessing beautiful nihimba or buttocks). But 
ht#e the word refers to the bhuva s, pashu, vim, and divya, which arc 
each manifestations of Her. 

7 Bhavagamyu. * Blidvyd. 9 Saddgatih. 

10 Shdmbhavi , Spouse of Shiva (Shambhu). 

II Devamdtd. 12 Chiutd. 13 Itainapriyu. 

u Sarvvavidyu ; and so also the Ealita, verse 137, apeaks of Her 
as being all the Shdstras ( shdstramayi ). The Brahma Hr. says that from 
Her breath came the Vedas ; from the tip of Her throat MimSmsa, etc.; 
from the bottom of Her throat the sixty-four sciences; from the rest of 
Her limbs all other Tantras; and from Her shoulders the science of love. 

15 Dakshakanya. Daksha was one of the PrajSpatis and father-in- 
law of Shiva, who was married to his daughter Satl, a manifestation 
of tire Devi. 

16 Dakshayajnavinashini. Because on Her account Shiva, Her 
husband, destroyed the dakshayajna. 
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Who eat not even a leaf during Thy austerities. 1 

Of various colour. 2 

Red. 3 

Having a red colour. 4 

Clad in silken garment. 6 

Pleased with sweet-sounding anklets. 0 

Of unbounded power. 7 

Terrifying. 8 

Beautiful. 9 

House lady. 10 

Forest Durga. 11 

Daughter of Matanga. 12 

Worshipped by the sage Matanga. 13 

Spouse of Brahma. 1 ' 1 

Great Ruler. 16 

Aindri. 10 

Kaumarl. 17 

I Ap/und (see p. i><>, note 3). 2 Anekavarna. 

3 Pdtala : a reddish-pink, the colour of the Bhairavimurti. 

4 Pdtnldvati. 5 Pattambara paridhdnii. 

a Kalamanprara njitu. 7 Amiyavikramd. 

8 KrurS. Literally, “cruel”—that is, to the demonic beings 
which She destroyed, though even not truly so, for us Chandl says, 
She destroyed them not only for the happiness of the world, but for 
their own happiness, so that being slain by tier hand they might go 
to heaven. 

M Smidarl. 10 Purasiindarl. 

II Vcinadutgii : the Devi of the forests. The foresters, before 
entering the forests, offer puja to Vanadurga as protectress against 
their dangers and terrors. 

12 ftfatangl ; that is, of the ftishi Matanga. 

13 Matungamunipujitii. . 14 Brdhmi. 

15 Maheshvarl (feminine of Mahcshvara), an appellation of Shiva. 

16 Spouse of Indra, one of the eight Matrikas. 

17 Spouse of Kartikeya or Skanda, the leader of the celestial hosts. 
The Devi is also Mother both of Knmara and Ga.nana.thu (Ganesha). 
and is so called in the Lalita, verse 04 ( l\inmtraganand/hdmbd ), where 
it is said that the Devata of egoism (ahnngkdra) is Kumara. The 
Varaliu Dr. says: “Vishnu is the F’urusha, or Shiva is so called, 
Avyakta. is lima or Lakshmi, the lotus-eyed. From the interaction 
of these two arises ahangkdra. This ahangkara is the guha (skanda), 
the leader of the army.” 
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Vaishnavx. 1 

Chamtmda. 2 

Varahi. 3 

Lakshmi. 4 

In the form of the Purusha/’ 

Pure one. 6 

Essence of all. 7 

Knowledge. 8 

Action. 0 

The Supreme One. 10 

Giver of buddhi. 11 

Who art all. 12 

Whose love is unbounded. 13 

Mounted on a bull. 14 

Destructress of Shumbha and Nishumbha. 15 

Slayejr of the Asura Mahisha. 16 

Slayer of Madhu and Kaitava. 17 

1 The vaishnavi shakti. 

2 See p. 97, note 3. 

3 Shakti of Varaha, the boar incarnation, one of the eight Ma¬ 
in kua,. 

4 Devi of wealth, prosperity, ami beauty. 

3 Purushakritih. Purusha is man, male, or person ; the primeval 
man ; the spirit of tlie universe, manifesting as Brahma, Vishnu, Shiva, 
etc. ; the passive spectator of the acts of Prakriti. But in their ground 
both are one. Therefore Devi is in such sense Purusha also. So 
Krishna, to screen his action from Radhika, manifested as Kali. 

fl Vimald. 7 Ulkdrshini. 

8 Jnana, for the Devi is jiuhiii, hrivd, and ichchha shakti. 

" Kriva. 10 Satya (see ante, p. 137, note 3). 

11 tSuddkidd. Hiiddlii (intellect), the function of which is determina¬ 
tion ( uishchayakilriul ), is part ofctlic fourfold antnhkarana : constituted 
by Huddhi and Manas (aspects of mind), Ahangkara (egoity) and 
chinld (contemplation). 

12 liahuta-hhumd. 13 ttahulapremd. 

14 Sarvaudhanavdhand. Literally, whose vehicle ( rdhaiia ) is the 
vdkana of Sarvva (Shiva), or a bull. 

16 Nishumbhushumbhahanani. These were two Daitvas, or enemies 
of the Devas, slain by the Devi (see Chandi). The Daitvas were sons 
of Diti and the Devas children of Aditi, hence they are called Aditcya. 

10 Mahishasuramardinl {aide ibid.). 

17 Madhukaitavahanlri. Two Daitvas (ibid.). 
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Destructress of Chanda and Munda. 1 

And of all Asuras. 2 

And of all Panavas. 3 

Whose substance is all Shdstra. 4 

Existence. 6 

Holder of all weapons. 6 

In whose hands are various weapons. 7 

Holder of many weapons. 8 

Virgin. 0 

Maiden. 10 

Kaishorl . 11 

Youthful. 12 

Ascetic one. 13 

Apraudha . 14 

Praudhd. J6 

Old mother 16 

Giver of strength. 17 

I Chandamundavindshini : two generals ol Shumblia and Ni- 

shumbha (ibid.). 2 Sarvdsuravinarsha. 

3 Sarvaddnavaghdtini. The Danavas were enemies of the Peva’s 
children of Danu, a daughter of Daksha and Kasliyapa. 

4 Sarrvashdstramayi (seep. 137, note 14). 

® Satyd (see ante, p. 137, note 3). 

8 Sarvvdstradharini. Astra is a weapon which is thrown—a pro¬ 
jectile ; and shdstra, in the next verse, is a weapoli which is held. 

7 Anekashdstrahastd (sec last note). * A nehdstrasyadhdrini. 
fl Kumari. 10 Kanyd. 

II A girl up to fifteen years of age is so called (Kaishoram Spam ha- ' 
dashdt). It is said that up to sixteen years one is known as bald. 
At thirty one is Tarunl, at fifty-five praudhd, and above that vriddhd. 
As the verse runs : 

Ashvrashdd bhaved bald, 

Trinshald iaruni matd, 

Pancha panchdshatd praudhd, 

Bhaved vriddhd tatah pararn. 

12 Yuvati. 

13 Yati: one who controls the passions is an ascetic. The Devi 
practised great austerities to gain Shiva as Her husband. 

14 That is, below fifty-five years old (see note 11, ante) an adult 
woman who is no longer bashful or timid in the presence of her lord. 

13 Over fifty-five years old (see note 11, ante). 

18 Vriddhamata (see note n, ante). 

17 Balapradd. The litany in the TantrasSra here ends at the 87th 
name short of the prescribed number of names. 
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14 

For him who daily reads 1 these 108 2 names of Durga 
There is nothing impossible in the three worlds. 

He obtains wealth, crops, sons, wife, horses, and ele¬ 
phants ; 

He accomplishes the chaturvarga 
And gains lasting liberation. 

15 

Having worshipped the Devi Kumar !, 4 
And meditated upon Sureshvari , 5 
The devotee should worship,® 

And then read with devotion the 108 names of 
Durga. 

O Devi ! such an one gains the fruition 7 which Devas 
havp;* 

Kings become his servants, 

And he obtains a kingdom and all prosperity. 

16 

He who, versed in the shastric injunctions 
In accordance therewith, writes this mantra 
With saffron mixed with cows’ pigment , 8 red lac,® camphor, 
and the three sweets , 10 

And then wears it, becomes himself Purari. u 

1 Here commences the phala portion (see p. 108, note 2). 

2 Sic ; vide ante. Wherever too or 1,000 is mentioned (the former in 
the title of the present hymn) 10H or 1,008 is to be understood, for 
zero is an inauspicious number. 

3 Dhartna, artha, kama, and moksha —piety, wealth, desire, and 
liberation—(see Introduction to Mahanirvana Tantra). 

4 Vide ante (p. 160, note to). 

8 Mistress of Suras (Devas). 

fl T.c., make piija. 

7 Siddhi (p. 74, note 2, and the Introduction to Mahanirvana Tantra). 

8 Gorochand. 0 Alakta. 

10 Madhutraya —that is, ghee, honey, and sugar. 

11 Shiva. 
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17 

Whoever writes and then reads this hymn 
On a Tuesday. in Amdvasya, 1 
At night; when the moon is in Shatabhisa, 2 
Attains all wealth and prosperity. 

1 The fifteenth day of the dark half of the lunar month ; a very 
dark day on which Shavasana and similar rites are also accomplished. 

2 There are twenty-seven lunar mansions, of which Shatabhisha is 
the twenty-fourth, containing a hundred stars. 



NARMMADA 

(NARMMADASHTAKASTOTRAM) 

By SHANGKAR.A CHARY YA 

1 

O Devi Narmmada l 1 I salute thy lotus-like feet, 
Beauteous with the breakers of the heaving waves of ocean, 
With which the drops of Thy waters mingle. 2 
0 giver of prosperity ! 1 salute Thy feet bathed in water. 
Which destroys rebirth, the cause of which is sin, 3 . 

As also all fear at the coming of the messenger of death. 4 * 
Tvadlya pdda pankajang namdmi devi nannmade. 6 


2 

O Devi NarmmadS ! I salute Thy lotus feet. 

Giver of celestial (blessing) to the lowly fish in Thy 
waters, 

Foremost of all sacred rivers.® 

yes true tress of the heavy weight of sin of the Kaliyuga, 7 

1 One ot the sacred rivers ol' India, and a form of tile l)evl. 

2 The ocean is the husband of all rivers. 

:l Rebirth is caused by karma. 

• 4 When a man is about to die, a messenger is sent by Yama to fake 
his life. 

s The refrain is translated in the first line. 

0 This is stuti (praise). In all Sanskrit works the particular Devatii 
who is the subject of hymn meditation or prayer is spoken of as the 
greatest of all. Tirtha is not only a place of pilgrimage such as'a shrine 
and the like, but also, according to the Amarakosha, a sacred river. 

7 The present or fourth age, marked by the predominance of sin, 
each of the preceding eras (Dvapara, Treta, Satyaj being more virtuous 
than the other. In the Kaliyuga era time works evilly. 

*‘»3 
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Giver of welfare to multitude of fine fish, tortoise'?' alliV 
gators, and ruddy geese . 1 
Tvadlya pad a pankajang namdmi devi narmmade. 

3 

0 Devi Narmmada ! I salute Thy lotus-like feet. 

The overflow from Thy depths washes away the sins of 
the world. 

Thou destroyest all great sins and the mountain 2 of 
calamities. 

O giver of happiness to the son of Mrikandu , 3 
At the fearful moment of the world’s dissolution, 

Tvadlya pdda pankajang namdmi devi narmmade. 

4 

O Devi Narmmada ! I salute Thy lotus-like feet. 

And Thy waters worshipped by the son oLMrikandu, 
Shaunaka. and other enemies of the Asuras, 
Destructress of rebirth in the ocean of the world , 4 * 
Protectress from all worldly pains , 6 
Tvadlya pdda pankajang namdmi devi narmmade. 


O Devi Narmmada ! I salute thy lotvs-likc feet, 
Worshipped by countless lakhs 0 of immortals, 7 Asuras. 8 
Kinnaras, 0 and others, 

1 The chakraraka bird (by some said to be the Brahmini duck) 
celebrated in Sanskrit poetry tor its devotion to its mate. During 
the night-time the male and female birds call to eacli other from 
opposite banks of the stream, as 1 have heard them do on the reaches 
of the lonely Malia River in Northern Orissa. 

2 Varitupaduchalam. 

3 The Mahamitni Marksndeya. 

4 The edition used has punarbhavabdhi javtnajang, but this seems 
meaningless, and it is read as janmnghnnng. 

0 lihavdbdhi dukhha barmmade. Literally, " armour given to the 
pain of the world.” 

6 A lakh is 100,000. 7 Amara — i.e., Dcvas. 

8 Demonic spirits, opponents of the Dcvas or Suras. 

8 A class of spirits ( Devayoni). 
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Whose banks resound with the fearless song of many lakhs 
of birds. 1 • 

Giver of happiness to Vashista, Pipala, Karddama. 2 and 
. other sages,® 

Tvadlya paid pankajang namami devi narmmade. 

6 

O Devi Narmmada ! I salute Thy lotus-like feet. 

Held in the minds of the. bees , 4 Sanatkumara, Nachiketa , 5 
Kashyapa, 

And by the bees, Atvi, Narada 0 and other sages. 

Thou who blesseth the work of sun, moon, Rantideva, 
and Devaraja , 7 

Tvadlya pdia pankajang namami devi narmmade. 

7 

O Devi Narmmada ! I salute Thy lotus-like feet. 

Weapon against lakhs of sins known and unknown, 

The Giver of enjoyment and liberation to all beings and 
animals . 8 

And of happiness to the abode of Virinchi , 9 Vishnu, and 
Shiva, 

Tvadlya pada pankajang namami devi narmmade. 

1 Dhira —that is. because they are undisturbed by men who have 
become enemies to their brother creation. 

2 Rishis and munis of that name. 

3 Shista, which means a gentle and learned man who governs him¬ 
self by his own wisdom, and is not governed by external restraints. 

4 The bee hovers on the lotus seeking honey. The -sages gather 
round the feet of the Devi seeking the wisdom of which She is the 
embodiment. 

5 Munis and rishis. 

8 Vishnu, also the name of a Pauranie Raja oi the lunar race (Chan- 
dravangshiyaraja) ; here the former. 

7 Indra. 

8 Both enjoyment and liberation is given to men ; to animals enjoy¬ 
ment ( hhuhli ), though they, too, by merit acquired in present birth 
may attain future birth in human form. 

8 Brahma. 


10 
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8 

O Devi Nammada ! I salute Thy lotus feet. 

How sweet is the sound heard on the banks of Her who 
has sprung from the hair of Shiva 1 . 

Destroyer of pain and sin of hunter, and singer 2 of the 
learned and the fool, 

And of the heat of the submarine fire, 3 
Giver of happiness to all being, 

Tvadiya pada pankajang namdmi devi narmmade. 

9 

Who ever reads but thrice daily this hymn to Narmmada 
Will never fall into misfortune, 

He will never see Raurava, 4 
He will never be reborn, 

But will reach the glorious abode of Shiva, 

So difficult to attain, by this body so easily gained. 6 

1 Maheshaheshajutaie. As to Ganga, seep. 2 5, note 5. It is the same 
and only Devi who manifests both as Ganga and Narmmada, and all 
other rivers and things. 

2 Hunting is sinful. The singers are a mixed caste. 

3 Kiratasutavadaveshu pandite shat he. When the Dakshayajna was 
destroyed by Shiva, it changed into a mare ( Vadavd). Shiva followed, 
and it plunged into ocean. Fire is produced by it. The Shloka says 
that Her water is so great and pure that it is unaffected by this fire. 
As regards the rest of this somewhat obscure verse, it means that tfie 
Devi is the remover of the sin of all, whoever they may be. 

4 One of the great hells. 

8 Sulabhya dehadurlabhatn. Not that it is easy to attain human 
birth. On the contrary, it is said: “Naratvam durlabham loke and 
vidyatatra sudurlabhd," etc. ("The state of a man is dithcult to attain, 
and still more so that of a wise one," cited in Saliitya Darpanam, 
chap. i.. by Vishvan&tha Kaviraja). What is apparently meant is 
that, compared with the difficulty of attaining to Shiva, the state 
of humanity is easily attainable. 



jagadambikA 1 

From the DEVlBHAGAVATA PURANA 2 

1 

It is by Thy power only 

That Brahma creates, Vishnu maintains, 

And at the end of things Shiva destroys the universe. 
Powerless are they for this but by Thy help. 
Therefore it is that Thou alone art the. Creatrix, 
Maintainor, and Destructress of the world. 3 


o 

Thou art fame, mind, remembrance, 

And our refuge the mountain-born, 4 
Companion, kindness, faith, and patience, 

Earth, Kamala, 6 health, 6 the arts, and victory, 7 
Contentment, ever victorious, 8 Uma, 9 Rama, 10 
True knowledge, and the highest buddhi. u 

1 Mother of the world. 

2 Chap, xix., Skanilha v., p. 27, ol the Bombay Edition (Ven- 
kateshvara Press), edited by Khemaraja; 1X23, Shaka (1902), with 
Commentary by Nilakantha, hereafter referred to by the letter N. 

3 The Devi, who is the mahakdranasvavupd , is also the karyyasvampd. 
As cause She is in the effect and is the shaktirupa by which all things 
arc done (N.). 

^ See p. 67, note 5. Here is meant the Shakti of Rudra (N.). 

5 Lakshmi, Devi of Prosperity and Beauty. 

8 Pushti : nourishment. 

7 Java (sec also p. 115, note 4). 

8 Vijayd (see p. 115, notes 3 anil 4) and LalitS, verse 77). The Devi 

Pr. says: “ After conquering this very powerful King of the Daityas, 

named Padma, She is known in the three worlds as Vijayii and 
unconquerabl e (ap ardjild). ’' 

9 Seep. 160. note 10. Here the Ishvara Shakti (N.). 

10 A name of Lakshmi. 11 See p. 139, note 11. 
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3 

Science, forgiveness, beauty, retentiveness art Thou, 1 
Who art known in the three worlds as all in all. 

Who is there that unaided by Thee can do ought ? » 

Thou art the abode wherein all men dwell. 2 

4 

Thou art the upholder. 

Were Thou not so, how could the tortoise and serpent 
uphold the Earth ? 3 
Thou art the Earth itself. 

Were this not so, how could this weighty world rest on 
Ether ? 4 

5 

Those who through Thy may a pray to Devas, 

Such as 6 the four-headed One 0 , Vishnu, Rudra, 7 Fire, 
The White-rayed one, 8 Yama," Viiyu, 10 and Ganesha 11 
Are indeed ignorant, 12 

For can these do anything without Thy power ? 13 

6 

O Mother ! those who do homa 14 with ghee on lire, 

With great ceremony in the name of the Devas, 

1 Medhd, which means, in particular, the retentive faculty or 
memory, and, in general, intelligence. 

2 For in Her all men have their being. She is as Adhdrashakti, 
their support (N.). 

3 As the Puranas represent them as doing. The verse deals with 

the attribute's of the adharnshakti. * Gaganam. 

B Literally, " headed by,” or instances of principal Devas. 

8 Brahma. 7 Shiva. 8 Subrangshu, or the moon. 

* Lord of Death. 10 Lord of the Air. 

11 The elephant-headed Deva, son of the Devi as Parvvatl and Shiva; 

12 Vimudha (see also UmSsangliita of Shiva Purana). 

1 3 Ye vd stuvanti manujd amardn vimudha, 

Mil yd gunaistava chaturmukha vishnurudran, 
Subrdngshuvahniyamavdyuganeshamukhydn, 

King tvamrite janani te prabhavanti hdryyr. 

14 The sacrifice done with ghee poured into fire. 
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Are of but small intelligence . 1 

If Thou art not svahd , 2 then how can they make sacrifice ? 
Do they not worship Thee ? 

If not they are ignorant . 3 

7 

In this world Thou art the giver of enjoyment 
To things which move and are still . 4 
Thou givest life to all things being as they are parts of 
Thee. 

O Mother ! as Thou nourisheth all Thy Suras , 5 
So also dost Thou nourish others. 

8 

O Mother ! as men who are of good heart, 

Never for the mere pleasure thereof 
Cut down leafless and bitter (fruited) trees 
Which have sprung up in the forest. 

Therefore Thou dost even greatly protect the Daityas.** 

9 

Though Thou slayest in the battlefield with Thy arrows 
the enemies, 

Knowing their desire for amorous play with celestial 
women, 7 

•* Alpadhiyah. 

2 The mantra used in homa. 

3 SiuthS nachet tamasi te kathamdpuraddha, 

T11 dm evil king nahi yajjanti Into hi miidhah. 

• 4 Here apparently trees and the like, as contrasted with the animal 
world. She allots the karma (N.). 
r> The Devas, Her children. 

8 That is, the Devi does not slay even the Daityas for the mere 
savage pleasure of killing, and even those whom She slays are slain 
by Her for the good of the world and their own good, that being slain 
by Her hand they may go to heaven (see next verse). The Kumara. 
sambhavam says that a man cannot cut down even a poisonous tree 
if planted by his own hand. 

7 Devdngandsunitdkelimating viditvd. 
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"Vet such is Thy nature that even then Thou showest 
kindness to them, 

For Thou so slayest them 

That in another body 1 they may obtain fulfilment of tljeir 
desires. 

10 

Most wonderful it is that Thou hast assumed body 
For the destruction of the Danavas, 2 famed for their 
power. 

When Thou mightest have slain them by Thy mere will. 
The cause of this is Thy play 3 and nothing else. 4 . 

11 

Alas ! of a verity unhappy are they 

Who when the Kali age, the worst of ages, has come, 

Do not worship Thee. 

Men cunning and skilled in the Puranas 
Have made the people devoted to the worship of Hari 
and Shankara, 6 
Who are but Thy creatures. 0 


I'.' 

Those who worship with devotion Devas. 

Though they know that they are distressed, harassed by 
Asuras, and subject to Thy control, 

Are of a surety like unto a man 

4 That is, a celestial body. For, as Daityas do not perform sacri¬ 
ficial rites, etc., so they cannot gain heaven. But when killed by the 
hand of the Devi, thither they go to their enjoyment, and the Devas 
are protected. 

3 Sons of Danu. Enemies of the Devas. 

3 Kridarasa —that is, Ills. 

* Kridarasastava nachdnyatarotralictuli (if. the Vedantic antra 
okavattulUakaivalyam). 

5 Vishnu and Shiva. 

* Dhurttaih purana chaturairhari shankaranSm, 

SevSparaskcha vihitastava nirmmUSnam. 

Men, the verse says, thus worship the creature instead of the Creatrix. 
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Who, with the light of a clear lamp in his hands, 
Yet falls into some waterless and terrible well . 1 * 3 


13 

O Mother ! Thou art the remover of the pains which arise 
from birth, 

And art known by those desirous of liberation 

As the giver of happiness when Thou art vidyd , a 

And of unhappiness when Thou art avidydr 

Surely it is only the ignorant who do not worship Thee, 

Such as are attached to enjoyment and without wisdom. 

14 

Even Brahma, Hara, and Hari, as all other Suras , 4 
Ever worship Thy lotus feet, which are our refuge. 

But those who are of small intelligence and beset with 
error 

Do not worship Thee. 

And so ever repeatedly fall into the ocean of the world . 5 

ir> 

O ( hand!!° it is most surely by the favour of the dust on 
Thy lotus feet • 

That Brahma in the beginning of things creates, 

1 Jnaira surCutgslaea vnshiiu asurdrddkilangskcha , 

Yeuai bkajanti bhitvi bkavayuta vimagnan, 

Dhritud kare suvimalang khulu dipakangte, 

Kupe patanti manujd vijaletigknre. 

(See also Umasanghita.) 

a Knowledge and nescience, the source o£ nivntli and pravrilli, 
with the latter’s attendant miseries. 

3 Kilamaudadhibinidraditd januni biwgapamistatkajnaih. 

4 I)evas. 

r ' Tadvai navel pa matayo maunsa bkajanti, 

Bhrdntah pathanti satatang bhuvasagarde. 

B Nilaka.ntha derives the word from chadi (“ the wrathful one fearful 
to the whole -world ”). Shruti says of the. Brahman: Mahadbhayang 
vajramudhyatam “ (great fear and a ready thunder-bolt ”1. 
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Shauri 1 protects, and Hara 2 destroys the whole world. 

He is indeed unfortunate 

Who in this world does not worship Thee. 

16 

O Devi ! Thou art the Devatd of speech of both Suras and 
Asuras. 

Without power of speech are even the foremost of Devas 
When Thou abidest not in them. 

If men do speak, it is because they are not deprived of 
Thee. 3 

17 

Hari, 4 * 6 when cursed by the greatly angered Bhrigu, 9 
Became Fish, Tortoise, Boar, and Man-lion, 0 and Dwarf. 7 
How can those who worship Him 
Escape the lire of death ? 


18 

As is well known, the linga of Shambhu 8 in the forest 
Fell on earth in like manner by the curse of Bhrigu. 

How can those, O Mother ! who on earth worship Him 9 
who holds a skull 

Attain to happiness either in this world or the next ? 

1 Vishnu. 2 Shiva. ( 

3 Sarasvatl is She who causes speech. Sound springing from the 
Mfil&dhara wherein is Devi Kundulini procieds from tire stage of mere 
sound (para), the potentiality of growth in the seed to that of 

Pashyanti . when the latter begins to sprout; then to Madliyamd, when 
the first two small leaves appear but inseparate ; and lastly, as Vaikhar I, 
when they separate, remaining united only at their base. 

4 Vishnu. 

s The Rishi of that name. 

6 The Matsya, Kurmma, Vara ha, and Nrisingha avatara of Vishnu. 

7 Chhalakrit, which Nilakantha says =-Varna na Avatara of Vishnu. 
Chalnkrit, because Balirftja was deceived by him. 

8 Shiva, who retired into the forest after the death of Sati. and 
who was powerless to protect even his own livya. 

9 Shiva. 
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19 

They who worship the elephant-faced Lord of Ganas, 1 
Who was born of Mahesha, 

With Him in vain take shelter. 

They know Thee not, O Devi ! Mother of the Universe, 
Who art easy of worship 2 and the giver of the fruit of all 
desires. 

20 

Wonderful it is that through Thy compassion 
Even the multitude of enemies slain by Thy sharpened 
arrows 

Have thus been made to reach Heaven. 

For had they not been so slain 

Calamities and the most painful of painful states would 
they have suffered 

In that hell which is the result of their (evil) karmma. 


21 

Even Brahma, Hara, and Hari 
From pride 3 know not Thy power. 

How, then, are others able to know it, 

Bewildered as they are by Thy (three) gtinas of incom¬ 
parable power ? 4 

1 Ganesha, son of Shiva, so powerless. 

- Devi is (as the Lalita, verse 1 33, also says), “ easily worshipped ” 
(sukharfidhya), without bodily pain by fasting, etc., without restric¬ 
tions on the mode of meditation. In the Kurma Pr. the Lord describes 
to Himavat an easy mode of worship if he be unable to meditate on 
the Supreme Form. The Devi is also “ easily pleased ” (Lalita, 
verse 162, kshipraprasadim )—that is, even by a little worship as the 
Saura and Shiva Puranas say of the Lord of lima, with whom the Devi 
is one. 

3 Garhabhavdl. 

* Devi is “ all-bewildering ” ( Sarvamohinl). In Kurma Pr., Shiva 
says : “ This Maya, is dear to me by which tin; world is bewildered. 
I bewilder the whole universe with the Devas, Daityas, and men." 
The operation of the tdmasika guna veils from them the truth. 
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22 

Even Munis 1 suffer, who, being ignorant (of Thee), 

Do not adore Thy thought-transcending lotus feet, 

And are set upon the worship of sun and fire. 2 
By them, even though they read hundreds of Shruti , s 
The Supreme object of desire 4 is not known, which is the 
essence of all Vedas. 


23 

Methinks it is Thy (three) gunas. 

The power of which is so famed on earth, 

Which makes men turn away from devotion (to Thee), 
And attaches them to Vishnu, Isha, 6 Bhaskara, 6 Ganesha, 
By (the teaching of) various Agamas 7 of their own 
devising. 8 


24 

O Ambika ! (so great is Thy mercy) 

That Thou art not angry with. 

But showest kindness to, and maketh greatly prosperous 
Even those who, skilful in the mantra of delusion, 0 

1 The MSrkandcya Purana says : “ That Divine Devi Malianraya 
forcibly draws away the minds of even the Sages [Munis), and leads 
them into confusion." 

2 Because they arc pratyakshadevatu —that is, visible, and She, the 

supreme ground of them, is beyond vision, mind, and speech. , 

3 The reading of much shruti (rcvelationl teaches them nothing, 
lor their ignorance conceals from them its true meaning. 

4 t’ararnarthataltva. Sankliya says that there are two different 
kinds of artha or object. One is blwga (enjoyment), the second, which 
is the supreme object (paramdptha) is moksha (liberation). The one 
exists in the current issuing from Devi ( Avidya). the other returns on 
the other cux'rent, which draws to the Devi ( Vidyii). 

r> Shiva. 6 The Sun ( Suryya ). 

7 Here used generally for Shustra, though also uSed in a special 
sense as denoting Veda and Tantra, to the latter of which, Nilakantha. 
perhaps refers. KdnStaniraihmohakaih ("many deluding Tantras”). 
The reference is here to the dHolistic scriptures. 

8 Svabuddhinicliitnirvividlidgamnishcha (“ composed by themselves”). 

9 Mohamantranipiinu ng. 
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Make the best of men 1 turn away from Thy feet 
By Agamas njade by themselves, 2 
Teaching of devotion to Hari and Hara. 3 


2, r > 

In the Satya age 4 the sattva guna a was very powerful, 
Therefore there were no Asadagamas. 6 
But in the Kali age learned folk conceal Thee (from the 
people). 

And adore those Devas imagined by them (to be objects 
* of worship). 7 

1 According to Nilakantha, Brahmanas. 

2 Literally, “ said by themselves ” ( svahtdgamaih) —that is, as 

Nilakantha says, purushapranita gamaih (or Agamas composed by men 
and not revealed by Shiva). * 

3 Vishnu and Shiva who are themselves only the children of the. 
Mother, and as much creatures, though of the highest kind; as others 
are. 

4 The first and best of the four ages : Satya, Treta, Dv 5 para, and 
Kali, the commonly supposed present age. In the second virtue 
(dharmma ) decreased by a quarter in the second by a half, and in the 
present or Kali age only a quarter of dharmma remains. 

8 The guiui, which manifests on the moral plane as goodness. 

8 Literally, “ bad Agama.” a name applied by some to the Tantra 
of the downward current ” (arddharetas), but here has a general 
significance to all S/idslm. whether Tantra or otherwise, of a duaiistic 
clxaracler (asaohchhdstrdni). 

7 Turyye vuge hhavati chdtibalang gunasya, 

Turyyasyatena mathitdnyasaddgamuni tvang, 

Gopayanti nipunah kavayah kalauvai 
Tatkalpitdn suragana napi sangstuvanti. 

" Imagined by them ” (tatkalpildn). This does not mean that the 
Devas do not exist. Hari, Hara, Isha, Ganesha, Bhaskara, and others 
have been mentioned in previous verses. The verse is stulivdda, in 
which that which is its direct object, is dealt with to the exclusion of 
all others. What is meant is that She alone is to be worshipped and 
■not any other. Kalpand is to mistake one tiling for another. Thus 
the world is taken ( kalpitd ) to be real when the Brahman alone is so. 
And so, too, mother-of-pearl is mistaken for silver (shuktirajatakalpund ), 
or a rope for a snake ( rajjusarpakalpand) ; so people take the Devas to 
be the ultimate object of worship when it is only the Povi whose 
manifestations they are, who is such. 
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26 

Munis} in whom the sattva guna 1 2 is very pure, 

Meditate upon Theey 

Who art the giver on earth of the fruit of liberation, 

Who art perfect in yoga 3 and the supreme knowledge. 
Such never again suffer pain in the womb of a 
mother. 4 5 

They are only praiseworthy who arc absorbed in Thee. 


27 

Chitshakti'’ is in Paramdttna, 

Therefore also it is manifested 6 in the world, 

Wherein it is known as the cause of its creation, main¬ 
tenance, and destruction. 7 

Who else in this world without Thee and of his own 
power 

Is able to create, move, and destroy ? 8 * * 

28 

O Mother of the world ! 

Can the Tattvas ,° deprived of Chit } 0 create the world ? 
They are lifeless things. 11 

1 Sages. 

2 See Introduction. 

3 Y ogasiddhdm. The manifested Devi as Uma was a great yogini. ‘ 

* Are never reborn. According to Hindu ideas the child suffers 

great pain and misery in the womb of its mother, the remembrance 
of which is lost on its birth to the world. 

5 That is, chailunya (Nilakantha). See the Sangkshepashariraka. 

8 In name and form (ndmaruputmaka). 

7 Bhavakrityakartd. laterally, "performer of worldly action”— 
that is, those stated. For, according to Vedanta and Nyaya, it works 
therein by its Shakti, though in Sankhya the Purusha is merely an. 
enjoyer, spectator, and witness (bhoktii, drashtd, sdkstn). 

H Cf. DakshinamurtisangliitS. 

8 The twenty-four beginning with Mahrii. 

10 Vide ante. 

11 Jarani : mere matter but for the informing life of the Goddess. 
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0 Devi! can the indriyas, 1 with their objects and func¬ 
tions, 2 3 . 

Bear fruit without Thee ? 


29 

0 Mother! had you not as Svdha I s been the cause 
thereof, 

Even the Devas could not have obtained their enjoined 
own portion, 

Offered in sacrificial rites by Munis. 4 
Therefore Thou maintainest the whole world. 5 


30 

By Thee all this universe was in the beginning of things 
created ; 

Thou protectetli the Regents of the Quarters among whom 
Hari and Hara are foremost. 

At the dissolution of things Thou devourest the whole 
universe. 

That which has been done by Thee from the 
creation 

Even Devas 0 know not. 

» 

What, then, shall we say of unfortunate men ? 

1 The so-called “senses” of knowledge (Jndnendriva), viz.: 
Ckaksu (eye). Slirola (ear), "hr an a (smell), rasand (tongue), ivak (skin) 
and of action (karmendriya) ; viz., Vak (speech), pani (hand), pdda 
(feet), pay it (anus), upastha (genitals). 

2 Ivdriydnigunakarmayuldvi. Thus, form ( riipa ) is the guna or 
object (visliaya) of the eye, and darshaua (or seeing), its function 
(karma). 

3 The Mantra used in Agrtikriya and wife of Agni. 

4 If the Mantra Svaha, which is the Devi, be not said, then the Devas 
get nothing from the homa. Their Shastric portion they obtain by 
virtue only of the Devi as Svdha. the cause thereof. 

8 The Devi protects the Devas. and if the Devas are maintained, 
then the whole world is maintained, as the Devas are Her agents in 
the maintenance thereof. 

a Mcinujd, which here, according to Nilakantha, includes Devas. 
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31 

O Mother ! Thou hast by slaying the greatly formidable 
Asura, ’ 

Who assumed the form of a buffalo, 1 
Protected the Devas. 

Even the Vedas know Thee not as Thou really art. 2 
Small of intellect as we are how can we praise Thee ? 

32 

O Mother ! Thou hast accomplished a great work 
In destroying this wicked foe of ours, 

A thorn painful beyond all thought 
(In the side of) the whole world. 

Thy fame will spread throughout the whole universe. 

Do Thou, whose power is known to be incomparable, 

By Thy mercy protect us. 3 

1 The Demon Mahisha. 

2 Gntingiava yatliarthalaya 11a jagmuli. 

3 The hymn concluding, Devibhagavata continues, Vyfisa said : 
“Devi, thus praised, said in soft, sweet voice, ‘Oli, best of Devas, 
tell Me what other thing most difficult and hard 1o accomplish you 
would have Me do ?’ ” 



ANNAPURNA 

(AN NAP U R N A STOT R A) 

By SHANGKAHACHARYYA 

1 

0 Mother Annapurna l 1 

Ishvari, 2 who ever bestoweth happiness, 

(Granting gifts and dispelling fear. 

O mine of gems of beauty, 

Who washeth away all sin, 

W T ho giveth purity to Thy devotees, 

Who purifieth the mountain range, 3 

Which is undestroyed even at the time of dissolution, 4 * 

Presiding Deity of Kashi, 6 

Maheshvari 8 in every truth, 

O vessel of mercy ! grant me aid, 

2 

OThou who hast clothed Thyself in cloth of gold, 

Decked with ornaments made of many and varied gems, 
Whose breasts rounded like a water-jar, 7 
Arc resplendent with their necklace of pearls, 

Whose beauty is enhanced by the fragrance of the 
Kashmir aloe. 

1 The name of the Devi, the “ bountiful Lady ” who gives food and 
presides over Kashi, the lloly City of Benares. 

2 Feminine of Ishvara or Lord. 

3 The Himalaya purified by the presence of the Devi, who there 
incarnated as Parvvati, daughter of Himavat, the Mountain-King. 

4 Praluya, the destruction of the world. 

s Benares (see note i). 6 Great Ishvari (see note 2). 

7 Bakshojakumbhuntan. 
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O Devi! who presidtst over the city of Kashi, 1 
O Mother Annapurna Ishvari, 2 
O vessel of mercy, grant me aid ! 


3 

O giver of the bliss of Yoga, 3 
Destructress of enemies, 4 
Inspirer of devotion to dharmma and artha, b 
Who art lustrous as the light waves of sun, moon, and 
fire, 

Protectress of the three worlds. 6 
Giver of all dominion 7 and all desires. 

Presiding Devi over the city of Kashi, 

O vessel of mercy, grant me aid ! 

4 

Thou who rnaketh Thy dwelling in the cave of Mount 
Kailasa, 8 

Who art Gauri, 9 Uma, 10 and Shankar!, 11 Kaumari, 12 

1 Benares (see note i, p. 159). s Feminine of IsHvara or Lord. 

3 Union of the human ( jivutmd) with tile supreme (paramilhinl) 
soul effected through the practice of Yn^a, 4 That is, sin. 

6 Two of the fourfold aims (Chiiturvarya) of sentient being—viz.. 
dharmma (religion duty, etc.), artha (wtalth, wherewith life is 
sustained and religious sacrifices are effected), Kama (desire which 
prompts great achievements and fulfilment), and moksha or liberation. 

B That is, Iihuh, Bhuvah, Svah, the terrestrial atmospheric and the 
heavenly spheres. 7 Aishvaryya (lordship). 

8 The sacred mount and paradise of Slxiva esotcrically the Sahasrara 
whereto as Kundalini She repairs. 

9 The daughter of Guru, the King of mountains (see p. 07, note 5). 
Gauri also means “ fair.” 

10 A name of fhe Devi. When of the age of sixteen she practised 
great austerities that She might be the Spouse of Shiva, upon which Her 
mother, endeavouring to persuade Her, said, U (“ Oh ”), ma (” not ”). 
As it is said by Kalidasa in the first Canto of the Kumarasambhav- 
am : '‘Umi’timatrutapasonishiddhapaschadumakhyung sumukliijagamti 
(“ Bv the words U, MS, She was thus forbidden by Her mother to 
practice austerity, thereafter the pure Uma obtained Her name.”) 
Uma is Kumar!, who has renounced all attachment, and is devoted to 
Her Lord. A sutra runs, “ Ichchhdshaktih Uma human" (The energy 
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Who givcth us power to understand the meaning of 
Nigama? 

Thou art the letters of the vija 2 Ong ,3 
Opener of the panels of the door of liberation, 4 
Presiding Devi over the City of Ivashl, 

O vessel of mercy, grant me aid ! 


5 

Thou supporteth all beings visible and invisible, 

Whose belly is the vessel which contains the universe. 6 

1 This term, applied to the Veda generally, means particularly 
the Tantra in the form in which the Devi is guru and Shiva, sishya 
As it is said : 


Nirgalo girija vnktral, 

Gaidscha girislui shrillim, 

Mataschu vasudevasya, 

Nigama parikathvale. 

In the Lalitd the Devi is addressed as nijajnariipa nigama (the nigama 
ire the expressions of Thy commands). 

2 The Tantrik (“seed ”) mantras, such as Hrliig, Hung, Kllng, etc. 
Mantras are classified according to the syllables they contain. 

3 The Maliamanlra Dm. composed of A + u-t-m, coalesced by sandhi 
into Om. The three raruas signify the three members of the Trimurti, 
Brahma, Vishnu, and Shiva, who, as the Rudrayamala says, are born 
of the Pranava (Om), and though in appearance three are. yet one 
(elmmiirtistru\'o tlt'vdh). Front the Pranava all Devas, Vedas, sun, 
moon, and all being comes by the jx wer of Devi, the supreme Shakti. 

• * Moksha, or unity with the supreme, and therefore liberation from 
rebirth in the phenomenal world. 

s Bi a limit ndabhdndoda ri . The Bra/imiinda (universe) is the “ mun¬ 
dane egg ” of Brahma. 


Nohs conlinnei from previous page— 

of will is 1 'raa the unmarried). The Commentary on this sutra, cited 
by Bhaskararaya, says : “ The eternal state is his whose mind has 
.ascended the degrees of yoga called vismava, and who realizes the 
supreme Bhairavata (an aspect of Shiva). That Yogi obtains at 
length the Ichchhashakti called the Supreme Queen ( J’arabhattdrika ) 
known also as Kumari.” 

11 Name of the Devi as Spouse of Shankara, the benefactor. 

,2 Name of the Devi as one of the ashtaudyikd and Spouse of Dcva 

Kartikeya. 
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Thou discloseth the subject of the drama of Jhy own play, 
And art the fount of the light of wisdom, 

Pleasing the mind <Jf, the Lord of the universe, 

Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

6 

Ishvari of all men on earth, 

The waves of Thy blue-black hair look (beautiful) like 
plaits. 

Ishvari who ever giveth food, 

Bestower of happiness to all, who advanceth all people, 
Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

7 

Thou givest all instruction onwards from the time of 
initiation, 1 

And art the cause of the threefold manifestation of 
Shambhu. 2 

Scented with the Kashmir aloe. Thou art the Ishvari of 
the three regions. 3 
Thou art triple waved, 4 
And the night of dissolution. 

Thou art the cause of all lasting things, 

And fulfiller of the desires of those who desire. 

It is Thou who maketh the greatness of peoples. 
Presiding Devi over the City of Kashi, 

O vessel of mercy, grant me aid ! 

1 Dikshu, through which each Hindu passes by reception of his 
mantra. It is said sometimes that initiation is the third birth, thg 
first being that from the mother, the second is upanayana. (investiture 
with sacred thread), and the third is initiation. The Tantras speak 
of thirty-two Diksha.i, from Sudhavidya to Anuttara. 

8 That is, as creator, maintainor, and destroyer. 

3 Bhuh, Bhuvalx, Svali (see p. 70, note 5). 

4 For She flows in the form of the three sacred rivers : Ganga, 
YamunS, and Sarasvati. 
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8 

Thou, QevI, act adorned with all various kinds of gems, 
Daughter of Daksha, 1 
Beautiful, pleasing the world, 

With the sweet milk of Thy left breast. 2 

Thou art Maheshvarl, for Thou givest prosperity to all, 

For Thou givest welfare, 

And fulfillest the desires of’your devotees. 

Presiding Devi over the City of Benares, 

O vessel of mercy, grant me aid ! 

9 

Thou art She who shinest with the brilliance of millions 
of suns, moons, and fires, 

Whose earrings are brilliant as the sun, moon, and fire. 
Who art the cause of the colour of both sun and moon, 
Who holdeth a rosary, 3 a book, 4 a noose, and a goad. 5 
Presiding Dev! over the City of Benares, 

O vessel of mercy, grant me aid ! ' 

10 

Protectress of Kshatriyas, 0 
Great dispeller of all, fear, 

Mother, who art an ocean of mercy, 

In very truth the ever auspicious giver of salvation, 

The cause of the beauty of Vishveshvara, 7 
It was Thou who made Daksha to weep. 8 

1 The father of Sati, a manifestation of Devi, who, dying at the 
Qakshayajna, reappeared as Parvati. 

2 Because Ganesha and Kartikeya, Her children, suck Her right 
breast. 

t 3 Mala. 4 Pustaka, which is also known as the Vidydrnadva. 

, 6 Seep. 28, note 9. 8 The warrior caste. 7 Lordoftheuniver.se. 

8 When his yajna was destroyed by Her husband Shiva. There 
are two Dakshas—Prajapati, and a human king, an incarnation of 
the former. Though Shiva destroyed the sacrifice, Devi was the 
instrument. The Lalita, verse 120, addresses the Devi both as 
Dakshayanl (daughter of Daksha) and Dakshayajnavindsini fdestrover 
of the sacrifice of Daksha). 
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Remover of all ills, 

Presiding Dev! over the City of Benares, 

O vessel of mercy, grant me aid ! 

11 

O Annapurna ! who art ever full (of bounty), 
Who art dear to the life of Shankara, 1 
O Parvvati, give me aid ! 


12 

My mother is Dev! Parvvati, 

My father is Deva Maheshvara, 2 

My friends and relatives are those who are devoted to 
Shiva, 

And the three regions 3 are my fatherland. 

1 Shiva. 2 Ibid. * See p. 70, note 5. 



GANGA 

(GANGASTOTRAM) 

By VALMlKl 1 
1 

O Mother Ganga ! co-wife 2 with the daughter of Himalaya, 
Thou art the necklace on the dress of the Earth, 8 
And the banner staff whereby one ascends to Heaven. 

O BhagirathI ! 4 I pray to Thee. 

May my body perish after it has lived on Thy banks,' 
After it has drunk Thy pure water 
And swung on Thy waves. 

And has remembered Thy name and cast looks on Thee. 

2 

O Mother Ganga ! O deliverer from Hell ! 

Even a bird living in the hollow of a tree growing on Thy 
bank. 

Even a fish or a tortoise living in Thy waters 
Are greater than a King worshipped by his enemies’ 
wives, 

Made afraid by the sound of the bells on the necks of his 
maddened elephants. 6 

1 From the Vrihatstotrara.tna.kara, edited by Jagannatha Mehta 
(Benares). 

2 Sapatni. Parwati, the daughter of Himalaya, is one wife and 
panga the other. 

3 The stream is compared to a necklace of pearls on the dress of a 
man or woman. 

4 So named as having been called down by Bhagiratlia. Vide ante, 
p. 125, note 5. 

5 When the bells are rubbed against the necks of the elephants. 
The picture is one of victory, pomp, and beauty. 
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3 

Not even a bull or a bird or a horse, 

Nor a serpent nor an elephant, 

Suffer the pains of rebirth and redeath 
If they live at Kashi 1 on Thy holy banks. 

Better off are they than even a Raja living else 
where. 

Fanned though he be with the chouris 2 of courtezans, 3 
Whose ever moving golden wristlets sweetly tinkle. 

4 

O our Supreme Lady Bhagirathi ! 4 * 
O wanderer in the three regions ! 6 
When shall it be that I shall be fanned 
By the hands of heavenly women 0 with their beautiful 
chouris ? 2 

When, too, shall I be happy enough to see my 
body 

Pecked by crows, devoured by dogs, drawn along the eai th 
by jackals, 

Carried by Thy currents, tossed upon Thy banks, 

And borne by Thy waters to and fro ? 


5 

May the daughter of Jahnu 7 be ever victorious arid 
protect us, 

She who is like the fresh fibrous stem of the lotus-like 
feet of Vishnu, 8 

Like a garland of jasmine® flowers on the head of Shiva, 

1 Benares. 2 Whisks made of yak tails. 3 Varnstri. 

4 Sec p. 165, note 4. 

3 See p. 70, note 5. 

8 Divyastrl. , 

7 See p. 125, note 5. 8 Ganga was born from the feet of Vishnu. 

8 Malati. Gangs, on Her fall from Heaven, touched the head of 

Shiva. There Her white encircling stream is compared to a wreath. 
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Like the banner of victory of Lakshml presiding over 
liberation. 

She 1 who cleanses us of the stain of sin arising from the 
Kaliyuga . 2 

6 

May Thy sacred water be pure for my daily bathing, 

Thy water covered with leaves of palm and tamdla, 3 
Of Sdla 3 and pine, with all their creepers 
On which play no rays of the Sun . 4 
White and brilliant, like the conch, the Moon, and the 
» water-lily, 

Stirred by the rising breasts of the wives of the Gand- 
harvas, 

Devas, Siddhas, and Kinnaras , 5 
What time they bathe therein. 

7 

May the water of Ganga, who ever charms, sanctify us ; 
She who has fallen from the feet of the enemy of Mura , 6 
Who wanders upon the head of the enemy of Tripura , 7 
The Destructress of sins. 

8 

May the auspicious.water of Ganga ever purify us; 

The Destructress of sins, the great enemy of sins, 
Adorned with waves, wandering in the mountains, 
Piercing through the caverns of the Lord of mountains 8 
With roaring sounds. 

Stealer of the dust from the feet of Lord Hari . 9 

1 Tliat is, Ganga. 2 The fourth and worst of the ages. 

* Names of trees. The reference to pine and palm show the descent 
of the stream from the Himalaya to the plains of Bengal. 

4 in the caverns of the Himalaya. 

8 Classes of minor divinities or Devayoni. 

6 That is, Shrikrislina (Vishnu), who slew the Daitya Mura. 

7 That is, Shiva, who conquered the three cities made of gold, silver, 
and iron of the three Asuras Kamalaksha, Tiirakaksha, and Vidyun- 
m 5 . 1 i respectively. 

8 Himalaya. 8 Vishnu, from whose feet She was born. 
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9 

Whosoever at early dawn. 

Having cleansed his body 
And purified his mind 

Of all uncleanliness arising from the sinful Kaliyuga, 
Reads this hymn to Ganga composed of eight verses 
Shall never fall into the ocean of the world again, 
But shall attain liberation. 


1 Vide ante, p. 155, note 4. 



MAHALAKSHMI 

(MAHALAKSHMISTOTRA) 

By INDRA 1 

Indra said: 

1 

0 Mahalakshml! I salute Thee, 

Thou art Maha.ma.ya 2 and Shripliha. 3 
Worshipped art Thou by Devas, 

Holder of conch, disc, and mace. 4 
O Mahalakshml! I salute Thee. 

2 

O Mahalakshml! I salute Thee. 

Mounted art Thou on the back of Garuda. 6 
Thou art a terror most formidable to Asura Kola. 
Thou removcth all sins. . 

O Devi Mahalakshml! obeisance to Thee. 

3 

O Mahalakshml ! 

Thou knowest all. 

Giver of boons art Thou to all; 

Formidable terror to the wicked ; 

Remover of all pain and sorrow. 

O Devi! salutation to Thee. 

1 From the Vrihatstotraratnakara, edited by Jagann&tha Mehta 
(Benares). 

2 She who is both the Authoress and Victrix of Maya (delusion), the 

supreme Shakti. 3 Abode of wealth and beauty. 

* The implements held by Vishnu Her Spouse. 

* The bird king carrier (vd liana) of Vishnu. 

i6g 
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4 

0 Devi Mahalakshmi ! 

Thou art the giver of intelligence and success, 

And of both Worldly enjoyment and liberation. 
Thou art the self of Mantra} 

O Mahalakshmi! obeisance to Thee. 

5 

Thou art without beginning or end, 

O Supreme Devi Mahalakshmi ! 

Thou art the primeval power, 

And art born of yoga. 

O Mahalakshmi! salutation to Thee. 

6 

Thou art both gross and subtle, 2 
Thou art terrible and a great power. 

Great-bellied art Thou. 3 
Thou removeth all great sins. 

O Mahalakshmi! obeisance to Thee. 

7 

O Devi Mahalakshmi! 

Thou art the supreme Brahman*. 

• The ever-pervading Atman. 

Thou art the great Lord 4 
And Mother of the world. 

O Mahalakshmi! salutation to Thee. 

8 

O Devi clad in white raiment, 5 
Adorned with varied gems. 

Mother and upholder of the world art Thou. 

O Mahalakshmi ! obeisance to Thee. 

1 Mantrdtmika (see Introduction). 2 See Introduction. 

3 Mnhodari, for all things are in Her. 1 Maheshvari. 

8 Lakshml is generally clad in red and Sarasvatl in white, but the 
Supreme Shakti has all the attributes and qualities of the rest. 
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9 

The Sadhakfl 1 who ever reads 2 this hymn to Mahalakshmi, 
Composed of eight verses, 

Attains a kingdom and all success. ’ 

1 ° 

Whosoever reads this hymn once a day 
Is freed from sin. 

He who reads it twice a day 

Has ever abundance of paddy 3 and wealth. 

11 

Whosoever reads this hymn thrice a day, 

All his great enemies perish ; 

Mahalakshmi ever bestows Her grace on him. 

Grants him all boons, 

And does him all good. 

1 Worshipper. See Introduction, Malianirvana Tantra, sub voc. 

2 Here follows the phala portion of the stotra. 

3 When pujii is done to Lakshmi, the Miirti ( Lakshmirkunta) is 
placed on paddy, which is kept in the Thakurghur for a whole year, 
and then thrown into the Ganges. 



TRIPUTA 1 

(TRIPUTASTOTRAM) 

From the TANTRASARA 2 

1 

I contemplate the good Guru who is Light Itself, 3 
Sitting with his Shakti 4 
In the lotus of the head, 6 
Two-armed, gracious, very gracious, 

Whose moon-like face is full of grace. 

Making with his hands the gestures which grant boons 
and dispel fear. 8 

2 

Such as recite 7 thy primordial golden vija 
Shring, 8 

Attain all prosperity and fortune. 

1 Triputa and Tripura are separate Iievis, but the former is antargata 
of Tripura—that is, forms part, is included in, and a particular mani¬ 
festation of Tripura. In the same way the Deris Ekajata, Nilasaras- 
vati, Ugratara, Mahogra, are each antargata of Tara. 

2 Tantrasara, p. 571. 

3 Prakashasvarupa. Prakusha is light and manifestation. 

4 Spouse. 

6 That is, the Sahasrarapadma. 

6 That is, he is making the two mudras called vara and abhaya 
respectively. 

7 Literally, “ make japa ” (see p. 96, note 4). 

8 As is frequently the case in Tantrik works, the mantra is not given 
in the text, but must be spelt out. Thus the Sanskrit is vakam- 
vahnisangsthang trimurtyd prajushtang shashdnkenayuktam —that is, 
“ vakam with vahni attended by trimurti, combined with shashdngka.' • 
Vakam — " sh " ( talavya). Vahni is the “ fire." = “ r," trimurti — the 
long vowel i, and shashdngka, the moon in “ whose lap is the 
hare,” or “ man in the moon” = “ng” ( anusvara). Sh+r+I + ng = 
shring, the Lakshmivija (see the Adyakalistotra of Mahanirvana lantra, 
p. 54, ante). 
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3 

O Mother !* 

He who contemplates Thy second vija, 

Adored by numbers of Devas, 

“ HRING , 1,1 

Gains all prosperity. 

4 

The chiefs of men who meditate upon Thy vija, 
Lustrous as the sun, 

Kling,” 1 2 

('harm the three worlds, 

And by recitation thereof become like unto Ishvara. 


O beloved of the enemy of Smara ! 3 
Those who contemplate Thy body 4 thrice 5 and recite 
these three vijas 0 

1 laterally, Nabhovahni (not vdyti, as the text has it, for the vayu 
vija is yang) ; mishram (not mitram as Prasanna Kumara ShSstri’s 
edition has it) ; tatovdmanetram sudhd dhdmavimbam niyojyaikd- 
vaktram —that is, nabhas combined with vahni, and then vamanetra 
and the receptacle of nectar (the moon) applicable in the case of 
Ekavaktra. Nabhas =»“ ha " or “ bha" (here the former), vahni — " ra," 
vamanetra — long i, and the moon is anusvara (“ ng ”). H + r+i+ng = 
Hring, known as the mayo, vija. Then the shloka more clearly points 
to the vija meant by saying it is that applicable to Ekavaktra. The 
latter is the Bhairava of BagalamukhI, whose vija is also firing. 

a Literally, Virinching kshitisthang tatovdmanetram vidhung 
nddayuktam —that is, vlrinchi, kshiti and vamanetra, together with 
the moon combined with ndda. Virinchi = " ka,” kshiti—" La," 
vamanetra— long i, the moon = “ ng ” (anusvdra). K+l+i+ng = 
tiling. The three elements of the mantra are given—viz., S hring, 
tiring, tiling —but the actual vija of Triputa is Shrlng, Hring, Kling, 
tiring, Shrlng, Kling, Kling, Shrlng. Hring. 

3 The Deva of love (Kama), of whom Shiva is described as the enemy, 
for he burnt him with the fire of his eye (see p. 39, note 3). 

4 Anga. 

8 Literally, make japa. “ Thrice," as follows Shrlng, Hring, Kling, 
Hring, Shrlng, Kling, Kling, Shring, Hring." 

8 See last note. 
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Render their enemies speechless, 

Lakshml shines in their house, 

And they become the God of Love 1 to women, 

lr 

6 

The presiding Devata of Speech 
Blesses their mouth with poetry and prose. 

Harmful animals cause them no harm, 

Even the Suras 2 salute them. 

Their feet are the head ornaments of kings, 3 
The siddhis 4 are in their hands, 

Malignant stars relinquish them. 

7 

Let the Sddhaka meditate upon an eight-petalled lotus 5 
Set upon a throne studded with various gems, 

Placed upon an altar 

Standing on the floor of a'jewelled house 

Amidst a forest of Pdrijdta trees. 6 

8 

Let him then meditate upon two angles 7 in the lotus, 

And the Devi Herself in the lotus as follows : 

Her lustre is that of molten gold, 

With earrings 8 on her ears, 

Three-eyed, of beauteous throat, 

Her face like the moon. 

And bending from the weight of Her breasts. 0 

1 The beautiful youth Kama. Cf. Verse 5 of Karpuradistotra. 

2 The Devas. 

3 That is, he sets his feet on the heads of kings. 

* The great powers, anima, laghima, etc. (seep. 10, note 3). 

5 The heart lotus (not andhata) in which the Ishtadevata is 
worshipped. 

8 One of the celestial trees (see p. 63, note 6.) 

7 Yoni. There are five yonis or shahti angles in the Shrichakra. 

s Kundala. 8 Subakshojanamrdm. 
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9 

She holds in many arms, decked with diamonds and other 
gems, 

Two lotuses, a noose , 1 bow, golden goad , 2 and flowery 
arrows . 3 

Her body is adorned with great jewels, 

Slender is She of waist 4 and beautifully girdled . 5 

10 

Her lotus feet glitter with beautiful anklets , 6 
/frowned, adorned, and gracious, 

Holding two white, fly-whisks, 7 a mirror, jewel-case, 8 and 
a box filled with camphor. 0 

11 

Creatrix of the three worlds, 

Destructress of the pain of the world, 

Destructress and ruler of the world. 

Ever full of Bliss, 

Half of the letter Ha ; 10 of the nature of the threefold 
Vindu} 1 

1 Pdshakam. 

2 Angkusha. 

3 PushpavCnrdm (sc* 1 ‘Comm Lalita, verse 2). According to the 

Yoginihridaya, the noose is Ichchti ; the goad, jnuna ; and the bow and 
arrows the kn'vd shaktis respectively. * Sumndhyam. 

8 She wears a chandrahara, so called because it has a moonlike 

ornament in its centre. * Tuldkota. 

7 Ch&mara or cliowrie, the bushy tail of the Cliamara (the yak; box 
grunniens), used as a fly-whisk or fan, an insignia of royalty, and also 
used as a streamer on the heads of horses. 8 Knranda—alangkdra pdtra. 

9 Samttdgam, translated in the Bengali as a pan-box. with camphor, 
which is put into pan (betel). 

10 Hakiirdrddhavarndng — that is, She is Kdmahald-svarupa (see 
Ady&kalistotram, p. 54, and the Kamakald vilusa, cited in the Lalita 
sahasran&ma, verse 73). Another name for Kdmakaliisvarupd is 
Kumapurasvurupd. The half Ha resembles a vindu, of which there are 
three—viz., the vindu at the base of the triangle from which the Akatha 
trikona emanated and the visargah above. See Kalicharana’s com¬ 
mentary on the PadukHpanchakam, edited by A. Avalon. 

11 Tnvindusvariipd —there arc three such in Kamakald. 
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The threefold Shakti, 1 
It is Her I worship. 

12 

• 

The Sadhaka who, having thus for a long 
plated Her 

On a yantrcP set before him, 

And welcomed 3 her with great devotion, 

Worshipping Her with Svayambhu flower 4 
Attains, even though he be of the lowest 5 
chaturvarga? 

13 

Whoever after having done worship 8 
Of Shri , 9 Shripati , 10 Parvati , 13 Ishvara , 12 Rati , 13 and 
Kamadeva , 14 

Together with the Shadanga Devata 35 of the Devi, 
Recites 16 the mantra on Thy yantra, 17 
Becomes a King among men. 

1 Jnana, ichchhd, and kriyd shaktis of the Devi. 

2 Diagram used in Tantrik worship (see p. 94, note 2). 

3 With the avdhana mantra —viz., iha agacha iha dgacha, iha 
tishtha, iha tishtha atra adishthdnam kura mama pujihig, grihdva. 
(" Come here, come here ! Stay here, stay here 1 Make thy dwelling 
here ; accept my worship "). 

4 See M&trikabhcda Tantra. The word pushpa (flower) has here 
a technical sense. Pushpashabdena atra rituruchyate. M dtrihdbhcda- 
tantra pramandnusdrena anurayah kanyaydh prathama eva rituratra 
uchyale. Tantrantarelu vivdhiidydh eva bdlaydh rituratra vivakshitah. '■ 

5 Pdmara, one who is low or vile, a very contumelious term. 

• Success, perfection, fruition. 

7 That is, Dharma (religion, piety), arlha (wealth), Kama (desire 
and its fulfilment), and Moksha (liberation). (See Introduction,- 
Mahanirv&na Tantra.) 

8 Pitjd. 8 Lakshml. 10 Vishnu. 

11 Devi as daughter of Himavat. 

12 Shiva. 

13 Spouse of Kama, the God of Love, 

11 The God of Love. 

18 That is, the six dvarana or attendant Devata on the Devi, 
r® Makes jap a of. 
rr See p. 94, note 2. 
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PREFACE 


The Goddess or Devi (as the Hindus call Her) is God 
(as the Western worshippers address Him) in Its Mother 
aspect. The latter not uncommonly deem such attribu¬ 
tion of feminine quality to be “ heathenish ” ; but this 
condemnation (for the criticism has, of course, this in¬ 
tendment) is itself singularly foolish in that it is thereby 
implied that of two sets of*terms (neither of which is 
in its strict sense applicable*to the Deity as the Author of 
forms), one fs, in fact, a more correct description than the 
other. In the Navaratneshvara it is said: “That Devi, who 
is existence, consciousness, and bliss, should be thought of 
as a^emale or as a male, or as pure Brahman. In reality, 
however, She is neither male nor female nor neuter (that 
is to«say, that She is not bound to any particular form).” 
No one contends that the Brahmatattva in the supreme 
abode’beyond Appearances is masculine as opposed to 
feminine, or the latter as contrasted with the former. Like 
all else in this matter, words are but the babbling endea¬ 
vour of our plane to express thAt which is above it. It is 
not easy, then, to explain the condemnation except upon 
.the assumption that those who pronounce it think their 
. mother’s sex to be inferior to their own, and that thus 
Deity is unworthily described by any other terms than 
those*of masculine excellence. But Hindus, who ever 
place the name of mother before that of father, and to 
whom garbha dharana-poshabhyam pitur motto, gariyasi, 
have no partiality for such mistaken notions. On the 
other hand, it is possible that they might not understand 
the Christian expression “ Mother of God,” nor approve it 
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even after they, had learnt the limited and special sense 
which theology gives to this epithet. The Tantrika would 
least of all admit the insufficiency of the conception of 
God as Mother. For the Devi manifests in his ojvn 
mother, in his prakriti (as he» calls his wife), and irf all 
women. As the Kubjika Tantra says : “ Whosoever ha£ 
seen the feet of woman let him worship them as those 
of his guru” ( Strinang padatalang drishtva guruvadbha- 
vayet sadd ). Whilst male and female are both Her 
aspects, yet Shakti is, in a sense, said to be more re¬ 
vealed in the female than in the male form. And so the 
Mundamala Tantra says: “Wherever there is a shakti 
(female), there I am.” On account of this greater mani¬ 
festation, women are called shakti. From this, however, 
it must not be supposed that shakti is less present in such 
forms as Shiva and Krishna ahd others. If, as the author 
of the Tantra Tattva says, a sadhaka who is a worshipper 
of the Krishnamurti desires to sec Him as Kali, Bhagavan, 
who fulfils the desires of devotees, will assume that form. 
All forms come into existence, upon the manifestation of 
consciousness in the play of Her whose substance is con¬ 
sciousness. fc 

Though the ShaktanandataranginI says: Devi is wor¬ 
shipped on account of Her soft heart ( kfomaldntak kara- 
11 am), yet the use of the term “ Mother ” has other ground^ 
than those which are founded upon an appeal to the 
natural feelings which the sweetness of the word 
“ Mother ” evokes. The meaning of the term “ Devi ” 
is prakdshdtmika, or that which is by its nature Light 
and Manifestation. And the word is used in the feminine 
gender because the One, as Shakti and Prakriti, bears 
and nourishes all things as their Mother. The Devi is 
therefore the Brahman revealed in Its Mother aspect 
(Shrlmatd ) as Creatrix and Nourisher of the worlds. 

Worshippers of Devi or Shakti are called Shaktas. But 
those who have a true knowledge of Shakti-tattva without 
which, according to Shastra, Nirvanamoksha is unattain- 
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able, will in thought surpass the sectarianism which the 
tfflrms “ Shakta,” " Vaishnava,” and " Shafva” ordinarily 
connate. Whatever forms the Devi assumes in Her 
aspejct with attributes are but Her forms. As the author 
last «?ited says, the sadhaka will know Her, whether the 
appearance be that of Krishna, Durga, or Mahadeva. 
The Vaishnava may consider Her as Vishnu in the form 
of Shakti, or the Shakta may look upon Her as Shakti in 
the form of Vishnu. To those who, immersed in the 
ocean of Her substance, which is chitshakti, are forgetful 
of all differences which appertain to the world of form, 
Krishnashakti, Shivashakti, or Kallshakti, and all other 
manifestations of shakti, are one and the same. And so 
RamaprasSda, the Bengali poet and Tantrik, sung: 
“ Thou assumeth five principal forms according to the 
differences of worship. Buts O Mother! how can you 
escape the hands of him who has dissolved the five and 
made them into one ? ” 

The hymns to the Dev! in this volume (introduced by a 
stotra to Her Spouse the Kalabhairava) are taken from the 
Tanfra, Purana, Mahabharata, and Shangkaracharyya, 
who was “ the incarnation of devotion ” (bhaktavaidra) as 
well as a great philosopher; a fact which is sometimes 
ignored by those who do not wish to be reminded that he, 
wjiose speculative genius they extol, was also the pro¬ 
tagonist of the so-called “ idolatrous Hinduism.” As his 
great example amongst many others of differing race and 
6 reed tell us, it is not, from the view of religion, the mark 
of discernment (even though it be the mode) to neglect 
or disparage the ritual practice which all orthodoxies 
have prescribed for their adherents. Stava and fiujd are 
doubtless the sadhana appropriate to the first of the 
several stages of an ascent which gradually leads away 
from them; but they are in general as necessary as the 
higher ones, which more immediately precede the attain¬ 
ment brahmabhdva and siddhi. 

Apart, however, from this aspect of the matter, and to 
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look at it from the point of view of that modem product, 
the mere " student of religions,” who is not infrequently 
a believer in none, a knowledge of ritual (to use' that 
tferm in its widest sense) will help to a greater and more 
real understanding of the mahavdkya of the Aryyas*than 
can be gained from those merely theoretical expositions 
of them which are now more popular. Those, again, 
whose interests are in what Verlaine called “ mere litera¬ 
ture ” will at least appreciate the mingled tenderness 
and splendour of these Hymns, even in a translation 
which cannot reproduce the majesty of the Sanskrit 
shlokas of the Tantra and Purana, or the rhyme and sweet 
lilting rhythms of Shangkara. 

Of the Hymns now published (to which, in a second 
volume, I hope to add qthers) those from the Maha¬ 
bharata and Chandi have already been translated ; the 
first, in the English edition of the Mahabharata, by Protap 
Chandra Roy and by Professor Muir in his “ Original 
Sanskrit Texts,” and the second by Mr. Pargiter, whose 
rendering of the Markandeya Purana (of which it is the 
most celebrated portion) has been printed by the Asiatic 
Society of Bengal. Adyakalisvarupastotra has alsy been 
previously published as part of a rendering by myself 
of the Mahanirvana Tantra. The first two sets o£ Hymns 
have been translated afresh. In the translation of su^h, 
works a Sanskrit dictionary (however excellent) is not 
either a sufficient or reliable guide. It is necessary to 
study the Hindu commentators and to seek the oral aid 
of those who possess the traditional interpretation of 
the Shdstra. Without this and an understanding of 
what Hindu worship is and means, absurd mistakes are 
likely to be made. I have thus, in addition to such oral 
aid, availed myself of the Commentaries of Nilakantha 
on the Mahabharata, of Gop&la Chakravarti and Nagogl 
Bhatta on Chandi, and of Nilakantha on the Devibhaga- 
vata. As regards the Tantra, the great Sadhana Shaqra, 
nothing which is of both an understanding and accurate 
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character can be achieved without a stu 4 y of the original 
’texts undertaken with the assistance of the Tantrik gurus 
and pandits, who are the authorized custodians of its 
traditions. 

The other stotra are no'w rendered in English for the 
first time ; at least, I have come across no translation of 
them. 

The text of the Tantrasara which has been used is 
that edited by Shrijut Rasik Mohun Chatterjee. It is 
not free from faults, which have necessitated reference 
to other Manuscripts. A more correct text of the 
Tarashtakam, from the Nila Tantra, is given in the 
Brihatstotraratnakara, to which reference has also been 
made for the hymns of Valmiki and Indra. 

Both Ellen Avalon and myself have collaborated in 
the translation of the hyfhns by Shangkara. For the 
rest, as also for the Introduction and Commentary, I 
am alone responsible. Some of the notes deal with 
matter familiar enough to the Hindu reader (when, as 
oftgp nowadays, owing to the predominance of English 
education, they have not been forgotten) but have been 
inserted for the use of his English friends. Other portions 
of the commentary will, I believe, be found to be of use 
to both. 

ARTHUR AVALON. 


MarcK'i, 1913. 
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